TH 251 - MORAL VIRTUES

LECTURE THREE (8 November)
JUSTICE (Part One)
DEFINITION AND PARTS OF JUSTICE

Class notes

I. INTRODUCTION
Justice is something highly talked about but very often not as a virtue; it is spoken about mostly as a right. An unjust person is not really seen as someone lacking in virtue. The truth of the matter is that every interaction between two individuals or anything that one does that affects another involves justice and for that reason, justice is an important virtue. Thus, what is justice? 

II. WHAT IS JUSTICE?
Justice is a habit whereby a man renders to another his due in the right measure through an act of constant and perpetual will. Justice denotes essentially the relationship between two individuals since it implies equality, consequently, justice is only in one man towards another. It is a habit whereby a man is said to be capable of doing a just and right actions in accordance with his free choice. Justice is a good habit; hence, it is a virtue.  A virtue must needs be defined by means of the good act bearing on the matter proper to that virtue. Thus, justice is a habit which rectifies the will and its deed.
The proper matter of justice consists of those things that belong to our interactions with others. The proper matter and object of justice is to render to each one his right or due in the right manner and at the right time. The habit of justice denotes an act; not a momentary or occasional act, but an act for all times and in all occasions. 
The definition of justice includes the “will” in order to show that the act of justice must be voluntary. Here, “will” properly denotes its act and not just its power. A just act which is virtuous and meritorious is one that is performed wilfully and not out of constrain, obligation, command or desires of the passion. To will to do the just thing always is an essential part of justice. The fact that a man performs a just act occasionally does not make him a just person. 
The definition of the virtue of justice includes steadfastness, persistence, constancy and perpetuity in order to indicate the firmness of the act. In this sense, justice takes its species, not from the habit properly, but from the act.
Justice is the same as rectitude, not essentially but causally. It means doing things in the right way in matters concerning another. In this sense, justice is a measure of good act. 
Every human person has a right or a due and a man is said to be just because he respects the rights or due of others. That which is owned to a man or due to him is that which is due to him according to equality of proportion. The proper act of justice is nothing else than to render to each one his own. The object of justice is “just” or “right” because it denotes a kind of equality in reference of one thing to another. Things are said to be “adjusted” when they are made equal. If a man gives himself his due, this is not strictly called justice. 

