The University of Paris and the rise of mystical theology 
The university of Paris was one of the foremost universities in Europe in the Middle Ages. It is the second university in Europe after the University of Bologna. (1088). It grew out from the 11th/12th century cathedral schools. Specifically, it came from the cathedral school, of Notre-Dame in about 1150. The corporation was formally recognised as a place of learning in an edict by King Philip II Augustus in 1200: in it, among other accommodations granted to future students, he allowed the corporation to operate under ecclesiastic law which would be governed by the elders of the Notre Dame Cathedral school. The edict offered assurances that those who finish their studies there will be awarded diplomas. Pope Innocent III granted it ecclesiastical recognition in 1215. It had the faculties of Law, Arts, Law, and Theology.
The University of Paris becomes important to our discourse because of the theological debates that took place there and some theological topics that were birth in that citadel of learning. The University turned out great scholars of the medieval world, St. Bonaventure, St. Thomas Aquinas, John Calvin, Jean Gerson, and even Popes passed through that hallowed walls.
This University among other great achievements was the seat of mystical theology in the Middle Ages with men like Jean Gerson, Meister Eckhart
As already stated in the course, the 10th – 13th centuries were the golden moments of scholasticism. The scholars of this age had brought a new way of doing theology. Their main effort was geared towards the marriage of theology and philosophy, faith and reason, realism, and nominalism, it was an age where philosophy was the handmaid of theology and was always employed at the service of theology.
 Towards the end late medieval ages, scholasticism had to co-exist with a new brand of theology termed mystical theology. The term mystical theology is a designation borrowed from the 5th century writer Pseudo-Dionysius. Mystical theology came to be identified with the experience of God and with contemplation of the divine. Many of the literature of this age were contemplative in nature. Knowing God for these theologians was not just about the abstract philosophical and theological jargons, but also seeking to know God through prayer, devotion, self-denial, and mortification. The contents of mystical theology are doctrinal and are also experimental because it does not only record the experiences of souls mystically, but also lays down rules for these souls to be properly guided, using the scriptures and teachings of the Patristics as its base. Mystical theology bypassed many theories of the scholastics and looked back to the patristics for guidance. Mystical theology became more popular in Germany and in the low countries especially in the Netherlands. They wrote less in Latin and more in the vernacular. 
 Mysticism: conviction that God is reached above all through a deep spiritual life.



Gerson Jean and other contributors. 
JEAN GERSON: 1363-1429. theologian and Christian mystic, leader of the conciliar movement for church reform that ended the Papal schism (between the popes of Rome and Avignon). He is called the Doctor christianissimus. He was French. Born in Reims into a peasant family. Became Chancellor of the University of Paris in 1395. Philosophically, he was a Moderate Occamist. Disciple of Pierre d'Ailly. He re-evaluated St Bonaventure's theology against the rationalising tendencies of Aristotelian scholasticism and presented modern devotion against heterodox mystical tendencies. 
Works: Theologia mystica; De consolatione theologiae; De unitate Ecclesiae.
In De consolatione theologiae he is inspired by Boethius' De consolatione philosophiae; the work is written in exile; theology is presented as consolation for the wounds of the divisions of Christianity, sometimes caused by the autonomy of philosophy. Theology is superior to philosophy, reaching a deeper, more intuitive, contemplative knowledge of the truth, which it must then express using philosophical tools.
As a religious educator, Gerson established a curriculum based on older mystical theologies, using the teachings of St. Bonaventure as a model. To Gerson, the soul did not merely attain a union with God in prayer; soul and God became identical. In his study De theologia mystica (“On Mystical Theology”), he contrasted the mystical approach to God and religion with that of scholasticism, which emphasized study of the Bible and church history, relying on reason to achieve faith. Christian mystics should find the evidence of God in their hearts, Gerson argued, believing that love would reach further than reason and that the mystic approach was intrinsically more self-fulfilling. 
