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Class Notes

HOPE
Introduction
Catholic theologians generally distinguish between hoping and believing which are often confused. Hope and faith are both theological virtues and they are both necessary for salvation, and each believer holds firmly to the divine truths that are necessary for salvation. As a specific virtue of the Christian life, theological faith perfects human intelligence. While the intellect finds its perfection in the knowledge of truth, the will, due to its particular psychological structure, reaches its perfection by embracing the good. God is the Supreme and Ultimate Goodness, and every goodness in the world participates in his goodness. For the Christian, theological hope represents a tension towards the definitive goodness that is God himself. Hope perfects in the human being the active capacity to find full fulfilment only in God, a capacity that God himself has made part of the human being.

Hope in the Bible
When you think of the concept of hope in the Bible, the idea that comes to mind is “promise.” The Bible is at the same time the book of promise and hope; the book of hope based on a promise. The two concepts integrate and recall each other: the promise sets hope in motion and vice versa; there is no hope, if not as a consequence and in view of some promise. 
Sometimes the first term prevails, sometimes the second: see, for example, the Letter to the Hebrews and the Letter to the Romans. Promise and hope are the red thread that binds all the books of both the Old and New Testaments together. The story opens with a promise and ends with the full realization of it. Between the beginning and the end, the events unfold and overlap, but always around the central theme that remains fixed in the minds of the people and in the pages of its writers, which is the future promise, a promise of salvation. The Jewish-Christian faith belong to the category of religion founded on promise. Yahweh is a God that reveals himself in order to fulfil a promise, a promise he made from the very beginning. Everything points to the time to come, towards which the promise pushes relentlessly. The first Israel as well as the second must keep their eyes fixed forward, because, even if salvation has already arrived, only in the future will it be brought to its fulfilment. Here we get the idea of the popular term “already-but-not-yet.” “Dear friends, now we are children of God, and what we will be has not yet been made known. But we know that when Christ appears, we shall be like him, for we shall see him as he is.” (1 Jn 3:2)

Hope in the Old Testament
The Old Testament is a book of Hope. Stretched out neatly according to the sequence of composition, the books of the Old Testament (the historical, the prophetic and the wisdom literatures) tell the story of a great promise, which over time declares itself as a promise of salvation in all its understanding and extension. From the beginning, the essence of God’s promise has always been for the salvation of man despite the fact that the understanding of that promise has evolved. This is a promise that grew in time and that slowly became explicit and deepens in understanding, leading to the NT. 
Abraham: The promise began with Abraham, the father of all nations. For Abraham, the promise was that he is going to be the father of many nations, and that his descendants will be uncountable (cf. Gen 17:1-8). 
People of Israel: Born of the descendants of Abraham, the depositary of the first promise, the Israelites are those who possess the promises (cf. Rom 9.4). The Jewish people is the people of the promise. (cf. Deut 28:1-13 and Jer 7:23) Others will be able to claim wisdom, strength, law as their characteristics. Israel has only one reference to give: the promise. A qualification that passes to the new Israelites and that can be extended to all humanity, because the promise made to Abraham seems to be a resumption and a clarification of the one made after the original fall for the entire human race (cf. Gen 3:15). The promise for the people of Israel was to deliver them from their enemies, for a land flowing with milk and honour Canaan, and later it was for a messiah. The Bible opens with the promulgation of the promise. 
An essentially “Messianic Promise,” because at its peak there is the expectation first of a messianic era and then of a mysterious character who will bring to completion the process of salvation. This is a sui generis promise, because it is destined to always move forward; it is the promise "with moving horizons." The promises in which it melts and is diluted are also realized in a relatively short time but, when you have the feeling of having reached it, the promise suddenly moves forward. So, it is with regard to the lineage of Abraham, the possession of the land of Canaan, the consolidation of the Davidic dynasty, etc. In this way, despite appearances, the promise increasingly gives the impression of being unattainable in the course of the historical event and the conviction arises that it will not be realized except in a meta-historical future. 
At the same time, the promise is spiritualized. Up to and including the entire prophetic period, it seems that the promised future is homogeneous with the present, different quantitatively but not qualitatively. However, the promised happiness is always thought of in perfect friendship with God. “I will be your God and you shall be my people.” (Ex 6:7) This is the statement of Dn 12.2; of 2Mac 7; of the book of Wisdom which, perhaps, is repeated in Hellenistic terms through the concept of immortality, what the other two books have affirmed in terms of resurrection. But now we are at the gates of the New Testament.
The long journey travelled by the Jewish people will forever leave in the folds of the sacred books the feeling of the almost carnal concreteness of hope, against any spiritualism that has always threatened religious convictions. Hope also has the flavour of the earth, it carries with it all the weight of history. Even when it postpones further, the route travelled will never be forgotten. The belief that the promise cannot be fulfilled on earth is one of the fundamental certainties of the Bible and will also be a basic affirmation of the Christian faith. Salvation is beyond the limits of history, even if it begins here on earth. But the discourse does not go to infinity. It is another fundamental belief of the Jewish-Christian religion. Despite everything, salvation will come almost invincibly: this is the plan that God has cherished since eternity. Otherwise, all that remains is to return to the old desperation of the man who does not know and cannot save himself. The whole Bible can be summed up in this double affirmation: impossible for man, salvation will come through the intervention of God's merciful omnipotence. Neither of the two extremes should be forgotten. The combination of salvation is born from the whole.
Now, we know that the ultimate fulfilment of the promise is universal and eschatological taken in its fullest meaning. This is the non plus ultra, the novum ultimum, that is, the time for the universalization of the promise that reaches all peoples and, at the same time, its intensification, which ends in the denial of death. It is the promise announced by the prophets, which however refers further. For the Jews, the reference is to the coming of the still awaited Messiah, for Catholics it is the time of Christ's resurrection which begins the final era. The reality of eschatological has already entered history and is now awaiting its definitive completion. Now, we are all in the New Testament; the full realization of the eschatological promise. The promised salvation which has been wrought for all collectively is yet to be appropriated individually but all. 