The Rights of a Man
A thing can be adjusted to a man, that is, a man can be just to another in two ways: 
(1) Natural Human Rights: Naturally when a man is given what is due to him by virtue of his essential nature and this is called “natural human rights.” That which is natural to man is unchangeable because it is based on his human nature which is unchangeable. Consequently, a man’s natural rights are undeniable. Every human person has the right to the four basic necessities of life: air, food, water and shelter. The is the most basic every human person needs to survive. It is a crime to deny anyone of these. Man’s natural rights are adjusted to or commensurate to his person, they can be absolute to his being or as a consequence of his being. For instance, the ability of a female to beget offspring through the help of a male is absolute to their nature. The rights of a man to own properties is consequential to his nature. 
(2) Rights based on Agreements and Common Consent: By agreement or common consent when a man deems himself satisfied if he receives so much according to his consent. This agreement can be private between two individual or public between an individual and the community. 
Man’s natural rights and the rights of agreement are often connected. By common agreement, the human will can make a thing just as long as it is not contrary to natural rights or justice. If a thing is, of itself, contrary to natural right, the human will cannot make it just. 
The rights of the citizens of a nation (national rights) falls short of a natural right considered absolutely, however, it is akin to man’s natural rights and based on the dictates of natural reason.
Paternal rights exist between parents and their children and they function within the domestic justice that exists in the household community. Due to the relationship that exists between a father and a son, there cannot be perfect justice between them. This is because a son cannot replay his father for giving him life. However, in their relationship, a father has rights of obedience, honour, respect etc. and the son also has rights of care from his father. In the same vain, a man cannot be just to God because he cannot repay God what he has done for him. In his relationship with man, God is satisfied with man’s best efforts or ability. 
God’s justice is from eternity in respect of the eternal will and purpose; thus, its standard is mysterious and eternal. It is chiefly in God’s justice that all justice consists. 
A judge or a just man renders to each one what belongs to him, by way of command and direction. He is the “personification of justice,” and “the sovereign is its guardian.” Just as the love of God includes love of our neighbour, so too the service of God includes rendering to each one his due. A thing is equal not in itself but in relation to another. Justice is between beings capable of actions. It can be said to exist in one man in so far as reason commands the irascible and concupiscible appetites in doing the right things. This is justice because it is the right thing and it is a matter of equity/balance within a man. Man’s dealings with himself are sufficiently rectified by the rectification of the passions by the other moral virtues. Man’s dealings with others need a special rectification in relation to the agent and also in relation to the person to whom they are directed. Justice is concerned with such dealings. 
A man’s act is made good through attaining the rule of reason because it is rule which regulates human acts. Justice renders man’s operations good by regulating them, by making sure they are right and just, and these are reasonable. A good man is so called chiefly because he is good in himself and he does good (just and right) acts. When a man does what he ought, he brings no gain to the person to whom he does what he ought, but only abstains from doing him a harm. Justice is in the appetitive powers as its subject since it aims to rectify the appetitive powers of the soul which include the will and the sensitive appetites. Justice in man rectifies the sensitive appetites (irascible and concupiscible) by making them subject to reason. The rectitude of the reason which is called truth is imprinted on the will on account of its relations to reason. This is why justice sometimes goes by the name of truth, that is, truth manifested in action. Justice is that by which the will directed by reason is able to will one thing in relation to another. 
Justice directs man in his individual relationship with another and in his relationship with the rest of the community. In matters of justice, man who is a part of the community, and he serves himself and all those who are included in the community. In this case, the good of justice is the common good of all. Thus, all acts of virtue can pertain to justice, in so far as they direct man to the common good. In this sense, justice is called a special and a general virtue because it directs human acts to the common good and it directs the acts of the other virtues to their right end. A law is said to be just if it is right in ensuring the common good. Justice in this sense is also referred to as “legal justice.” As it regards the common good, legal justice is principally in the sovereign and secondarily in the subjects as regards their relations with one another. 
Since justice is directed to others, it is not about the entire matter of moral virtue but essentially about external actions and things, under a certain special aspect of the object, in so far as one man acts in relation to another through them. A man’s internal passions which are a part of moral matter, are not in themselves directed to another man; they can only be directed to another in their effects. Hence, moral matters are not of the specific nature of justice. In its subject, justice is not about the passions, but in its matter and effects, it is about passion because it is about man’s relations with another. The passions of pleasure and pain are capable of influencing man’s ability to be just. The directing of operations in so far as they tend towards external things, belongs to justice. In so far as they arise from the passions, they belong to the other moral virtues which are more directly about the passions.
An act is said to be just when it is related to some other by way of some kind of equality or equity. The mean of justice consists in a certain proportion of equality between external things and the persons involved. The matter of justice is external operation, in so far as an operation or the thing used in that operation is duly proportionate to another. Equality or equity is the real mean between greater and less, and this is what justice observes as the real mean. The real mean is also the rational mean, wherefore justice satisfies the conditions of a moral virtue which requires the consideration of various factors. It is in this sense that justice is about things that are good simply and that is why it cannot be misused; if it is not justice, it is injustice. There is nothing like half justice. Since justice is a cardinal virtue, other secondary virtues, such as mercy, sympathy, beneficence, open-mindedness, tolerance and the like are connected with it. Justice is first of all and more commonly exercised in voluntary interchanges of things, such as buying and selling where expressions like “profit” and “loss” are properly employed.

III. PARTS OF JUSTICE
1. Judge and Judgment
Judgment is an act of justice as a decision on or determination of what is good or just and what is bad or wrong, and the approval of the good or just and the condemnation of the bad or wrong. It is a right decision or statement about what is just in any matter of speculative or practical reason. Judgment is an act of justice in so far as justice inclines one to judge aright. 
Judgment properly denotes the act of a judge as such, that is, one who has the right, power and authority to adjudicate. According to Aristotle: “men have recourse to a judge as to one who is the personification of justice.” The ability to decide rightly about virtuous deeds proceeds, properly speaking, from the virtuous habit. Hence, the just man pronounces judgment through the virtue of prudence conformably with the rules of the law. 
Right judgment in any matter requires two things: 
(1) The virtue of justice itself which pronounces judgment as an act of reason, and 
(2) The disposition of the one who judges, on which depends his aptness for judging aright. 
The act of judgment indicates that justice regulates man in his dealings with others. Man is master in things concerning himself, but not in matters relating to others. The act of judgment is administered by the sovereign as a master habit or virtue by which he commands and prescribes what is just while it is in the subjects as an executive and administrative virtue. 

