LECTURE FIVE (2 November 2020)
PRUDENCE
Class notes

I. INTRODUCTION
It belongs to virtue to safeguard man in the good of reason and the good of reason is the good of man. The good of reason consists in the Truth (God) and in the Good (God) as its proper object. In order to attain the good of reason, man needs all the four moral virtues. He needs justice because justice has the good of reason as its proper effect since it belongs to justice to establish the order of reason in all human affairs. Fortitude and temperance safeguard the good of man and they do this by moderating the passions of man, lest they lead man away from reason’s good. Fortitude holds the first place among those that safeguard the good of man because fear of dangers of death has the greatest power to make man recede from the good of reason. Temperance is the next since sexual pleasures excel all others in hindering the good of reason.  Prudence has the good of reason essentially, and not just as an effect but also because it is a perfection of the good of reason. Thus, among the cardinal virtues, prudence ranks first, justice second, fortitude third, temperance fourth, and then all the other sub-virtues.

II. WHAT IS PRUDENCE?
According to St Augustine: “Prudence is the knowledge of what to seek and what to avoid,” and according to St Isidore: “A prudent man is one who sees as it were from afar, for his sight is keen, and he foresees the event of uncertainties.” Prudence is the virtue that is concerned with the right application of reason to human acts and it is very important because reason makes man human. It is concerned with the means of attaining the due end of human acts in all the moral virtues. Thus, prudence is a special moral virtue because it is distinct from all the other virtues and it guides them all in their operations. 
Prudence is a special and excellent virtue because it has knowledge of right reason as an intellectual virtue and it enables actions according to right reason as a moral virtue. Prudence operates in the intellect and in the appetitive faculties. However, it belongs more in the intellectual faculty because there it enables us to know general and universal truth which is knowledge of the future. By the appetitive faculty, we are only able to know what is within reach through the senses; thus, prudence does not reside in the external senses.  Prudence resides chiefly in reason and by a kind of application, it extends to the appetitive faculties and senses. 
Prudence considers things in relation to reason and to their proper end. Its worth is not merely in thought but in its application to action, which is the end of the practical reason. Prudence resides only in the practical reason because practical reason is the reason that deals with things to be done for an end, and not in the speculative reason which deal merely with thoughts. In human acts, prudence tends to the highest cause which is the common good of all human lives; it is wisdom about human affairs; it is human wisdom. The prudent man considers things afar off, in so far as they tend to be helpful or a hindrance to that which has to be done at the present time.
Prudence knows of singular matters because actions are in singular matters, and to apply one to another, it is necessary to know both. Thus, the prudent man knows both the universal principles of reason and the particular matters about which they are concerned. Though there are infinite number of particular possibilities, new knowledge, memory and cumulative experiences help prudence to function. 
Prudence does not appoint the end in moral matters; it only regulates the means to the end, and it does this through the application of the universal principles of reason to particular conclusions in practical matters. Synderesis which is natural reason or the first principle of reason (that is, do good and avoid evil) appoints the end of moral virtues but does not provide the means. Synderesis provides man with a knowledge of the end while practical reason guides him in the means by guiding human act to conform with right reason. The ruling of prudence decides in what manner and by what means man shall obtain the mean of reason in his actions. The secondary universal principles of both speculative and practical knowledge are not known naturally, they are acquired by discovery through experience and learning. The aptitude for prudence is in our nature, while its perfection comes through practice and grace. This means that, man has a natural inclination to the good which is the end of all human act, but he does not have the means to that end naturally since they vary according to person and individual acts and circumstances. Thus, knowledge and long experience is necessary for prudence and that is why Aquinas believes prudence is more in those who are older. 
Prudence extends to the common good and not only to individual good. Charity and right reason involve not just particular but also common good. According to right reason, common good is judged to be better and more essential than individual good. This is because in seeking the common good, we necessarily seek the individual good. Though distinct from individual good, common good is made up of the cumulation of individual goods. Consequently, the virtue of a good ruler defers from the virtue of a good subject because they have different ends. The end of the virtue of a good subject is subordinate to the end of the virtue of a good ruler since the good of the individual is subordinate to the good of the many. Thus, individual good is impossible without the common good. The prudence man considers what is good for him by being prudent about what is good for all. Prudence is more essential to rulers than to subjects and this is why it belongs properly in reasoning, judging, ruling and governing. Prudence is in the ruler “after the manner of a mastercraft,” while prudence is in the subject “after the manner of a handicraft.” By prudence, a man can command both himself and others. Prudence pertains to the subject in a very limited sense as it concerns the governance of his personal affairs. However, since every rational person does some amount of ruling and judging based on reason, every man needs prudence according to his proportion.

