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“THE NEW TESTAMENT THEOLOGY” IS THE TITLE OF SOME ACADEMIC SYLLABI (COURSES). DOES IT EXIST?

           Yes, New Testament Theology exists. New Testament Theology is a descriptive, historical enterprise that deals with the canonical writings of the NT. It is not a normative discipline, nor should it try to prove the claims of the NT.  It is a theological interpretation that makes sense of the NTT. Since the eighteenth century, the discipline of New Testament theology has come under close scrutiny. Should the discipline be abandoned? Some have said so. Does it only need to be restructured? Some have offered new models. In the discussion, two problems with the discipline have repeatedly emerged as most significant.
        The first problem, it is said, is an unhealthy blend in the discipline of dogmatics with historical concerns. On the one hand, theological convictions influence New Testament theologians both in the conclusions they draw about the meaning of the New Testament texts and in their insistence on examining only the canonical documents. On the other hand, since the church values these documents largely for the historical claims made in them, New Testament theologians find that they must work as historians in much the same way that any historian would work with ancient texts. Is it possible to bring together faith and reason in this way, or must New Testament theologians bracket their own dogmatic presuppositions about the importance of the New Testament and place the canonical texts on a level with all other ancient texts? If so, then they should shift their attention away from the theologically biased investigation of “New Testament theology” to the more objective and universally useful task of describing the history of early Christian thought. 
        The second problem arises from the theological diversity of the New Testament texts. The New Testament documents not only express a variety of theological themes, but sometimes they speak in different ways on the same theme. Do these differences sometimes amount to contradiction? If not, why is the theological coherence of the New Testament sometimes so hard to detect? If so, is it accurate to speak of “New Testament theology” at all, as if we are speaking of some coherent whole?
          As a discipline, NT theology is one segment of the larger enterprise called Biblical theology, which seeks to trace the origins and growth of Biblical teaching and to set forth the various types of doctrine apparent in the different writers. New Testament theology and Biblical theology, accordingly, could be classed among the traditional departments of theology as historical theology; though at the same time they belong essentially to the department of exegetical theology, for their primary task is to furnish a correct grammatico-historical explanation of the teaching of each Biblical writer and to clarify as far as possible the genesis and development of each distinct concept in the canonical Scriptures.
 
(QUESTION 2 E)                               
THE KINGDOM OF GOD/HEAVEN AS A COMMON THEOLOGICAL THEME IN SYNOPTIC GOSPELS.
      One of the most prominent features of the teaching of Jesus in the synoptics was his emphasis on the kingdom of God. This teaching must be considered as a major contribution to our understanding of the mission of Jesus. In Mark’s chapter of parables, he treats the Kingdom as a process, which began when Jesus proclaimed the arrival of God the King. Occasionally, Mark (like Paul) uses 'the Kingdom of God' to refer to that eternal life beyond death which is the goal of the process (9: 47; 14: 25). Elsewhere entry into the Kingdom is synonymous with following Jesus.
 Besides Mark, Matthew, and Luke had a common source (or sources) which laid all the emphasis on the presence and activity of the Kingdom in the ministry of Jesus. It contained two sayings which identified John the Baptist as the greatest person who ever lived outside the Kingdom, the end of the old order of Law and prophets (Matt. n: n; Luke 7: 28; Matt, n: 12-13; Luke 16: 16), which had given place to the new order of the Kingdom.27  The Kingdom operates like leaven (Matt. 13: 33; Luke 13: 21) and lays claim to a radical obedience (Matt. 6: 33; Luke 12:31).
To what he has taken from his sources Luke adds some distinctive points of his own. In a number of editorial passages he describes Jesus as proclaiming the good news of the Kingdom of God (4: 43; 8: i; 9: 11, 60).   Luke lays particular emphasis on the place of Israel in the reign of God. The Kingdom is in the first instance God's rule over Israel, and consequently God's rule through Israel over the world.  
          Prominent among the evidence that has been cited for the essential futurity of the Kingdom is the clause in the Lord's Prayer, 'Your Kingdom come'. (Matt 6:9-13, Luke 11:2-4)  Matthew includes “On earth as in Heaven”. Luke excludes earth and Heaven. Mark speaks about forgiveness. The parables of the Treasure and the Pearl (13: 44-6) represent the Kingdom as immediately accessible to a single-minded quest, and the parable of the Two Sons indicates that the opportunity is already being grasped by unexpected candidates (21: 31-2): 'Tax-gathers and prostitutes are entering the Kingdom of God ahead of you.' The parables of the Two Debtors (18: 23-5) and the Hired Hands (20: 1-16) depict the way in which the reign of God operates in a world where there are wrongs to be forgiven and work to be done. Those who make themselves eunuchs by renouncing marriage do so in the service of the Kingdom and not just to win the Kingdom as a heavenly reward (19: 12). A comparison of the two versions of the parable of the Great Banquet (Matt. 22:1-14; Luke 14:16-24) shows that Matthew's version has been elaborated by the introduction of a punitive military expedition; but the intrusive verse proves that Matthew thought of the banquet as happening on earth in the course of history. Above all there is Matthew's editorial addition to Mark's parable of the Wicked Tenants: 'I tell you, the Kingdom of God will be taken away from you, and given to a nation that yields the proper fruit' (21: 43).  
References
The New Jerusalem Bible 
G. B Caird, New Testament Theology. Clarendon Press Oxford, 1994.
Frank Thielman, Theology of the New Testament. Zonervan Press, 2000.
Donald Guthrie, New Testament Theology. Inter-varsity Press, 1981.






 