Qualification of the person who can judge another
Who can be a judge? The one who judges another must fulfil the following criteria: 
(1) He must have the right or authority over the person he is judging; 
This means that only the one with the right authority and a higher knowledge and moral standard can judge another. A judgment is usurped or misappropriated when it is administered by one who lacks the requisite authority. The authority to judge is conferred by the law giver and in the case of human laws, it is conferred by the competent authority in the community or country. A usurped or misappropriated judgment is an injustice. Since secular power is subject to the spiritual, even as the body is subject to the soul, judgment is not usurped if the spiritual authority interferes in those temporal matters that are subject to the spiritual authority or which have been committed to the spiritual by the temporal authority.
(2) He must be in a place of higher morals and knowledge over the person he is judging; 
It will be difficult if not impossible for one to decide rightly on what one does not have knowledge of. It is expected that the one who judges others will have a higher moral standard than those he is judging, at least publicly.
(3) He must judge prudently on the basis of the truth and relevant laws;
A judge serves in place of God who is the Supreme Judge. Hence, a judge judges with fear and humility. Man cannot judge divine things by questioning or doubting them because they are mysterious and beyond human knowledge. Judgment is based on the law. All human activities are governed by God’s eternal law while natural law is the rational beings participates in the eternal law. This means all human laws must be in accord with God’s eternal law. Human laws are also known as positive laws and they are established by the common agreement of the community.  Aquinas defines human law as “an ordinance of reason for the common good, made and officially promulgated by him who has care of the community.” These, therefore, are the criteria for a good human law on which right judgment is based: reasonability or rationality, the common good, right authority and right promulgation. In this sense, human laws cannot infringe on man’s natural rights or God’s eternal law. 
(4) He must be able to take a decision; that is, to approved that which is good and condemn that which is evil;
Making a judgement is more than just expressing an opinion because it is based on authority and knowledge of the truth and the law. Based on these, the judge must be able to decide that which is right or good and approve it and decide that which is bad or wrong and condemn it. 
Judging from suspicion means judging from slight indications without full knowledge. This arises often as a result of an evil intention, an ill disposition toward another or a bias based on previous experiences. Suspicion denotes a certain amount of vice, and the further it goes, the more vicious it is. 
There are three degrees of suspicion: (1) the first is when a man begins to doubt another’s goodness without sufficient cause or knowledge; (2) the second is when a man esteems another’s wickedness without sufficient cause or knowledge; and (3) the third is when a man goes as far as condemning a good man out of suspicion. To doubt the goodness or innocence of a good man and to despise him based on that is a sin because it does injury to the good man. Also, to condemn an innocent man without sufficient cause or knowledge but only out of suspicion is a sin. 
As human beings, often we are not able to attain certainty in matters that require our judgment and this is why we need to tread carefully and cautiously. In case of doubt, it is better to err on the side of the good. “For the pure of heart, all things are pure.” (Tit 1:15) This means that, when we are in doubt about the goodness of a person due to lack of sufficient evident, it is better to assume the person to be good rather than bad. It is better to err through assuming a wicked person to be good and through assuming a good person to be wicked. In the latter case an injury is inflicted on a good person while in the former only the reputation of the judge could be harmed. If we happen to judge wrongly, it should never be out of malice, any evil intention or negligence.



Fraternal Correction
Fraternal correction is different from judgment on many grounds. It is a good act we owe one another when we observe something unbecoming in the actions of another. Unlike judgement, we do not need any authority to offer fraternal correction and we can offer it to anyone include one that is better or more knowledgeable than us. It is done, not with authority, but with humility and love, and the motive is not to condemn but to help another to amend and improve. These are the difference between judgement and fraternal correction.
Right judgment is based on rightness, justice, the truth and the law, and it is done with prudence, in a timely manner and in the right measure without any bias. A judgment is lawful in so far as it is an act of justice, that is, if it is just, authoritative, prudent and based on the law. A judgment will be unlawful if it is contrary to the rectitude of justice (pervert or unjust), if it is by one who does not have the authority (usurpation) and if it is not based on certain knowledge and the law (suspicion or rash). It is wrong to judge another from bitterness of heart or hatred; a good judgment proceeds from benevolence because it is aimed at the goodness of the one being judged. 