III. ACTS OF PRUDENCE 
Prudence is concerned with right counsel, judgement, and command because these are the acts or operations of prudence. Prudence is right reason applied to action in matters concerning the means to a due end. The chief act of reason in regard to action is the chief act of prudence. Prudence involves a process from inquiry to attaining knowledge, to the reflection on the knowledge in order to make a judgement by making a choice and taking a decision, to the application of the decision in action through command. This process is the reason whey prudence is not natural and why prudent cannot automatically appoint the end in moral matters. Through this process, prudence is only able to guide and regulate the right end in moral matters. 
The acts of prudence which are the acts of reason are:
1. Counsel: 
To take counsel belongs to inquiry and discovery of information and knowledge. Good counsel is required in order that the good knowledge discovered may be applied to action; actions that that will lead man to the good end. The virtue of prudence directly helps reason to attain good counsel. Thus, the prudent man takes good counsel; he knows, chooses and acts by following good counsel. Prudence helps us to be prompt in carrying out the counsel taken, but slow in taking counsel. The reason for this is because we need more time to consider whether a counsel is good or not before accepting or taking it. Good counsel dictates that the prudent man follow an orderly fashion in discerning the good and right end. He is expected to consider the past (memory), the present (intelligence), the future (shrewdness), compare one thing to another (reasoning) and accept the good opinion of others (docility). These are the steps that will lead the prudent man to the good and right end in moral matters. 
2. Judgment: 
Judgment is decision and choice based on the knowledge of one’s discoveries and on good counsel. Here, the prudence man has to make a choice from the abundance of knowledge he has received from good counsel. This is where choice properly belongs; choice between that which belongs to right reason and that which does not. Choice between that which can lead man to his proper end and that which cannot. This choice leads to decision which is an act of judgement. Judgment is where speculative reason stops but practical reason continues to action.
3. Command:
[bookmark: _Hlk55025677]Command consists in applying to action the things that have been counselled, judged and decided. This is the chief act of prudence which is directly concerned about what has been counselled judged and decided in matters of action. Command is also the chief act of practical reason because it is closer to the end of practical reason than counsel and judgement; and the end of practical reason is action. Command involves, not just directing others to act, but also directing oneself to act in one’s own affairs. The act of command extends both to the ensuring of good and to the avoidance of evil. Ordinarily, to move belongs to the will, but it is filled with uncertainty. However, the movement of command is well ordered and in accord with reason, and it is all aimed towards attaining the good and reasonable end.

Although we have made distinctions between counsel, judgment and command as acts of prudence, in reality it is sometimes impossible to identify where counsel stops and where judgment begin, or where judgment stops and where command beings. In reality, when dealing with moral issues, things are not that clear cut because the process often overlaps. In judgment and even command, we might still have need for some more counselling and discovery. 
A good life consists in general in good counsel, good judgment and good command. Counsel and judgement have remote relations to the last end while command has an immediate relation to the last end. The end of counsel is discovery of what has to be done, the end of judgement is deciding on what has to be done, when the end of command is the actual application of what has to be done.
Prudence works with carefulness and attentiveness to all details because this helps the prudent man to keep the most careful watch lest by any degree, he might miss any detail or fall pray of evil counsel. Prudence does not see equal certainty in all matter, but carefully considers each matter according to its merit and proper mode. The carefulness of prudence goes with diligence and grace. Diligence refers to being meticulous, hardworking, assiduous etc.; it involves putting one’s maximum effort and grace into work. By grace, all have sufficient diligence for good work that leads to salvation. However, for necessary diligence for man’s salvation, this grace needs to be put into practical applications following good counsel and judgement. By grace, those who require to be guided by the counsel of others are able to discern good from evil counsel and make good use of the good counsel for themselves.
Infused prudence occurs when prudence is completely rooted in charity; thus, is it perfect. A baptised child can have the gift of infused prudence as a habit but not as act, because he is still lacking the practical application of the gift. Acquired prudence cannot be in a child because it requires knowledge, practice and experience. For baptised children who have come to the age of reason, acquired prudence can exist in them both as a habit and as act. The disposition is perfected and increased by practice. As a habit, prudence cannot be lost by forgetfulness because forgetfulness regards knowledge while prudence consists chiefly in the application of knowledge in action.  Forgetfulness cannot take away prudence’s act of command whereby knowledge is applied to action; it can only hinder prudence since its command depends on knowledge. The experience required by prudence results not from memory alone, but also from the practice of commanding aright. In this case, prudence can also be corrupted by passions.

IV. PARTS OF PRUDENCE
The parts of prudence refer to those acts or virtues which are requisite for the perfection of prudence. These acts are virtues in their own right although they are often referred to as sub-virtues or quasi-virtues because of their link to a principle virtue, in this case, prudence. These parts are: (1) Potential parts as the nutritive and sensitive powers are potential parts of the soul; (2) Integral or essential parts as the wall or foundation of a house is integral to it; and (3) Subjective part as a dog or lion is a subjective part of the species of animal. These three parts of prudence operate together within the virtue of prudence. As we have noted above, it is almost impossible to identify where one stops and where the other beings because they often overlap in their operations. 