As a scholar and mystic, he intended to banish scholastic subtleties from the studies of the university, and at the same time to put some evangelical warmth into them, giving them a more spiritual and practical focus. He was called at this period of his life Doctor Christianissimus; later his devotional and pastoral writings brought him the title Doctor Consolatorius. His plan was to make theology plain and simple by adopting a mystical theology that he distinguished from purely scientific theology. His method was a clear exposition of the principles of theology where clearness was possible, with a due recognition of the place of mystery in the Christian system of doctrine. Like the great nominalist, he saved himself from rationalism by laying hold on mysticism, the Christian mysticism of Pseudo Dionysius and Saint Bonaventure. In Catholic circles, Gerson's theology is usually held in high esteem, while his ecclesiastical doctrines are sometimes viewed as suspect due to his support for conciliarism.

OTHER MYSTICAL THEOLOGIANS OF THE TIME (MOSTLY RHENISH-FLEMISH)
 MEISTER ECKHART: 1260-1327
Dominican. Wrote the Opus tripartitum. He advocated a knowledge of God based on mysticism and contemplation; he dealt extensively with the divine names; he was inspired by Pseudo-Dionysius and Neo-Platonism. In 1329, after his death, some expressions taken from his preaching in German, containing pantheistic inaccuracies, were condemned.
 JOHN TAULER: 1300-1361
German mystic. One of the most important Rhineland mystics. Dominican. Worked in Strasbourg. For prudence he did not write, but his preaching was transcribed by the faithful.
 HENRY SUSO: 1296-1366
Swiss Dominican. Worked in Constance. He wrote mostly in German.
JOHN RUYSBROECK: 1293-1381
Secular priest. Founds a hermitic order. He writes in Flemish. His main work is the Ornament of the Spiritual Wedding, in which he presents three stages of union of the soul with God: active, affective, and contemplative. Through him, Rhenish Dominican mysticism penetrated Flanders.
GERARD GROOTE: 1340-1384
Deacon. Missionary preacher. Studied in the University of Paris. Considered to be the founder of modern devotion, which developed greatly in the 15th century in the Netherlands. The influence of Ruysbroeck is very strong in him.
The Papal schism
The western schism, Great Schism or Papal schism began in 1378 and ended in 1417. It was a time in history where there were two claimants to the See of Peter, and later on three. Each of these Popes had their sacred college of cardinals and even administrative offices.
Shortly after the return of the papal residence to Rome after about 70 years of absence in Rome, the archbishop of Bari was elected as Pope Urban VI because the Roam people had demanded that the cardinals elect a Roman or an Italian. Pope Urban VI proved to be so hostile to the cardinals, who had assumed great powers during the years at Avignon, that a group of cardinals retired to Anagni and elected another Pope of themselves, Robert of Geneva, and he took the name Clement VII. For the cardinals, the election of Urban VI had been invalid because it was made under duress. Clement VII then took up residence at Avignon and enjoyed the support of the French Monarchy. Although Roman Catholic church historians generally agree that Urban VI and his successors were the legitimate popes, there has never been an official pronouncement to this effect.
This double election had disastrous effects upon the church. The followers of the two popes were divided chiefly along national lines, and thus the dual papacy fostered the political antagonisms of the time. The spectacle of rival popes denouncing each other produced great confusion and resulted in a tremendous loss of prestige for the papacy.
Various proposals for ending the schism were made, especially by the University of Paris, which suggested either mutual resignation or a decision by an independent tribunal or a general council. This last proposal was in line with the growing conciliar movement, according to which a general council has greater authority than a pope. Both lines of popes refused to submit. Eventually cardinals from both obedience’s, seeking to end the schism, summoned a council which was in Pisa in 1409 and elected a third pope, Alexander V, who was succeeded shortly thereafter by Baldassare Cossa, who took the name John XXIII.