2. Commutative justice
The virtue of justice directs man in his relations with others and it does this in two way: 
(1) as regards his relationship with another individual and 
(2) as regards his relationship with a group or community. 
The justice that concerns man’s relationship with another individual is known as commutative or particular justice. This justice is directed to the individual, who is compared to the community as a part of the whole. In considering the parts of a whole, there is the order of one part to another within a whole and that is what is considered in commutative justice. The good of any virtue, whether such virtue directs man in relation to himself, or in relation to certain other individual persons, is referable to the common good, to which justice directs.
In commutations something is paid to an individual on account of something of his that has been received as may be seen chiefly in buying and selling, where the notion of commutation is found primarily. Consequently, a man pays back exactly what he has received. This is equality according to the “arithmetical proportion” which is gauged according to similar amount in quantity. The exchange between individuals can be both voluntary and involuntary. It can be voluntary in the case where one gives his property to another for a payment or for the return of the object after a while. It is a matter of commutative justice for the receiver to ensure that the payment is made or the property is returned. The exchange can be involuntary in a situation where is taken forcefully by theft or robbery. 
Justice consists in the use of certain external things whether it is between two individuals or between an individual and a community. In commutative justice, the matter can be the object of exchange between the individuals concern and it can also be the individuals themselves in the case where physical harm is done by one to the other. In this case, commutative justice directs the exchange that takes place between the two individuals. 

3. Distributive justice
In considering the relationship within a community, there is the order of the whole towards the part and vice versa and this concerns distributive justice. Distributive justice corresponds to the order of the which belongs to the relationship between the community and each individual person in the community. It is called “distributive” justice because it ensures equity, proportion and moderation in the distribution of the common goods of the community among the members of the community. All who are included in a community stand in relation to that community as parts to a whole. When a part, as such, belongs to a whole, whatever is the good of that part can be directed to the good of the whole. In distributive justice, the good of the virtue of justice is referable to the common good to which justice directs. 
In distributive justice something is given to an individual in so far as what belongs to the whole is rightly due to the part. In distributive justice, common property is due to one according to legal or social justice. Legal or social justice directs to the common good those matters which concern private individuals in a community. The act of distributing the goods of the community belongs to none other than those who exercise authority over those goods within the community. The distribution of goods within the community is done in a quantity that is proportionate to the excellence and/or position of that part in respect of the whole. The more esteem the position of the person, the greater the quantity of what he deserves. This esteem or prominence are gauged in various communities according to various standards. Distributive justice is also in the subjects to whom those goods are distributed in so far as they are contented with a just distribution. 
Equality is the general form of justice, wherein distributive and commutative justice agree, however, they calculate equality differently. In distributive justice the mean in which virtue lies is observed, not just according to equality between individuals, but according to the proportion between individuals and their positions within the community. This is an equality based on “geometrical proportion,” wherein equality depends not on quantity but on proportion, that is, the proportion of the thing received to the position of the receiver. (Is there another type of equity?)
Justice consists in the use of certain external things whether it is between two individuals or between and individual and the community. The matter of distributive justice is the same as that of commutative justice, that is, the object of exchange between individuals or between an individual and the community. It is almost impossible to completely distinguish commutative justice from distributive justice because they overlap. The two individuals who are involved in commutative justice are both subjects of the community which is the concern of distributive justice.

4. Retaliation
Retaliation denotes an equal passion in the repayment of previous action. It ensures justice by ensuring that reaction is equal to action. It applies most properly to injurious passions and actions, whereby a man harms the person of his neighbour. For instance, if a man strike another, it concerns the justice of retaliation for him to be struck back. “He shall render life for life, eye for eye.” (Exodus 21:23-24) Retaliation also implies that whosoever causes loss to another, should suffer the same amount of loss. In voluntary commutations, retaliation is involved when the proportionate reimbursement or repayment is not made. 
In determining the appropriate retaliation in any case, many factors are considered because it is not easy to ascertain. For instance, if a man strikes another man of equal status, the due retaliation might be for him to strike back. But if a man strikes a prince or a political official, a due retaliation might be more than a returned strike considering the status of a prince or political official. 
In commutative justice, it is necessary to equalize passion and action to a certain proportionate commensuration, for which purpose money was invented. Hence, in order to ascertain the proper form or amount of retaliation, money is sometimes involved as a means of just compensation. There is no place for retaliation in distributive justice because in distributive justice we do not consider the equality between two persons, things or between passion and action but according to proportion, that is, between things, persons and the community. Distributive justice considers the equality, not between the thing received or the thing done, it considers it between the thing received by one person and the thing received by another according to the respective conditions of those persons. When the injurious action is voluntary, the injury is aggravated and consequently is considered as a greater thing. Hence it requires a greater punishment in repayment and the community ensure this.  