A. Potential parts:
The potential parts of prudence refer to those virtues which are connected and directed to certain secondary acts or matters without having the whole power of the principle virtues. While the principle virtue of prudence concerns commanding essentially, the potential sub-virtues of prudence concern inquiry, gathering of information and knowledge, and counselling. Thus, they operate mainly within the realm of counsel. These sub-virtues are concerned mainly with the acquisition of the knowledge necessary for judgment and command. 
The potential parts of prudence are: Good Counsel, Synesis and Gnome. 
1. Counsel or Deliberation
The nature of human virtues consists in making the human person and his acts good. In order for this to materialize, it is essential for man to acquire the requisite knowledge through good counsel. Here, good counsel denotes a research of what is good about the action; it denotes seeking knowledge and deliberating well. Good counsel requires not only the discovery or devising of fit means for the end, but also discovering the facts about all relevant circumstances. Good counsel requires suitable timing, appropriate speed (not too fast or too slow) and firmness.
The virtuous man takes good counsel in those things which are directed to the end of virtue. Good counsel does not exist in the sinner or vicious man because all sins are contrary to good counsel. Consequently, good counsel must be good in all aspects, that is, in its means and in its end. There is no good counsel either in deliberating for an evil end, or in discovering evil means for attaining a good end, because good counsel is a virtue. There is no good reasoning either in coming to a false conclusion, and there is no good reasoning in coming to a true conclusion from false premisses through employing an unsuitable middle term; this is not virtuous. 
2. Synesis
Synesis concerns evaluations and judgments on matters of ordinary occurrence. It is about evaluating well according to common sense or common law/rules in practical matters. The right evaluation according to synesis is about the means to a good and right end. By evaluating rightly, synesis enables prudence to command rightly. Thus, synesis which operations mainly in the realm of counsel is concerned chiefly with the application of good or common sense, laws or rules. The principle law of synesis is to do good and to avoid evil. 
Synesis is the virtue of right thinking, reasoning and judgement. Goodness of counsel and goodness of judgment are not reducible to the same cause. Some can take good counsel, without having good sense so as to judge well and this is the importance of synesis. Synesis consists in the cognitive power apprehending a thing just as it is in reality. This occurs due to the right disposition of the apprehensive powers. If a mirror is well disposed, the forms of bodies are reflected in it just as they are in reality, but if it is ill disposed, the images will appear distorted and contrary to how they are in reality. For synesis, the right disposition is due to a combination of nature, practice and grace. This disposition happens directly when the cognitive power of man is imbued with true and right ideas, and indirectly through the good disposition of the appetitive powers which help one to evaluate and judge well. 
3. Gnome
Gnome refers to evaluations and judgments in matters of exception, extraordinary or complicated matters which require higher discernment. Cognitive habits differ according to higher and lower principles, and what is beside the order of a lower principle or cause, is sometimes reducible to the order of a higher principle. Gnome is the evaluation of matters according to higher principles which require more than what common sense or laws can offer. Gnome is a higher virtue of deliberation and reasoning that guides higher principles in the application of general and specific laws to particular matters. Examples of general and specific laws are the decalogue, the laws of the Church, national laws etc. Divine Providence alone considers all things that may happen beside the common course. By gnome, men who are most discerning in evaluating and judging greater number of such things by their reason. In its operation, gnome tends more to the judicial and to counsel, but it is properly within the real of counsel. 

B. Integral parts
The integral or essential parts of prudence refer to those sub-virtues which are necessary for the perfect act of prudence. Some of the integral parts of prudence belong to prudence as a cognitive virtue (memory, reasoning, understanding, docility, shrewdness) while others belong to prudence as a practical virtue to command and apply knowledge (foresight, circumspection and caution). As a virtue that is both intellectual and moral, the cognitive and practical aspects of prudence function together as one perfect virtue. The integral parts of prudence operate mainly in the realm of judgment. Judgment involves, not only right and good judgment, but also timely judgement. 
1. Memory 
Memory is the accumulated and stored knowledge and experiences which are vital to future deliberations and judgments. The experience from memory help us to judge what is true in majority of cases even without acquiring any new knowledge or information. Memory is essential to prudence because prudence is nurtured and strengthened by experience and time. Prudence requires lots of experiences from past events to help guide future events and these experiences are stored in memory. We mostly argue about the future from the past; hence, memory of the past is necessary in order to take good counsel for the future.
Memory is perfected through the following means: 
a. The use of exceptional illustrations and imaginary which make a greater and stronger impression on the mind.
b. The careful consideration and ordering of facts and details aid better retention in the mind because the mind will be able to pass more effectively from one item to the other.
c. Anxiety, earnestness or shock can help to impress a thing more firmly on the mind.
d. Constancy in frequent repetition and reflections can also help the mind to retain information better. 