 Under pressure from the emperor Sigismund, John XXIII convoked, in 1414, the council of Constance which deposed him, received the resignation of the Roman pope, Gregory XII, and dismissed the claims of the Avignon pope, Benedict XIII. That series of events opened the way to the election of Pope Martin V in November 1417, whereby the schism was ended.[footnoteRef:1] [1:  Britannica, The Editors of Encyclopaedia. "conciliarism". Encyclopedia Britannica, 16 Feb. 2016, https://www.britannica.com/topic/conciliarism. Accessed 26 October 2022.] 


Questioning of papal authority and conciliarism:
With the papal schism resolved, a new problem was born, the problem of conciliarism. This theory was birthed as well in the university of Paris (though it had appeared in many forms in earlier centuries, it received practicability in the council of Constance).
Conciliarism is a doctrine that asserts that a general council constitutes the supreme authority of the church. This word came to designate a complex varied modes of thoughts in the medieval age that grew famous in the 13th and 14th centuries and became widely known when it was applied to end the papal schism of the West. 
Varied forms:
These theories had many different sources. 
· Most fundamental of all was a conviction that the Church, the whole Christian people, formed one body sustained by the Holy Spirit, and that it was proper for this corporate nature to find some appropriate expression in the institutional structure of Church government. With the exception of Marsilius of Padua, however, all the greater medieval conciliarists believed wholeheartedly also in the doctrine that the pope, as successor to St. Peter, was the divinely willed head of the Church. 
· The "conciliar theory" was an attempt to reconcile these fundamental insights. Some of its characteristic propositions began to be formulated in the works of the canonists of the age of Innocent III (1198–1216), a pope who exercised with unusual vigor all the judicial and legislative powers of his office. The canonists in general warmly approved of his activity and themselves contributed much to a growing theory of papal "plenitude of power." But these same lawyers who, in some contexts, exalted the authority of the papal office in the most extreme language showed themselves deeply concerned also over the grievous harm that might befall the Church if all the power that the popes were coming to exercise fell into evil hands. The circumstances in which a pope's pronouncements could be regarded as infallible had been neither defined nor much discussed. It was generally accepted that a pope could err in faith, and it seemed intolerable that the whole Church should be thrown into confusion as a result. There was a need then to find norms that might set proper limits to the powers even of a pope. In seeking such norms, the canonists turned to the general councils of the past and it became commonplace around 1200 to assert that the pope was bound by the canons of councils "in matters touching the faith and the general state of the Church."
This raised the problem of how to deal with a pope who offended against such canons. The most eminent canonist of the age, Hugh of Pisa (c. 1140 canon lawyer from Bologna) discussed the problem at length. He concluded that a pope who publicly professed his adherence to a known heresy could be deposed by the Church and, further, that a pope who contumaciously persisted in notorious crime could likewise be deposed since "to scandalize the Church is like committing heresy." Hugh also considered the question of how the possibility of a pope erring in faith, which he admitted, could be reconciled with the ancient doctrine that the true faith would always live on in the Roman Church. His answer was based on a distinction between the local Roman Church and the universal Roman Church. "The Roman Church is said to have never erred in faith… but I say that the whole Catholic Church which has never erred in toto is called the Roman Church." And again, "Wherever there are good faithful men there is the Roman Church." This distinction between the proneness to error of a pope and the indefectibility of the whole Church became a most important element in later conciliar theories.
Hugh's views were repeated with various modifications by the canonists of the early 13th century. Some taught that a pope could be condemned only for heresy, not for notorious crimes in general. Others held that he could be deposed for professing a new heresy and not for only adhering to an old one. All agreed that a doctrinal definition of a general council, that is of pope and bishops acting together, possessed a higher authority than the bare word of a pope alone. A few accepted the more radical view that a decision of the fathers of a council acting in concert against the pope should be preferred to the pope's decision. Sometimes the language employed was ambiguous, and perhaps deliberately so. The Glossa Ordinaria to the Decretum of Ioannes Teutonicus, a work used as a standard text in canon law schools in the middles ages, declared simply, "Where a matter of faith is involved a council is greater than a pope."