5. Restitution
Restitution means to reinstate a person in the possession or dominion of that which belongs to him. It considers the equality of justice concerning the payment of one thing for another. It refers to a kind of compensation for what is due, owed or lacking. Restitution is an act occasioned by one person having what belongs to another or denying one person what rightly belongs to him. It occurs in a voluntary exchange in the case of a loan, deposit, rent etc. and involuntary exchange in the case of theft or robbery. 
Restitution demands a certain equality because it denotes the return of the thing unjustly taken since it is by giving it back that equality or equity is re-established. That which is not due to another is not his own properly speaking, although it may have been his at some time. It is a mere gift rather than a restitution, when anyone renders to another what is not due to him. For it to be restitution properly, it must be something due to the receiver. 
Restitution applies ordinarily and chiefly to the exchange of external things which can pass from one person to another. However, it could also apply to those actions and passions which confer reverence or injury, harm or profit on another person. Restitution is applied to things which though they may be transitory in reality remain substantial in their effects. For instance, striking or hurting another or his reputation, defaming or dishonouring another by injurious words. 
Due to the fact that the safeguarding of justice is necessary for salvation, it is necessary for salvation to restore what has been taken unjustly. When it is impossible to repay the equivalent, it suffices to repay what one can, as in the case in the honour due to God and our parents. When that which has been taken cannot be restored in the same amount, compensation should be made as much as possible through other forms. For instance, if one man has deprived another of a limb, he must make compensation either in money or in honour if it is not possible to take away his limb in return. It is necessary for one whose name has been defamed unjustly to receive restitution either through the restoration of his honour or other appropriate forms of compensation or both. 
Restitution re-establishes equality where an unjust taking has caused inequality and equality is restored by repaying the exact amount taken. There is no obligation to restore more than the exact amount taken or what was not been taken. In the restoration, thing taken and the harm caused to the person deprived should be carefully considered. This is important because restitution is directed to the good of the person to whom it is made. 
Restitution ensures satisfaction for some wrong done to another and he that has done wrong to another is bound to satisfaction. If the person to whom restitution is due is dead, restitution should be made to his family. This is one of the signs of true repentance and a requirement at confessions. 
A man is bound, out of his own property, to succour his parents, or those from whom he has received greater benefits, and he is also bound to show gratitude to his benefactors. There is no place for restitution in those things which one man may receive from another without loss to the latter. For instance, when a person takes a light from another’s candle. A person is altogether excused from making restitution if he is altogether unable to make it in any form whatsoever. However, he is bound to ask the person to whom he owes compensation to grant him a remission or a respite from the bond of restitution. One who has taken that which belongs to another and all who have participated in the taking are bound to restitution. Restitution should be prompt because justice delayed is justice denied. It is wrong to withhold another’s property without his consent even if the intention is to return it later. 
According to justice, a man is expected to do to his neighbour the good that is due to him and not to do him any harm (transgression). He is also expected not to omit to do the good that is due to his neighbour or to do him any harm (omission). It is easier to refrain from evil deeds than to accomplish good deeds. Thus, it is a graver sin not to refrain from an evil deed, i.e. “to transgress,” than not to accomplish a good deed, which is “to omit.” With this, it is evident that, simply and absolutely speaking, transgression is a graver sin than omission. Transgression is opposed to negative precepts while omission is opposed to affirmative precept. The opposite of “doing good” is “not doing good,” which is an omission opposed to contradiction. The opposite of “doing good” is also “doing evil,” which is a transgression opposed to contrariety and this is of a greater implication. No man is bound to the impossible; thus, no man sins by omission, if he does not do what he cannot do. If his inability is not from any fault of his, he is not culpable but if his inability is due one way or the other to his own faulty, he is culpable. 