2. Understanding
Understanding here refers to the right estimate about final principles which are taken as self-evident. Deductive reasoning proceeds from certain statements which are taken as primary and every process of reasoning must needs proceed from some understanding. Since prudence is right reason applied to action, the whole process of prudence has its source in understanding. Understanding brings about the right estimate of some particular ends. As an infused virtue or gift of the Holy Spirit, understanding brings about an insight into the divine things. The reasoning of prudence proceeds from a twofold understanding: from the understanding of universals (e.g. do good and avoid evil, one should not do evil to any man etc.) and from the understanding of particulars (e.g. to kill John is evil and should not be done.). Understanding can also refer to interior senses whereby we judge the right estimate of a particular ends. 

3. Docility
Docility consists in a man being well disposed to acquire a right opinion or knowledge from another man and to comply with it. This is a natural disposition because no one is blessed with all the necessary knowledge for life. Moral issues often have infinite varieties of outcomes and they require sufficient deliberation. In matters of prudence man stands in very great need of being taught by others. Aquinas believes that the old are more experienced and have more acquired virtues of prudence, hence, the young should listen to them and learn from them. According to scripture, “Lean not on thy own prudence” (Prov 3:5) and “Stand in the multitude of the ancients that are wise, and join thyself from thy heart to their wisdom.” (Sirach 6:35) Docility means being ready to be taught and to assimilate since man’s personal efforts are very important for the attainment of docility. The efforts of man to learn can be hindered by laziness and pride; thus, man must carefully, frequently and reverently apply his mind to learning. Docility pertains to man making precepts for himself by acquiring knowledge. The learned should also be docile by being disposed to teach others as they remain disposed to keep learning.

4. Shrewdness
Right estimate or opinion is acquired in two ways both in practical and in speculative matters: first by discovering it by oneself and secondly by learning it from others. Shrewdness is an apt disposition to acquire knowledge for right reasoning by oneself. It is concerned with the discovery of the middle term in both demonstrative and practical reasoning where virtue lies. Shrewdness as sub-virtue of prudence denotes smartness, sharpness, attentiveness etc. and its uniqueness is in the fact that it is based on personal effort to acquire knowledge. Shrewdness is about doing something without warning when the necessity calls for it. 

5. Reasoning
The work of prudence is to take good counsel and good counsel is based on research proceeding from certain things to others. Reasoning is evaluation and movement from one thing to another, from universal to particulars. Reason here refers to its practical use and not merely its power. It is a part of prudence that man should be an apt reasoner. The certitude of reason comes from the intellect and due to the defect of the intellect, man stands in need of good and right reasoning in order to comprehend the truth by simple insight. Particular matters are singular, fixed and certain with no room for counsel but by reason, man is able to apply more effectively universals to particulars, from varied and uncertain to fixed and certain. Intelligence takes its name from being an intimate penetration of the truth but reason takes its name from being inquisitive and discursive. 

6. Foresightedness
Prudence is properly about setting into order the means to an end. The things necessary for an end are subject to divine providence but the contingent matters of action which can be done by man for an end are subject to human providence; this is why man needs foresight. Foresight implies the notion of something distant to which that which occurs in the present has to be directed. It is the power of anticipation. Foresight looks unto that which is in the future and that which is by its nature suitable to an end. It applies properly and only to practical matters. In practical matters, the past is a kind of necessity since what has been done cannot be undone. The present is a kind of necessity too. However, the future contingents are matters of prudence in so far as they can be directed by man’s earthly and eternal end. Foresight is crucial to prudence because in prudence things need to be rightly directed to their end; thus, foresight includes the notion of right order to an end. Foresight contains rectitude of counsel, judgment and command, without which no right order to the end can be attained

7. Circumspection
It is necessary for all aspects of a moral act to be good for that moral act to be good, and this is the importance of circumspection. Circumspection is about comparing the means to an end by comparing all the circumstances, that is, all angles, all aspects, all positions, all perspectives, all viewpoints, all approaches etc. It is about going back and forth, round and round every aspects of the matter. Prudence is about singular matters of action and each action contains many combinations of circumstances. For a moral matter to be bad, only one aspect of it needs to be bad but for it to be good, all aspects of it needs to be good. By reason of some combinations and circumstances, a thing can be good in itself and suitable to the end and a thing can also become evil or unsuitable to the end. Since the number of possible circumstances in a moral matter could be infinite, the focus should be on the number of actual circumstances. Circumspection considers whether that which is by its nature suitable to the end is suitable in view of the circumstances. 