The 13th and 14th Centuries 
The argumentation(s) in the years around 1200 was essentially academic, a preoccupation of intellectuals in the school environment. Two developments during the course of the next century gave it a more practical significance. In the first place, the increasing centralization of authority in the Roman Curia— the growing burden of papal taxation and the growing number of papal provisions to benefices—stimulated protests among diocesan bishops and some of them began to look to general councils as a means of permanently limiting papal power. William duranti the younger developed a whole conciliar theory on this basis in 1310. He suggested that general councils should meet every ten years and that all legislation for the universal Church and all general taxation should be approved by the councils.
The second major factor influencing the growth of conciliar thought was a persistent friction between Church and State during the 13th and 14th centuries. Already in 1239 the emperor Frederick II appealed in vague terms to a general council against Pope Gregory IX. In the conflict between Philip IV of France and Pope Boniface VIII (1294–1303) the supporters of the French king quite explicitly demanded that the pope be put on trial before a general council, and they drew up a whole list of charges against him including one of heresy. From this time onward conciliar ideas were expressed not only in isolated legal glosses and in polemical royal letters but also in substantial treatises on political theory. 
The most important such work produced c. 1300 was that of the Dominican John (quidort) of Paris. He described the pope as a dispensator or steward appointed to administer the property of the Church and to guard its faith. The papal office was established by God, he held, but the designation of the person who was to fill the office was left to human choice. The cardinals acted on behalf of the whole Christian people in electing a pope and, just as consent of the Church was effective in establishing a pope, so too the withdrawal of consent could have the effect of deposing him if he had proved an unjust steward. According to John, bishops, like the pope, held their authority "from God immediately and from the people who elect or consent" and, diffused among them, there was an authority "equal to or greater than" that concentrated in the papacy. 
Marsilius of Padua and William of Ockham: These two developed the most radical conciliar theories of the Middle Ages. They have been accused of being partisan because they were in the payroll of the emperor Louis IV of Bavaria during his struggle with Pope John XXII Marsilius asserted that all power, ecclesiastical and civil, was vested primarily in the whole community and secondarily in governors appointed by the community. He maintained that clerics were fully subject to the jurisdiction of the State and themselves disqualified from exercising coercive jurisdiction. He denied that the papacy was of divine origin and regarded such little authority as he conceded to it as being dependent solely on the continuing consent of the people. He held that the highest authority in matters of faith was that of a council in which laity as well as clergy were represented.
In his Dialogus, William Ockham presented every conceivable argument against papal power. For him, the pope could err in faith; it is only the whole Church that is indefectible. According to Ockham, Christ's promise that his Church would never fail meant only that somewhere within the Church the true faith would live on. He refused to admit that a general council could represent the Church so perfectly as to be endowed with the Church's indefectibility.
Gerson’s Contribution to the ending the Papal Schism
Gerson's made great attempts in seeking a solution to the papal schism.
The death of Pope Gregory XI in 1378 in Rome begun the schism. There were two claimants to the papacy, both elected by the cardinals, one in Rome and one in Avignon. This caused great confusion because at one time, the church could only have one legitimate successor of St. Peter.
As the popes had been under French influence (the Avignon years) so long that it appeared to France a political necessity to have the pope reside in a French area, the French monarchy took sides with the Avignon Pope, and this made the matter to persist. This action of the French monarchy, which was somewhat shameful to pious Frenchmen, compelled some of them like Gerson and Pierre d’Ailly to strive harder to seek an end to the debacle
During the lifetime of Clement VII (antipope) the Avignon pope, the University of Paris, led by Pierre d'AiIly, Gerson and others, met in deliberation about the state of Christendom, and resolved that the schism could be ended in three ways. 
by cession, if both popes renounced the office unconditionally,
 by arbitration, 
or by a general council. 
When Clement died, the king of France, urged by the university, sent orders that no new pope should be elected. But the cardinals held their election first, and only then opened the king's letter. In the new elections, however, both at Rome and Avignon, the influence of Paris was so much felt that each of the new popes swore to cede if his rival would do likewise.