IV. SUB-VIRTUES OF JUSTICE
The sub-virtues of justice are those virtues that are annexed to justice since they share some similarities with it. Though these virtues possess some of the elements of justice, they, however, fall short of the perfection of justice in all its aspects. By reason of this description, all the virtues that are directed one way or the other to another person may for that reason be annexed to justice because the essential character of justice consists in rendering to another his due according to equality and fairness.
A man becomes indebted to another by virtue of his excellence and by virtue of the benefits he has received from the other. This is why a man is indebted to God, his parents, family, government, superior, boss, teacher etc. The sub-virtues of justice can be delineated into three groups: Piety, Observance and Religion according to which man is indebted to another. 
Piety consists in rendering services and respect to one’s parents, kindred and the well-wishers of his country. 
Observance consists in respecting and honouring those who excel in worth and position. Religion consists in offering services and ceremonial rites or worship to one of a superior nature which men call “divine.” 

Relationship between the Piety, Observance and Religion
In their order of excellence, the virtue of religion is most excellent since it concerns the most excellent being which is God. Under the virtue of religions comes the virtue of piety and then the virtue of observance. The three are distinct even though they could overlap. For instance, we offer a form of piety to God which is more excellent than that which we offer to our parents. 
Religion includes piety and observance since the greater includes the lesser. This means, our worship of God includes our homage to our parents and all who deserve it. We cannot truly worship God while we are unfairly despising our parents and others. Religion, piety and observance cannot be virtues if they contradict one another in anyway.
A thing is due to another in two ways: 
(1) legally in respect of the letters of the law, and 
(2) in respect of the rectitude of virtue which also includes the dictates of the law. 
[bookmark: _Hlk87173261]Sometimes a legal due may not be sufficient especially in cases where the law is unjust. In this case, the due of virtue is greater because it includes the obligations of the law. A due implies necessity and it is of various degree. 
For instance: it is a due that a man should represent himself in words and in deeds to others just as he is and this pertains to “truth.” 
It is a due for a man to repay another for the favours freely received and this pertains to “gratitude or thanksgiving.” 
It is a due to give back from what one has graciously received and this pertains to “generosity or liberality.” 
It is a due to use force to resist, repel or conquer evil and this pertains to “revenge.” 
It is a due to show benevolence and love to another in return and this pertains to “friendship or affability.” 
It is a due to be sympathetic to others in recognition of their humanity and one’s own frailty and this pertains to being “humane.” 
It is a due for a man’s acts to agree with his words and this pertains to “faithfulness.”

A. Piety
It is by the virtue of piety that we do our duty towards our parents, family and our country and render faithful service them. According to the virtue of piety, a man is indebted to his parents, family and country because they are principles of his life and sustenance, and this is what makes it a special virtue. This is why it is a matter of justice for a man to honour and respect them and it is a protestation of the charity he bears towards his parents and country. 
Starting with our parents, even though they have given life to their child, it is also essential for them to support them until they attain adulthood. This is an essential part of their responsibility as parents. 
A man renders service and honour to his parents essentially and accidentally. 
Essentially, a man is to treat them with honour, respect and reference since they are the principle of his being. This is not conditional but absolute, and it is not based on the situation of the parents. 
Accidentally, a man renders service and care to his parents when they are in need of it. For instance, caring for them in their old age or when they are sick or poor. 
Apart from our parents, we offer honour and service to other members of our family and our country according to our means and their personal claims. 

As we have indicated above, piety cannot be contrary to religion because a virtue cannot be opposed to another. The act of every virtue is limited to its circumstance. Virtues may overlap but never overstep one another. This means that man’s honour and service to his parents, family and country cannot be greater than or opposed to his worship of God else it will no longer be a virtue of piety; it will be unjust to God. The duties of piety towards one’s parents, family and country should be inclusive of one’s worship of God, else, they should be abandoned. This is why it is understandable and accepted for one to abandon his service to his parents in order to worship God if that service will hinder him from serving God or cause him his salvation. Though we might abandon our service to our parents, we shall never abandon our love, honour and reference to them because these are essential.  

