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1. "The New Testament Theology" is the title of some academic syllabi (courses). Does it exist? 
The process which led to a New Testament theology was exclusively protestant. Catholic interest in New Testament theology was stimulated by the encyclical Divina Afflante Spiritu (1943) which called for works on the theological content of the individual passages and books. New Testament theology as a distinct area of inquiry, emerge only with the rise of historical criticism.  Some scholars, therefore, say that New Testament theology is concerned with something outside the text (the text becomes the access to the real subject matter of New Testament theology). For William Wrede: the proper subject of New Testament theology is the history of early Christian religion and theology (what they believed, hoped for, and taught), and For Oscar Culmann: New Testament Theology focuses on the content and significance of the mission of the historical Jesus. As an independent discipline, it is an attempt to reflect methodologically upon the revelation of Jesus Christ as attested in the New Testament, and upon the faith which is a response to it. It uses method of scientific history. The primary task of New Testament theology consist in isolating and describing in appropriate terms the theological contents of a particular writings or group of writings. Wrede argued vigorously that New Testament theology is a purely historical discipline, designed to disclose only the religion of the biblical authors. Schlatter, while recognizing the demands and limitations of historical criticism, stressed the normative quality of New Testament theology by arguing that history itself became the medium of revelation and by postulating a Christological center to the New Testament writings. In addition to the tension between purely historical description and normative interpretation, a number of other issues make New Testament theology a sometimes elusive enterprise. 
2. The Kingdom of God/Heaven as a common Theological theme in the Synoptic Gospels. 
The theme of “kingdom of God” is central in New Testament theology. Literally it is an idea that underlines the rule of God over creation, over all creatures, over the kingdoms of the earth, and in a unique way, over his chosen and redeemed people.  When we go through the different New Testament writings, it is apparent that they maintain a tension between the present fulfillment of God’s promises and the future realization of those promises. For instance in the synoptic gospels, it is remarkable that the kingdom is present in Jesus’ ministry, and yet at the same time there is a future fulfillment.  Both Matthew and Mark introduce Jesus’ teaching ministry with pregnant sayings about the kingdom of God (Matt 4:17; Mark 1:14-15). Jesus proclaimed the fulfillment of the good news that God would redeem his people.  But how should we understand what Jesus meant by “kingdom of God”? In fact, when we go into the teaching of Jesus, we can say that he too pointed out to an end-time kingdom where God would fulfil his saving promises. This is evident from the Lord’s Prayer, in which we pray, “Your kingdom come” (Math. 6:10). Besides, Jesus speaks to his disciples of the day when he will come “in his kingdom” (Luke 23:51), which clearly refers to the future fulfillment of the kingdom promise. The coming kingdom can be described as a great end-time feast in which the righteous will rejoice but others will be cast out into the darkness (Mark 14: 25; Luke 14:15). Jesus did not believe that the kingdom had come in its fullness in his day; but he envisioned a future day when he would enjoy the Messianic banquet in God’s kingdom (Mark 14:25). The unique element in Jesus’ teaching about God’s kingdom is its presence in his ministry. With Jesus ministry on earth, the Old Testament promises of a new covenant, a new creation, and a new exodus were beginning to be fulfilled. One of the most remarkable statements is found in Mathieu 12:28 when Jesus says, “But if it is by the Spirit of God that I cast out demons, then the kingdom of God has come upon you”. In this passage it notable that Jesus saw in his exorcisms a sign that God’s kingdom had broken into history. Likewise, the kingdom of God was also present in Jesus’ miraculous signs and preaching as it is still present in today’s Church proclamation of the Good News. In Luke’s Gospel Jesus began his ministry by citing the Old Testament scriptures and claiming that they reach fulfillment in his person and ministry (Isa. 61: 1-2; Luke 4:16-20): the Good News of release from captive had now been realized through him. The year of God’s favour and the liberty of God’s people had arrived. But the truth is that the promises were not coming to pass in the way Israel expected. The kingdom had arrived, and yet Israel must await the day of vindication and the completion of all that God promised (Lk 17: 20-21). Similarly, why pray for the kingdom to come if it has already arrived in the person of Jesus. For this reason, many scholars now agree that the kingdom of God in Jesus’ teaching is both present and future. It is already inaugurated but not yet consummated. In fact, the kingdom had already arrived in the person and ministry of Jesus Christ, but God’s enemies had not yet been entirely removed, and the people of God did not yet possess all the blessings pledged to them in the Old Testament. Jesus’ miracles are not just the promise of the kingdom; they are themselves the actualization, at least in part, of God’s kingdom. They testify to the already-not yet character of the kingdom. They demonstrate that the kingdom of God has entered into this world, and yet not everyone is healed, which shows that the kingdom is not yet consummated. Death and evil still cast their long shadow over the world. 
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