8. Caution
Just as falsehood could be found around the truth, evil can mingle with the good in the great variety of moral matters. Often evil has the appearance of good and it is capable of hindering the real good, but it cannot overcome the good. Caution enables us to have a clearer grasp of the good in order to avoid the evil. It enables us to be on our guard against acts that can hinder virtue. It enables us to guard against apparent good, that is, an evil that may appear to be good on the face value. Caution is the avoidance of outward hinderances and obstacles. It helps us to guard against the evils that occur frequently by avoiding them completely or by making them less evil or harmful. Caution cannot guard against those evil that occur rarely and by chance since they are infinite in number. However, it can prepare us against them so as to suffer less harm from them. 

B. Subjective parts 
The subjective parts of prudence refer to its various species. It refers to those parts that are specifically within the realm of command. These are the final stages in the operation of prudence which culminates in action. The subjective parts of prudence can be divided into three main parts: the simple prudence, common prudence (domestic, military, political and regnative) and the scientific prudence (dialectics, rhetoric and physics). 
The scientific prudence is that whereby a man governs the process of scientific knowledge and acts. Dialectics involves arriving at an opinion through probable premises and this is based on arguments from probabilities. Rhetoric involves persuasion of another and this is based on arguments from conjectures. Physics which is the attainment of scientific knowledge by demonstration is based on arguments from necessary premises. 
Simple prudence is that whereby man rules himself and governs his own personal affairs, and his direct affairs with others. This ensures that man’s personal affairs are in accord with good and right reason. This is the individual prudence. 
Common prudence is generally that whereby a man governs a multitude and these are different. The following are the common prudence:
1. Domestic prudence
Domestic prudence is the virtue whereby the lives of the individuals in a home or family are governed. This virtue is present mainly in parents or in anyone (father or mother) who is the head of the household. There are diversities of objects; there are universal and particulars, totality and partiality etc. The household is the mean between the individual and the city or kingdom. As the individual is part of the household, the household is part of the city or kingdom. Domestic prudence concerns the governance of all the welfare of the household; thus, it is aimed at the wellbeing of the individuals in the household. This virtue of domestic prudence is essential for the goodness of a home or family through the activities of the father or head of the family. The father has in his household an authority like that of a king but not the full powers of a king. He has paternal governance which is domestic and different from that of a king. 

2. Political prudence
Political prudence is the virtue necessary for the right ordering, operation and governance of a city or country. It is the virtue of all those who participate in one way or the other in the governance of the city or kingdom; thus, it is based on the common good. Political prudence is not about the relationship between a master and a slave, but more of a subject and a ruler. Irrational animals who do not have free will and cannot move themselves or be masters of their actions cannot partake of political prudence. Men who are slaves or subjects in any sense in which can only be moved by the commands of others in such a way that they cannot move themselves of their own free will cannot participate in political prudence. Political prudence involves the rectitude of governance by which men direct themselves of their own free will to obey the good and right commands of their superior or ruler. It is the rectitude to direct someone to obey the ruler and it involves moving oneself towards the good end in accord with the command of the ruler. Hence it is a virtue that belongs more properly to the subject. By political prudence man directs himself in relation to the common good; it disposes in a suitable manner such things as belong to the common good. The end of political prudence is a good life in general as regards the conduct of the city or country. 

3. Military prudence 
[bookmark: _Hlk55026917]Military prudence is the virtue necessary to govern a united group of persons towards a single cause or purpose, for instance, an army. It is the virtue by which hostile attacks are repelled. It can be an art in as much as it concerns certain rules for the right use of certain external things, such as arms and horses. Concerning the human person, nature governs each thing in itself and it helps it to withstand external assailants. The concupiscible faculty enable man to move towards his wellbeing while the irascible faculty is that whereby the man withstands an assailant. Military prudence is prudence in so far as it is directed to the common good and a particular objective or end, and this is what happens within the human body. The whole faculties of the human body which are united ought to be directed towards one end which is the wellbeing of man.

4. Regnative prudence 
Regnative is the species of prudence whereby a ruler governs. It is the specific virtue of the ruler or king and it involves the governance of a city or kingdom and the command of its subjects or citizens. Regnative covers a good and rightful form of governance since it is a virtue. It concerns the principle act of a ruler which is to make laws for the common good and to command and govern according to those laws. A government is perfect as it is more universal, that is, as it extends to more persons, matters and attains a higher end. Prudence and justice belong most properly to a ruler. “A king shall reign and shall be wise, and shall execute justice and judgment in the earth.” (Jer 23:5) The act of direction and command is the proper act of prudence and this belong to the king while the execution of the directive or command belong to the subjects. The virtue of a good ruler defers from the virtue of a good subject because they have different ends. The end of the virtue of a good subject is subordinate to the end of the virtue of a good ruler since the good of the individual is subordinate to the good of the many. However, being a good subject or a good person helps towards being a good ruler. 