Hope in the New Testament
Certainly, in connection with the OT, what is stated in the NT undoubtedly represents what the Hebrews calls a "better hope" (Heb 7:19). After the Messiah has come, the waiting still remains, but it is strongly imbued in the present with a salvation that has already begun and a promise that is already being fulfilled. In the proclamation and preaching of Jesus, the reference is first of all to the Kingdom of which he declared in the very beginning: “Repent, for the kingdom of heaven is near at hand.” (Matt 4:17) The proclamation of the Kingdom constitutes the first kerygma ever, which will then be followed by that of the resurrection. The first preaching directly of Jesus, the second of the disciples who, after the resurrection and Pentecost, believed in him. The coming of the Kingdom is the fulfilment of the promise of the prophets who had spoken of the kingdom of God as a state of fullness and salvation substantially equal to that expressed by the concept of shalom. A Kingdom that is still subject to the law of "already-and-not yet", so that if the benefits have already begun on the physical and moral level, the fullness of its goods remains suspended in the future. 
Now the Kingdom is laboriously working its way along the hairpin bends of human history, but at the return of Christ, at the end of time, it will explode in all its richness and in all its strength. The promise moves forward again. Its all-encompassing dimensions are now as though clipped and limited. We are in a world and time where evil and death still dominates the scene even though they have been defeated by Jesus when he said on the cross, “it is finished” (Jn 19:30). The future therefore still remains and, if the future remains, hope also remains. It still shifts its target. It will take the return of Christ to somehow close this journey and bring the promise to is final fulfilment. Our hope is in Christ; he is the “yes” of the Father's promise and the one who "brought all to completion.”
The return of Jesus, therefore, is to be expected with joy and hope, exactly as the sentries await the dawn and the night watchman waits for his shift to end. The parousia is not so much the hour of judgment as rather the hour of final liberation. The liberation, which begun in the days of the Lord's suffering and resurrection, will then reach its fullness when he returns. Misled by certain artistic representations and by certain expressions that came late in the liturgy and tradition, the Christian people must be brought back to the sentiments of the first communities who awaited the Lord's return in song and prayer. "Come, Lord Jesus" (Rev 22:20) as in the last words of the book of Revelation.
As we know, the date of Christ's fulfilment or return remains unknown, known only to the Father (Mk 13:32). While waiting, the watchword is to be vigilant: "Watch therefore, since you do not know when the master of the house will return, whether in the evening or at midnight or at the crowing of the rooster or in the morning, so that he does not arrive suddenly, finding you fall asleep. What I say to you, I say to everyone: Watch! "(Mk 13,35-36). Watch, like the wise virgins of the parable, a word whose interpretation will be loaded with ever more demanding contents. The waking state and the watching will remain in the mind of believers as a synonym for hope. The attitude of vigilance will remain intact in the scriptural recommendations even when the Christian community is convinced that the Lord's return will not be imminent, as it had initially believed.
In the Gospels, there are hardly any use of the word “hope,” (elpizo in Greek) however, similar words or expressions were used to give the same sense of confidence. 
For instance: “do not be afraid” (Mk 6:50) 
“When things begin to happen, stand up and lift up your heads, because your liberation is near” (Lk 21:28). 
God's fidelity remains an element of continuity between the OT and NT. Hope is a word from the prophets and psalms that bounces directly into the pages of the NT. When the apostle Paul in Rom 5: 1-5 says that "hope does not disappoint" he faithfully interprets, as always, the thought of his teacher. The God of hope is the God of fidelity, the rock of our certainties, the guarantee of our expectations.