B. Observance
Observance is the virtue by which we pay homage to those who excel in some kind of dignity or position. This refers to those who show high level of excellence in their person or activities, and those who exercise authority and providence over others. Examples of such people include teachers, bosses, drivers, pilots, policemen, elders, superiors, those who excel in their professor or activities etc. The honour and respect given to them is in relations to their person and their position which is usually for the common good. 
Observance is different from piety in that those involved do not necessarily have an immediate relationship as those involved in piety. We have a more essential relationship with our parents than we do with our teachers or bosses. Since the rendering of honour and respect should be proportionate to the person to whom it is paid, not only as considered in himself, but also as compared to those who pay them, we pay more honour and respect to our parents (piety) than to our teachers (observance). Thus, we are under greater obligation to our parents than our teachers. The following are some aspects of the virtue of observance. These can also be applicable to piety in some aspects.

1. Honour
Honour is the acknowledgement of a person’s excellence in goodness. It is due to the best and all who sincerely strive for excellence. Honour often consists in signs, external and material things. A person’s excellence may be considered in relation to those who honour him based on the fact of being more excellent than them. A person’s excellence can also be considered in relation to those honouring him even if he is not more excellent than them. The person being honoured is not under any obligation to be more excellent than those who are honouring him; it may suffice for him to be more excellent than some others. Again, he may be more excellent than those who honour him in some respect and not in all respect. However, it is expected that the person being honour deserves the honour and he strives to live up to it. Honour is always due to a person on account of some excellence or superiority. According to the degree of excellence, man ought to honour God first before his parents and then others. 

2. Truthfulness
We can speak of truth in two ways. 
(1) Truth can be spoken of as an ideal or principle by which a thing is said to be true or conforms with reality, and in this sense, it is the object or end of a virtue. 
(2) Truth can also be spoken of as that by which a person says what is factual or actual, in which sense one is said to be truthful. This is where truth is a virtuous habit. 
To say a thing is true is a good act and it pertains to justice and equity when what is said is just, right and equivalent to what is the reality. It is therefore a matter of justice to be truthful in our words and actions. It is a due that a man should represent himself in words and in deeds to others just as he is. A man owes it to others to be truthfulness in his words and deeds. 

3. Friendship/Affability
Friendship means to maintain a level of mutual love and respect with another in words and deeds. It means to behave in a pleasant way towards another in such a way that ensure one’s good and that of the other; and in this sense friendship is a virtue. It is a due to show benevolence and love to another in return for theirs. The virtue of friendship requires that we behave towards one another in a manner that is more becoming. In friendship one man is bound to another by a debt of the favour of love and benevolence received from him. Friendship directs our external conduct towards others. It may also be taken as regarding properly the affections we have for one another. The sense of justice in friendship is that fact that it is based on reciprocity of goodness between two people. For one to love another in return for the love received is true friendship and it is a matter justice.  

4. Generosity/Liberality
The virtue of generosity or liberality concerns the judicious use of things that could be used badly. It seems to be a mean mostly in matters of money or material possessions. However, it also refers to other things like talents and gifts, and the powers and passions of the soul. It is a due to give back from what one has graciously received, since all we have, we have received one way or the other. It belongs to the generous man to part with things and that is why generosity is also known as open-handedness and it is opposed to stinginess. It means freedom of the mind from the burden of attachments to material possessions and that is why it is also known as “liberality.” 
It belongs to justice to make good use of riches and to manage them properly. It belongs to justice to offer something back in return for what one has received. All honestly acquired riches are gifts from God and it is due and just for one to give back through generosity and not to waste them. It belongs to generosity that a man should avail himself the good use of material wealth but this should be done without any waste or inordinate attachment to them. 
Generosity is all about spending money properly and giving it away for the good of others. It belongs to a generous man to surpass in giving for it is more virtuous to give than to spend on oneself. The justice of generosity is in the fact that it is about paying back for what one has received, it is about the good of another and the good use of material things. The virtue of generosity does not depend absolutely on wealth for a poor man can give from the little he has and he can also give other thing other than material wealth. “The widow gave out of her poverty” (cf. Mk 12:41-44) 
Generosity consists not in the quantity given but in the good intention, spirit and habit of the giver. It is the heart that makes a gift rich or poor, and gives things their value. The excess of riches is granted by God to some in order that they may obtain the merit of a good stewardship and generosity with those who do not have. Those who have less exist because of those who have excess so that they can exercise the virtue of generosity. The generous man is not expected to lose sight of himself, his immediate needs or those of his family in his act of generosity; charity, they say, begins at home. Those who give away what does not rightly belong to them or what they have fraudulently acquired are not exercising the virtue of generosity. Those who give to others for the sake of pride and boastfulness are not generous. A virtuous act of generously is done selflessly for the good of another and for the love of God. The very act of giving away one’s possessions voluntarily in so far as it is an act of virtue is directed to happiness.