V. VICES OPPOSED TO PRUDENCE
There are three ways by which a prudent act can be imperfect:
1. If it does not attain a real and true good end. 
False prudence only has a likeness of true prudence since it disposes man only to an evil end. By appearance, this evil end may seem good but it is only an apparent good. For instance, a skilful thief is only able to apply good skills to an evil end. St Paul calls it “prudence of the flesh” (Rom 8:6) because it exists in sinners. A vicious man can take good counsel for an evil end and that is imperfect counsel and imperfect prudence.
2. If it does not attain a common and complete good end
For prudence to be perfect, its good end cannot be good just for an individual or a few, it must be good for all. The good end must be a product of a good counsel, judgment and command, and it must aim toward the common good.  
3. If it does not attain a temporal and eternal good end
The good end must entail the good end of man’s whole life, both his temporal and eternal life. Prudence regards things which are directed to the end of life as a whole; thus, it is imperfect if it is only concerned with things of man’s earthly life and not his eternal life. The man who looks upon carnal goods as the last end of his life is not prudent. Carnal prudence is that whereby a man places the end of his whole life in the goods of the flesh, and this is a sin or vice. Lack of prudence and every other vice is as a result of original sin. Repentance restores infused prudence, and thus the lack of this prudence ceases. Repentance does not, however, restore acquired prudence since it is a habit.
The following are the contrary vices to the virtue of prudence: imprudence, precipitation, thoughtlessness, inconstancy, negligence, lust, craftiness, worrying and covetousness. All the vices against prudence are all forms of imprudence and they are all sinful. 

1. Imprudence
Imprudence involves an omission of the right action or the commission of the wrong action in any moral situation. This can be taken in two ways: 
a. As a privation when there is absence or omission of the prudence which a man can or ought to have. In this case, it can be without sin if it is not deliberate or premeditated. 
b. As a contrary when a movement or act of reason is in opposition to prudence and this is a sin. 
The right reason of prudence acts by taking counsel but the imprudent man despises counsel, he makes bad use of good counsel and makes bad judgement and command. Imprudence is a sin in respect of prudence considered under its proper aspect because the rules on which right reason of prudence depends is infringed. No man desires the deformity of imprudence but the rash man wills the act of imprudence, because he wishes to act rashly. The sin of imprudence consists in the contrary act and it can influence other acts of sin by participation. As all the virtues have a share of prudence in so far as it directs them, all vices and sins have a share of imprudence. As a general sin, imprudence opposes various potential, subjective and integral parts of prudence, that is, all those things that are requisite for the act of prudence. All other vices of prudence are all species of imprudence because they are all different forms of imprudence. The sin of imprudence is as a result of the defect of counsel, judgement and/or command.

2. Precipitation
[bookmark: _Hlk55027716]Precipitation denotes lack of right ordering which results from being too fast or too slow in the process of prudence. In this situation, things are done rashly or sluggishly. Precipitation includes a lack of docility, memory and the good use of reason. It means to rush into action by impulse of the will or of passion without due steps or procedure, or to skip certain steps in the operations of prudence. Precipitation is due to a defect in the act of counsel or an inordinate counsel. Without the right ordering of things, prudence will be lacking in its acts. A thing is said to be precipitated as regards bodily movement, when it is brought down from above by the impulse either of its own movement or of another’s, and not in an orderly fashion by degrees. The summit of the soul is the reason, and the base is reached in the action performed by the body. The right ordering of things which should be considered in relation to the acts of prudence are: memory (of the past), intelligence (of the present), shrewdness (of the future outcome), reasoning (comparing one thing with another), and docility (accepting the opinions of others). He that takes counsel descends by these steps in due order and this is why precipitation is a species of imprudence by defect of counsel. Precipitation is also related to rashness which proceeds from the root of pride and anger. 

3. Thoughtlessness
Thought signifies the act of the intellect in considering the truth about something, so thoughtlessness denotes a complete lack of or inadequacy of the necessary thought process in a moral issue. Thoughtlessness is a species of imprudence by defect of judgement because thought pertains chiefly to judgement, and lack of right judgment belongs to the vice of thoughtlessness. All thoughts about those things of which counsel takes cognizance is directed to the formation of a right judgment. Human thought is perfected in judgement, so thoughtlessness is above all opposed to the rectitude of judgment. It is profitable to invest in thoughtfulness and this is enhanced if there is adequate knowledge. No matter the amount of thinking man does, he cannot know everything. This is where the grace of God comes in. “As we know not what to do, we can only turn our eyes to God.” (2 Chronicles 20:12) Man relies on the assistance of the grace of God when he arrives at his natural limits. However, if man awaits God’s assistance instead of doing all that he can first, he would seem to tempt God. 