What is Hope?
In human experience, to hope represents a tension towards something that is perceived as good and the anticipated fulfilment that the possession of that thing entails. Hope is a typical human prerogative because it is essentially linked to human life itself. To live is to hope and to hope is to live. The journey of man in history has already begun and goes towards that which is not yet seen. Life is the mediation between the past, the present and the yet to come, and all this is made possible by hope.  Hope is expectation, trust, certainty of realization of what one loves and desires, it is a continuous commitment to overcoming the obstacles that oppose the achievement of the desired reality, it is a foretaste of the peace that will be complete when the possession of the good is total, no longer contested or in danger. In its most mature form, hope is not a desire for things but an intense aspiration to communion without limits with loved ones – hope for someone. Hope therefore includes a relationship of trust in the person, that person who guarantees the hope, and does not end. Hope in man is unsure, only hope in someone eternal and supernatural can be secure. 

II. Definition of Hope
Hope is the theological virtue by which we desire for eternal happiness as our ultimate end through faith in God’s promises which is accomplished in Christ, and relying, not on human strength but on the grace of God. 
- Hope is a desire because it is a longing. It is more than just a desire because it is a longing for something greater that is at the same time possible. 
- Hope longs or desire for eternal happiness. Hope cannot desire for something less, it must be something ultimately and eternally good. The thing to be hoped for (eternal happiness) is included in the definition of faith, because the proper object of faith, is something not apparent in itself.
- Hope is based on faith. Hope originates from or it is based on the understanding we have of the immutable Truth about God and his promises. 
- Hope is based on the promise of God. Hope is based on the believe and trust that what God has promised and revealed in the Scriptures (eternal happiness) will be fulfilled in Christ. (cf. Heb 10:23).
- Hope does not rely on human effort or strength because human strength is incapable of bring about the actualization of hope. The object of hope is greater than human strength; thus, it needs something higher. 
- Hope relies on grace. Through the gifts of grace, man is able to continue to hope even in the midst of challenges, difficulties and impossibilities. 

Hope is the certain expectation of future happiness which is attainable only in God. The virtue of hope responds to the aspiration to happiness, which God has placed in the heart of every man; it assumes the expectations that inspire the activities of men; it purifies them to order them to the Kingdom of Heaven; safeguards them from discouragement; supports them in all moments of abandonment; expand the heart of man in expectation of eternal bliss.
Hope does not exist at the perfect state. The “imperfection” of hope lies in the fact that it is yet to attain its object. He who hopes is indeed imperfect in relation to that which he hopes to obtain, but has not as yet; yet he is perfect, in so far as he already attains his proper rule or means through the grace of God. Empowered by charity, hope becomes mysterious in its gradations and resonances, participating in the mystery of the Incarnation. Through hope, man can live his divine Trinitarian life. 
Hope is a tension of being resolved; it is a tension that goes beyond man's natural capacity, pushing himself to the point of the possession of God. Hope is a gift, it is an infused virtue in the soul at the moment of justification, as a permanent disposition and inclination. Under the breath of present grace, hope is the beginning of those acts that stimulate man, beyond his weaknesses and sins, to continually overcome himself until the supreme end is reached. 
Hope regards directly one's own good, and not that which pertains to another. Yet if we presuppose the union of love with another, a man can hope for and desire something for another man, as for himself, like hoping for another eternal's life. Just as a man is united to another by love through the same virtue of charity whereby a man loves God, himself, and his neighbour, so too it is the same virtue of hope, whereby a man hopes for himself and for another.