Meanwhile in 1395 the French Estate General and the French clergy adopted the programme of the university — cession or a general council. The movement gathered strength. By 1398 most of the cardinals and most of the crowned heads in Europe supported the plan. During this period Gerson's literary activity was untiring, and the throb of public expectancy, of hope and fear, is revealed in his multitude of pamphlets. At first there were hopes of a settlement by way of cession.
In his writings, Gerson defended the council’s actions, putting forth the position that Christ had instituted the primacy of the church as the collection of the faithful, with the pope as its deputy. As such, the pope could be removed without his consent by a council of the faithful. His treatise De potestate ecclesiae (“On Ecclesiastical Power”), written between 1391 and 1415, he pictured the pope as a constitutional monarch and contended that the council had merely restored the papacy to its proper role. Gerson demonstrates that the ideal unity of the church, based upon Christ, destroyed by the popes, can only be restored by a general council, supreme and legitimate, though unsummoned by a pope 
The Conciliar Movement
 The early 15th century saw a serious attempt to put earlier conciliar theories into practice, that is to assert for the general council a dominant role in the government of the Church. The immediate cause of this conciliar movement was the western schism. As the schism became inveterate it seemed that it could never be ended if the doctrine of absolute papal sovereignty were adhered to with its corollary that the pope (whoever he was) was immune from all human judgment. In these circumstances many moderate thinkers turned to the alternative theory that ultimate authority rested with a general council. 
The conciliarists differed in the details of their systems of thought but they all agreed that the universal Church possessed a more ample authority than the local Roman Church and that, in the circumstances then existing, a general council could wield all the Church's power. The most impressive statement of conciliar ideas was the De concordantia catholica of Nicholas of Cusa, a subtle and harmonious work in which the principles of representation and consent were interwoven with the basic doctrine of the indefectibility of the whole Christian people in such a fashion as to produce a detailed theory of constitutional government for the Church. There has been much discussion concerning the influence of Marsilius and Ockham on the 15th-century theories. The conciliarists did indeed borrow many arguments from these two formidable predecessors but did not typically adopt their more extreme positions, e.g., Marsilius's denial of the divine origin of papal power or Ockham's skepticism about the ability of a general council truly to represent the Church.
In 1415 a council met at Constance, and it succeeded in ending the schism by deposing two of the rival popes and accepting the abdication of the third. It also enacted a decree (Sacrosancta) declaring that a general council held its authority directly from Christ and that everyone, even the pope, was bound to obey its decrees. The fathers further laid down the norm that in future general councils were to meet frequently to ensure the good government of the Church. The enactment of these decrees was the high-water mark of the conciliar movement. In 1418 Pope Martin V refused to countenance an appeal from the pope to a future general council and such appeals were formally prohibited by Pope Pius II in 1460. Considered as a practical program aiming to control the central machinery of Church government, conciliarism petered out with the disintegration of the faction-ridden Council of Basel. As a theory it lived on and continued to attract the support of some leading canonists and theologians in the late 15th and 16th centuries.
 Different aspects of the conciliar theory call forth different judgments from modern scholars. But the more moderate view that pope and bishops together constitute the highest authority in the Church would be accepted by many modern theologians.[footnoteRef:2] [2:  "Conciliarism (History of) ." New Catholic Encyclopaedia, Encyclopedia.com. 20 Oct. 2022 <https://www.encyclopedia.com>.] 


NOTE:
The idea of a conciliar solution to the schism was enunciated in 1380 by Gerson and d’Ailly. The general theory it involved was called conciliarism, and its basic principle was that in case of dire necessity a council could be called without the popes consent or even against his will, and its decrees would be valid without the popes’ consent. This doctrine was revolutionary in nature because it challenged papal supremacy as was taught by tradition. This seemed to be the only solution in sight to bring the papal schism to an end.[footnoteRef:3] [3:  Bokenkotter T., A Concise History of the Catholic Church, (New York: Image books, 2004), p. 188-189.] 
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