4. Inconstancy 
Inconstancy denotes withdrawal from a definite good purpose; it is the inability to persist in the right path. Inconstancy is a species of imprudence by defect of command and it also include lack of intelligence and lack of shrewdness. It is due to a defect in reasoning which may start well but does not end well. A man is inconstant because his reasoning fails in commanding what has been counselled and judged. Often the origin of man’s withdrawal is in the appetite. A man does not withdraw from a previous good purpose, except on account of something being inordinately pleasing to him. Due to weakness, man may not be able to resist the impulse of passion to follow the good purpose he has conceived to its good end. Inconstancy on the part of the appetite, which is its power of origin, is caused by envy, anger and lust. Envy and anger cause inconstancy by corrupting reason and drawing it away from its good end. In the inconstancy from anger, man listens to reason, though not perfectly. In the inconstancy from lust, man does not listen to reason at all, he acts completely on him passions and emotions.

5. Negligence
Negligence denotes lack of due or adequate care and attention to a moral matter; it means not being careful enough. A negligent man is one who fails to make the right choice of the means belonging to prudence by omitting something out of neglect. It can also be due to the omission of some due circumstances when one is not diligent enough. Diligence seems to be the same as carefulness, because the more we love a thing the more careful are we about it. Diligence, no less than carefulness, is required for every virtue, in so far as due acts of reason are requisite for every virtue. Negligence is a species of imprudence by defect of command and it includes improvidence, lack of intelligence and lack of shrewdness. It is a defect in the internal act to which choice also belongs and it is directly opposed to diligence and carefulness which are necessary in prudence. The negligent man fails due to lack of a prompt will. Negligence arises out of a certain remission of the will. The result being a lack of carefulness or diligence on the part of the reason in commanding what it should command, or as it should command. Negligence involves omission which regards the eternal act, for it consists in failing to perform an act which is due. Omission is an effect of negligence as the execution of a just deed is the effect of right reason. Negligence creates an atmosphere in which knowledge is further removed from morality than prudence since it often leads to ignorance. It can also be a manifestation of idleness and laziness which denotes slowness of execution and this hinders the mind from action. Negligence is a special sin because every lack of a due act is sinful and because it pertains to the virtue of prudence which is a special virtue. It can be found more or less in all sins because all sins contain some form of lack or negligence, that is, negligence from the good that one ought to do. 

6. Lust
Lust is a hinderance to good reasoning and judgment in sexual matters. It is the desire for sexual pleasure which absorbs the mind, corrupts man’s reasoning, and impairs the estimate of prudence and draws it to sensible delight. On account of the vehemence of pleasure and of concupiscence, lust entirely suppresses the reason from exercising its act, and since prudence is properly an act of reason, lust is contrary to prudence. The perfection of prudence and of every intellectual virtue consists in abstraction from sensible objects and lust involve a defect of prudence and of the practical reason. Lust causes inconstancy by destroying the judgment of reason entirely. Duplicity, which is fluctuation of mind from one thing to another, also result from lust. Carnal vices destroy the judgment of reason so much the more as they lead us away from reason.

7. Craftiness
Craftiness refers to the use of means that are fictitious and counterfeit in order to obtain an end that could be good. Craftiness adopts ways that are not true but counterfeit or apparently true, in order to attain some end that are good. Since the means never justifies the end, craftiness is sinful. Craftiness is taken properly in a bad sense, and improperly in a good sense. In speculative matters, craftiness occurs when good reasoning leads to a false conclusion or when false reasoning leads to a good conclusion. Craftiness is often tricky and deceptive especially when the end is good, but that does not justify it. The crafty man can take counsel both for a good end and for an evil end. A good end should not be pursued by means that are false and counterfeit but by such as are true. Craftiness remains a sin even if it be directed to a good end. Craftiness adopts falsehood in two ways: properly through the thinking of a false means of accomplishing an act and the actual execution of the falsehood in acts. Craftiness in words is referred to as cunning or guile; this is the first and foremost means of deception which is the proper act of craftiness. Words hold the chief place among those signs whereby a man signifies something to another man. Whoever thinks of some evil deed, he must need devise certain ways of attaining his purpose. For the most part he devises deceitful ways by which he is able to attain his end. Craftiness by deed is properly referred to as fraud and fraud can pertain to other vices like covetousness.