Hope as a Virtue
Hope can be understood as a passion, a desire and a virtue, and there are differences in their meanings:
1. Hope as Passion: This is the confident expectation of any future good. Considered as passion, hope is an inclination that is neither good nor bad, therefore it is neither a virtue nor a vice. In the passions, the mean of virtue depends on right reason being attained, wherein also consists the essence of virtue. Consequently, in the case of passion, the good of virtue depends on a man's attaining, by hoping, the good according to reason.
2. Hope as Desire: This is that longing that does not have any guarantee of fulfilment. It is a longing for a good whether it is possible or not. Desire concerns all forms of good and belongs to the concupiscible appetite.
3. Hope as Virtue: This is the confident expectation of a future that is absolutely good and absolutely certain. The virtue of hope concerns only a difficult but possible good and therefore falls under the irascible appetite. It is aimed at an attainable good and implies a certain certainty of being able to achieve it.

God as the Cause and End of Hope
Hope is a virtue because it is a stable habit which causes human act to be good and to attain its right and good end. It is a habit of the mind which can only be used for the good. 
Hope is a theological virtue and this is for two reason: 
1. God is the efficient cause of hope: As an infused virtue, God is the origin of hope through his promises and graces. God is the ultimate goal or end of hope; the goal that every believer desires and longs to reach is none other than God himself. The end of the virtue of hope is that to which it aims for as its final cause. These exist in two aspects: 
A. Primary end of hope: This is the good man aspires to in itself, which is eternal happiness in God and this functions as his final cause. 
B. Secondary end of hope: This is the means to the good man aspires to. The means to the good which man aspires to are all the instrumental agent that are capable of helping him to attain his end which he hopes for. This function in the nature of an efficient cause. God is the principle efficient cause as the first agent, and all others are secondary efficient cause. The secondary end of man could be other men or creatures who act as instrument to man’s end. It is illicit to hope in them as man’s ultimate end; there are not man’s primary end, they can only act as means to his primary end.
2. God is the efficient cause of hope: As an infused virtue, God is the origin of hope through his promises and graces. 


Hope has the character of theological virtue because it adapts to the supreme rule of human acts which is found in God: God is the first efficient cause, as it is based on its help, and God is the ultimate final cause, as it awaits its fulfilment in God.
On the other hand, hope and faith make man adhere to God as to a principle wherefrom certain things accrue to us. Now we derive from God both knowledge of truth and the attainment of perfect goodness. Accordingly, faith makes us adhere to God, as the source whence we derive the knowledge of truth, since we believe that what God tells us is true: while hope makes us adhere to God, as the source whence we derive perfect goodness, i.e. in so far as, by hope, we trust to the Divine assistance for obtaining happiness

III. The Object of Hope
As a virtue, the object of hope has four characteristics:
1. A Good: The object of man’s hope must be something good, and not just good, but supreme good; it must be something better than man itself and something capable of making man better. The Supreme Good is happiness in God. This is the eternal life we all long for; that life of complete and eternal peace and happiness. As a virtue, hope cannot be for something less good, bad or evil, it most necessarily be for something good.
2. Future Good: The object of man’s hope must be a good that is in the future and yet to be attained. If man has attained the object of his hope, hope will no longer exist because there will be no need for him to hope anymore. As long as the object of his hope is in the future and yet to be attained, man can continue to hope. Hope is above all an expectation, an orientation towards a future. Hoping for something that is seen is no longer hoping (Rom 8:24).
3. Arduous Good: The object of man’s hope be a good that is difficult or challenging to attain. Man will not hope in something that he can easily attain because there will be no need to hope. The object of man’s hope is that which he is not able to attain by his own power because it is difficult; hence, he will need external help to attain his hope.
4. Possible Good: The object of man’s hope is a good that is possible to attain although it is difficult to attain. There is a certainty in the possibility of attaining the object of man’s hope; if the certainty of the possibility of attaining it is not there, man will not hope for it. A thing is possible to man in two way; by his power or by the help of another. The object of man’s hope is possible to him through the help of God.  The divine help with which God helps man so that he can hope is nothing other than grace. The habit itself of hope, whereby we hope to obtain happiness, does not flow from our merits, but from grace alone.

Formal and Material Objects of Hope
The object of hope can be formal and material:
1. The Formal Object of Hope consists in the help of divine power and piety that enables us to attain the material object. That is, as we have seen, the object of hope is the supreme good while the formal object of hope is supremely immaterial, it is God himself.
2. The Material Object of Hope is the eternal happiness that is attain in God. This can be considered in two ways:
a. Primarily, it is the supreme happiness in itself attained in the eternal possession of God.
b. Secondarily, it is all the material things including divine assistance which helps us and serve as means necessary for attaining the eternal possession of happiness in God.  

