Matric Numb.:  DI/845        

1. About the “Infancy narrative”: 

a) Compare Matthew and Luke. 
Two of the four Gospels, Matthew and Luke, begin with a story of Jesus' conception, birth, and childhood. Although coincidentally each consists of two chapters, the Lucan narrative is more than twice the length of the Matthean. Let us analyze some points:
Overall: Matthew’s list descends from Abraham to Jesus and uses the formula: “A was the father of B; B was the father of C” (Note on vs. 2), while Luke's list ascends from Jesus through Adam to God and uses the formula: “A (son) of B, (son) of C.” Since Luke includes a pre-patriarchal (pre-Abrahamic) period, his list is much longer than Matthew’s - some seventy-seven names compared to Matthew’s forty-one. Even in the three periods in which the two genealogies overlap (between Abraham and Jesus), Luke’s is longer-some fifty-six names compared to Matthew’s forty-one.

The pre-monarchical period covering some 750 years between Abraham and David: This is the only area in which the two genealogies have any extended agreement, the one significant difference occurring in the names between Hezron and Amminadab. In that slot Matthew has Aram, while Luke has Ami and Admin.

The monarchical period covering some 400 years from David to the Babylonian Exile: Here the two lists are totally different, agreeing only on David. Luke has twenty-one names, compared with Matthew’s fifteen; and of the twenty-one only David and Nathan have attestation in the Old Testament history of the monarchy.

The post-monarchical period covering some 575 years from the beginning of the Babylonian Exile to the birth of Jesus: The Matthean list with thirteen names and the Lucan list with twenty-two agree only in the first two (Shealtieill and Zerubbabel) and in the last two (Joseph and Jesus). And these four names are the only ones in either list for which we have any biblical information. The other persons are completely unknown from the OT and from the intertestamental literature.

It is possible to have conflicting genealogies of the same person if those genealogies have different functions. Only one or neither of them may be historical in terms of traceable biological lineage, but both of them may be accurate in terms of the function they serve, e.g., Matthew’s intention to show that Jesus is the Davidic Messiah, and Luke’s intention to show that Jesus is the Son of God.

b) Within this narrative in the First Gospel, how do you interpret the presence of only five women in the genealogy story of Jesus?

In addition to Mary, the mother of Jesus, Matthew includes four women in his genealogy: Tamar, Rahab, Ruth, and (Bathsheba) the wife of Uriah. It needs to be seen if the four Old Testament women play the same role and to ask how they are related to Mary. There have been three main explanations.

The First Proposal, already espoused by Jerome (Mat. 9; Ps 26:22), is that the four Old Testament women were regarded as sinners; and their inclusion foreshadowed for Matthew’s readers the role of Jesus as the Savior of sinful men. Some would even see in Matthew’s usage a cryptic apologetic against the Jewish claim that Mary was an adulteress who conceived Jesus as the fruit of a sinful relationship-Matthew would be rebutting this by pointing to irregularities on the part of women in the acknowledged genealogy of the Messiah. Moreover, while in the Old Testament the other women were guilty of unchastity in varying degrees (Tamar was a seductress and pretended prostitute; Rahab was a prostitute; Uriah’s wife was an adulteress), in the Jewish piety of Jesus' time these women came off quite well.

The Second Proposal, one made popular by Luther, has more to recommend it, namely, that the women were regarded as foreigners and were included by Matthew to show that Jesus, the Jewish Messiah, was related by ancestry to the Gentiles. According to the Bible, Rahab and (probably) Tamar were Canaanites, while Ruth was a Moabite. Bathsheba is not identified in the Old Testament as a foreigner, but it is as the wife of Uriah (the Hittite) that Matthew identifies her, and indeed this peculiar designation constitutes the strongest argument for the proposal that the four women were to be thought of as foreigners in the genealogy of the Messiah.

The Third Proposal, which has considerable following today, finds two common elements in the four Old Testament women, elements that they share with Mary: (a) there is something extraordinary or irregular in their union with their partners-a union which, though it may have been scandalous to outsiders, continued the blessed lineage of the Messiah; (b) the women showed initiative or played an important role in God's plan and so came to be considered the instrument of God's providence or of His Holy Spirit.
These women were held up as examples of how God uses the unexpected to triumph over human obstacles and intervenes on behalf of His planned Messiah.82 It is the combination of the scandalous or irregular union and of divine intervention through the woman that explains best Matthew’s choice in the genealogy. This did not foreshadow the role of Mary, but it did foreshadow the role of the Messiah who was to bring Gentiles into God's plan of salvation-people who, though not Jews, were like Jesus in their descent from Abraham.

2. Expose and explain the Christology of Matthew
In Christology, the whole development of the early church’s message and theology is revealed and the essential problems resolved. Problems such as: the relationship between the historical Jesus and the Christ of faith? What did Jesus think of himself, and what did he reveal about himself? etc. However, the point of departure for Matthew’s Christology is the fundamental conviction that Jesus of Nazareth is the Messiah and Son of God promised in the scriptures of Israel. Studying Matthean Christology, it is important to consider his sources, Mark and Q, to which he added his own conception and understanding of Christ. Matthew portrays Jesus as the s Loving Shepherd (Ποιμην) of Israel (5:43; 10:37; 12:33; 14:14; 15:32; 20:34), concerned for his people, who establish his universal kingdom for all peoples. However, Matthew develops the meaning of the Christological titles in the superscription of his gospel: Son of David and Son of Abraham (ΥἱοῦΔαυὶδυἱοῦἈβραάμ) (Mt, 1:1). The anointed One, and the Royal Messiah (Χριστός) (Mt.1:17; 2:4). He also designates Jesus as Son of God (Υἱὸςτοῦθεοῦ) (Mt.11:27); this becomes clear as Jesus fulfils the role of a servant Israel in the whole of the gospel. In chapter 16:13-28, Jesus was designated as the Son of Man (Υἱὸςἀνθρώπου) (Mt.13:41; 16:28; 19:28; 24:30a; 25:31), who tells of his divine Sonship by relating Christ’s unique and miraculous conception. Nevertheless, Matthew’s Christology depended on the Old Testament scriptures but also on the contemplation of the life and work of Jesus.
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