8. Worrying
Worrying denotes an earnest endeavour to obtain something and the endeavour is more earnest if there is the fear of failure. Worrying is more devasting when it involves temporal things or things that are beyond our control. Sometimes carefulness denotes worrying, and there is less worrying when success is assured. Worrying about temporal things may be sinful in three ways: (1) on the part of the object, that is, if we seek temporal things as an end in itself; (2) on the part of the effort, that is, when we put in too much earnestness in endeavouring to obtain temporal things which draws us away from spiritual things; and (3) on the part of fear, that is, when a man fears to lack necessary things of this life if he does what he ought rightly to do.  Man should be careful most of all about spiritual goods. In doing this, he hopes that temporal goods also may be granted him according to his needs, if he does what he ought to do. Temporal goods are subjected to man that he may use them according to his needs. They are not subjected to man so that he may place his end in them and be overly attracted to them. God does not forbids seeking temporal good, which could be gifts from him, according to human custom but forbids putting temporal goods and the search for them in opposition to him. The concern and efforts of a man who gains his bread by bodily labour should not be superfluous but proportionate. The kind of concern that is wrong is superfluous concern which unsettles the mind. In the works of mercy, the concern about temporal things is directed to charity as its end. This kind of concern is good, unless it be superfluous. A work is virtuous if it is vested with due circumstances including due time. “Time for everything” applies both to external deeds and internal concerns and worries. Every time has its own fitting and proper amount of concerns and worries. God forbids any form of excessive concern or worrying. Each day has its own enough and balanced amount of concerns and worries. Due foresight of the future belongs to prudence. Foresight or concern for the future is inordinate if the terms “past” and “future” as taken as the end in seeking temporal things. They are inordinate if man seeks them in excess of the needs of the present life. They are inordinate if he were to forestall the time with too much worrying.

9. Covetousness
Covetousness is that vice which seeks its own profit in a manner that is undue and contrary to reason and justice without regard for excellence. Covetousness is opposed to prudence because it involves the undue use of reason in matters of material goods. The covetous lacks the proper or balance attitude toward material things and their possession and this manifest in greed, avarice and other vices. 

VI. GIFT OF PRUDENCE
Counsel is the gift of prudence and it is a gift of the Holy Spirit. With the gift of counsel and the necessary graces, acquired prudence is perfected in man. With the gift of counsel, man is disposed to be moved by God through the Holy Spirit. The gift of counsel corresponds to prudence directly, because it is concerned about the same things, which is the rectitude of human reason in actions. God moves everything according to the mode of the thing moved. He moves the corporeal creatures through time and place while he moves the spiritual creatures through time, but not through place. It is proper to the rational creature to be moved through the research of reason to perform any particular action and that is counsel. The gift of counsel is the research of reason by which man acts and he is moved by divine intervention. By way of counsel, God moves the man through the Holy Spirit. Prudence whether acquired or infused, directs man in the research of counsel according to principles that reason can grasp. It makes man take good counsel either for himself or for another. Human reason is unable to grasp the singular and contingent things which may occur but in the research of counsel, man requires to be directed by God who comprehends all things. Through the gift of counsel, God, who comprehends all things, directs man as though he is counselling him directly. God moves man by the Holy Spirit according to his mode (as a rational being) without prejudice to his rationality and free will. God’s counsel is most essential in matters that concerns man’s eternal salvation. In human affairs, those who are unable to take counsel for themselves, seek counsel from those who are wiser.
A lower principle of movement is helped chiefly and perfected through being moved by a higher principle of movement, as a body through being moved by a spirit. The rectitude of human reason is compared to the divine reason as a lower motive principle to a higher one, and eternal reason is the supreme rule of all human rectitude. Thus, it is befitting for human reason to be counselled by God through the Holy Spirit. Through this means, prudence, which denotes rectitude of reason, is chiefly perfected and helped through being ruled and moved by the Holy Spirit. Counsel is properly about things useful for an end and the beatitude of mercy specially corresponds to the gift of counsel, not as eliciting but as directing mercy. Counsel directs in all the acts of virtue; hence, it directs in a special way in works of mercy. Considered as a gift of the Holy Spirit, it guides us in all matters that are directed to the end of eternal life whether they be necessary for salvation or not.

VII. PRECEPTS OF PRUDENCE 
The decalogue is the law of prudence. The whole of the commandments of the decalogue are given to man as a matter of common knowledge and as coming under the purview of natural reason. Foremost among the things dictated by natural reason are the ends of human life. Prudence, on the other hand, is not about the end but about the means. Although the decalogue does not contain any specific precept of prudence, yet all the precepts of the decalogue are related to prudence, in so far as they direct and govern all virtuous acts. As the virtue which is foremost among all the moral virtues, prudence is a necessary condition for any precept, including the precepts of the decalogue. Since the teachings of the Gospels are doctrines of perfection in that they instruct man perfectly in all manners relating to the means and end of right conduct, the Gospel teachings also contain precepts of prudence implicitly.

Further reading:
Thomas Aquinas, Summa Theologiae II-II qq. 47-56
William Mattison, Introducing Moral Theology, p. 95-133, 
Romanus Cessario, The Virtues, Or the Examined Life, p. 99-126,
Josef Pieper, The Four Cardinal Virtues, p. 3-42, 
Leo J. Elders, The Ethics of St. Thomas Aquinas, p. 229-238.
2