The Certainty of Hope
Hope is the certain expectation of future happiness; thus, there is certainty in hope, the certain of attaining the desired end. Certainty can be found in a thing in two ways; essentially and by participation. 
1. Essential Certainty: This is the certainty that resides in the cognitive power of the agent itself. In this case, only God has such certainty. In hope, certainty essentially resides in God who is the object and end of hope. 
2. Certainty by Participation: This is the certainty that resides in one by virtue of its relationship with another who is greater. God is the greater power which moves others with certainty to their end. In hope, man only has certainty by participation because its certainty does not reside in himself as the subject of hope, but in God as the object and end of hope. Hope tends to its end with certainty, as though sharing in the certainty of faith which resides in God. 
Despite the certainty of hope, some who have hope fail to obtain happiness. This is not due to the essential certainty of God but the participatory certainty of man. With his free will, man is capable of declining to participate in the certainty of God. This decline occurs due to the obstacle of sin, and not due to the deficiency of God’s power or mercy in which hope places its trust. The certainty of salvation in God can never fail but my participation in that certainty in not assured. 

Happiness in God is the Object of Hope
The object of hope is a future good, difficult but possible to obtain. The proper and principal object of hope is eternal happiness which is attained in God. The object of hope is, in one way, eternal happiness, and in another way, the Divine assistance through which we attain the eternal happiness.
The main object of hope, as a virtue, is God himself. It is evident that God is the principal object of hope, considered as a virtue because a virtue is said to be theological from having God for its object to which it adheres. 
One may adhere to a thing in two ways: 
1. For its own sake: This is where are follow something and unite to it because of the goodness or the benefit that is in the thing itself. This is the way we adhere to God. 
2. For the same of something else: This is where we follow something and unite to it as a means of attaining a greater good in another things. Here the things are only a means or an instrument.  This is the way we adhere to every other material or created things.
Hope is the adherence to God for his own sake since he is the ultimate end of our hope. Charity enables man to adhere to God through hope and remain united to him. Man hopes in all other things as instruments or means to attaining God.
Hope has no mean or extremes, as regards its principal object, since it is impossible to trust too much in the Divine assistance; yet it may have a mean and extremes, as regards those things a man trusts to obtain, in so far as he either presumes above his capability, or despairs of things of which he is capable.

V. The Subject of Hope 
Man is the subject of the virtue of hope because he is the one that hopes and he is the one that benefits from hoping. Although each virtue affects the whole person, it is important to know what are the human abilities that a particular virtue shapes. In that sense, more specifically, hope resides in the will of man; it is not in his memory nor in his intellect which belong to his cognitive faculty. Hope cannot reside in the intellect of man because the object of hope is an object which is arduous and transcends the capacity of the intellect; hence, man can only will to attain the object by hoping. Habits are known by their acts, and the act of hope is a movement of the appetitive faculty, since its object is a good. 
There are twofold appetites in man: the sensitive (irascible and the concupiscible) which are governed by the passions, and the intellectual appetites which are not governed by the passions. Since the rational appetite is the subject of theological hope, this virtue deals with the desires of the heart, because the analogous motions which in the lower appetite are accompanied by passion, and in the higher one, they are without passions. The act of hope cannot belong to the sensitive appetite since the good of hope is not a sensible good but a supernatural good. Thus, hope resides in the higher rational appetite called will. When the will confidently attaches itself to this divine goodness, under the motion of a special supernatural virtue, there is hope.

Hope in God and Hope in Man 
As a virtue, man’s hope is completely in God. Man can also hope in his fellow man. However, there is a difference between man’s hope in God and his hope in his fellow man. 
1. Hope in God: Man hopes in God as his primary and ultimate end in itself because it is in God himself that man attains his eternal happiness. 
2. Hope in Man: Man hopes in his fellow men as his secondary end, as instruments or means to his primary and final end in God. Man does not hope in his fellow man as his final end but only as a means or help to his final end. In the same way, man helps in material things to help him attain is final end in God. 
One can also legitimately hope for temporal goods as they lead to happiness – temporal happiness. Goods such as true friends, good health, wealth, positions, psychological balance etc. We are helped by God not only with spiritual things but also bodily and material benefits, which should always aid us toward our ultimate end in him. Then theological hope puts the Christian in a direct relationship with God, thus including among his material objects all the goods that the believer lovingly expects to receive: the vision of God, the consequent perfect happiness, the resurrection of the body and its glorification, the communion of the blessed.
Theological hope also authorizes the Christian to await secondary material objects, that is, created instruments of hope that are part of the dispensation for salvation. This means first of all the instrumental causality of the humanity of Christ, but it also includes spiritual goods such as grace, the infused virtues, the gifts of the Holy Spirit, the maternal mediation of the Blessed Virgin Mary, the intercession of saints and the forgiveness of sins, mediated especially through the sacraments of reconciliation and the anointing of the sick. 