5. Gratitude/Thanksgiving
Gratitude consists in recollecting and recognizing the favour and kindliness shown by another in a manner of paying back. It is a due for a man to repay another for the favours freely received. It refers to the amount of debt we owe another for the favour freely received from him. In this sense, gratitude is annexed to justice as a special part because it is a matter of justice to repay any debt that is owed to another. Gratitude does not depend on the desire of the giver to receive it; whether the giver wants it or not, it behoves on the receiver to show gratitude in some way. The amount of gratitude owed depends on the measure of the favour and the status of the giver. The more excellent or precious the favour or gift, or the giver, the greater the debt.  Consequently, man owes the following debts of gratitude in the following order:
1. God: as the cause and principle of his being, his existence and goodness, man owes God the greatest debt of gratitude. 
2. Parents: as the proximate principle of his being and as his caregivers, man owes his parents a great debt of gratitude.
3. Those who excel in dignity and those from whom great favour proceed deserve our gratitude. 
4. Benefactors from whom we have received particular favours have earned our gratitude. 
When we give gratitude to our parents and anyone who has done good to us, we indirectly give gratitude to God who is the ultimate source of all our goodness. 
The one who has been given more, owes more in terms of gratitude. Everyone has something to give thanks for despite their situations. “Count your blessings and name them one by one.” 
The one has been favoured should be inclined to do more in gratitude than he has received in favour. Gratitude is best offered in a timely manner. Although it is a matter of justice to pay back exactly what we have received or what we owe, it is not possible for man to pay back what he owes God or his parents. The life and all the other goodness God have given us through our parents is invaluable. However, God is content with man offering the best he can in return for all he has received. 

6. Vengeance
Vengeance is often seen as something bad or evil. Indeed, the scripture says: “Never take your own revenge beloved but leave room for the wrath of God for it is written ‘Vengeance is Mine I will repay’ says the Lord.” (Romans 12:19) Hence, anyone who takes vengeance on another is acting against God’s word. This is, however, only on aspect of vengeance which shows it as something exclusively belong to God, and bad and unlawful for man. Vengeance can also be understanding as the infliction of a penal evil on one who has sinned for the sake of his own goodness and the goodness of the one who has been harmed. It is a due to use force to resist, repel or conquer evil. It is a kind of reckoning, and thus, it is a special part of the virtue of justice. This kind of vengeance is lawful in so far as it is intended for the prevention of evil and for the goodness of those involved. In this case, vengeance refers to the means of repelling, defending, resisting or conquering evil. In the matter of vengeance, we must consider the mind of the avenger. Vengeance as a virtue must be intended against evil and for the establishment of good. The act of vengeance can be a means of restraining an evil doer from inflicting evil on oneself or on another. The vengeance of punishment of the evil doer can bring about his correction, repentance and reformation. If the intention of the avenger is out of hatred and directed chiefly to inflict evil on another, it is no longer a virtue and it is unlawful. It is unlawful and contrary to charity for one to take pleasure in another’s evil even if he had unjustly inflicted evil on him. There are appropriate means of seeking redress against one who has inflicted harm on us. He who takes vengeance on the wicked in keeping with his rank or position (e.g. policemen) does not usurp what belongs to God but makes use of the power that belong essentially to God. A virtuous man is not permitted to hate one who hates him, just as one cannot sin against another just because he first sinned against him. We cannot overcome evil with evil; evil is overcome with good (Rom 12:21). While it is virtuous to bear wrong patiently when one cannot stop or avoid it, it is also virtuous to do something to stop it when one can. According to the law, vengeance is sought against those who have voluntarily (not by accident) done evil by depriving them of what is most precious to them and the thing they love most. Things like life, freedom, bodily safety, external goods, a good reputation etc.  


Practice Questions
1. What is justice and what are the parts of justice?
2.What is piety, observance and religion?
3.Who can judge another?
4.What is the right way to judge in the case of doubt?
5.What is the difference between judgment and fraternal correction?
6.Who are those we owe gratitude, why and in what order?
7.Why is it impossible for us to pay our parents and God back for what we owe them?
8. How is vengeance good and how is it evil?
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