Hope in the Blessed and the Damned
1. Hope does not exist among the saints in heaven. In heaven, the blessed no longer have need to hope for anything more since they have already attained blessed in the vision of God; there is nothing better to hope for. 
2. Though there is no hope in heaven, the blessed (Church triumphant) can hope for the salvation of those on earth. However, they do this, not with the virtue of hope but with the love of charity. When the blessed pray for the those on earth and intercede for them in hope of their salvation, they do this with the fullness of love which they have attained in heaven and not with the virtue of hope.
3. Hope does not exist among the damned in hell. The damned in hell cannot hope for anything better since their condition is unchangeable and eternal; thus, there is no hope for amendment. In fact, the clear understanding that they can never reach blessedness characterizes the anguish that the damned.
4. There is hope for those in purgatory (Church suffering) because in either case, there is a possibility of a better condition which is the attainment of eternal happiness in heaven. However, the hope of those in purgatory is not in them, but in those on earth who pray for them. 
5. Hope exists only in those who are on earth (the Church militant). Hope as a confident dynamism towards the future, and therefore it is classified as a virtue that belongs to the provisional status of the condition of the pilgrim. The pilgrims for whom the future destiny remains open do not find themselves in either of the two states (blessed or damned), and so theological hope pushes them forward.
The hope of the believer takes away from the strains of life, that fatigue and numbness that paralyzes and makes the Christian effort so easily burdensome. It gives her the supernatural and inexhaustible elasticity of the spiritual life, life in Christ. On the other hand, while it incessantly stimulates him on the journey, it ensures that any sense of agitation and anxiety is excluded from the Christian life. The Christian knows Him on whom he has put faith, and for this reason he always “hopes against all hope.” (Rom 4:18). However, this does not mean that he cannot and must attend to his salvation "in fear and trembling" (2 Cor 7:15), conscious as he is of his fragility. On the contrary, this fear is completely secure, keeping trust in God immune from the impairments that lightness and the imperfect evaluation of things could cause it. Hope, often, is the feeling of confident expectation of the future. Hope is a spiritual force that affects man as a man; it distinguishes man from other beings as well as reason, freedom, language, culture, religion, etc.  One can have a simply human hope or a Christian hope. Human hope bases its confident expectation on human calculations and powers. Christian hope bases its trusting expectation on the Word of God, on his promises, on his grace. Hope occupies a place of great importance in Christianity, which places it among the three theological virtues, together with faith and charity.

VI. Relationship between Hope, Faith and Charity
"Faith begets hope, and hope begets charity." God, however, is the object of all the three theological virtues under different aspects. In the magnificent harmony of the theological virtues, hope lies in the middle, between faith and charity, forming the passage way from the first to the second. The relationship between them is governed by their order of procession. 
1. Order of Procession
The order of procession between faith, hope and charity can be considered in two ways:
a. By Generation: This is the chronological order by which the imperfect naturally precedes the perfect. In this order, faith is first followed by hope and then charity. In the chronological order, faith is the first as the source of the foundational knowledge of the truth of God which leads to hope. In hope, the knowledge of the truth of God generates the longing for union with God and this is attained through charity. 
b. By Perfection: This is the order in respect of which the perfect naturally precedes the imperfect. According to the order of perfection, charity comes first, and then hope, before faith. Charity is most perfect since it is the attainment of that truth of God which we have by faith and which we long for by hope. By charity, man attains the end of his Christian journey in the beatific vision of God. Hope is more perfect that faith because it has something more, which is, the longing and movement towards the truth of God. Faith is only the knowledge of the truth of God. 

2. Hope and Faith:
Faith opens the mind to the horizons of divine truths while hope opens it to the immeasurable riches of divine goodness. Hope therefore rests on a truth of faith; the truth about its goodness and divine love. This means that faith precedes hope in the chronological order 
Hope is so tied to faith that one cannot speak of the life of faith without speaking of the confidence that they instil in the soul of the believer, and this is to enter into the field of hope.
Faith in the promises of God is the reason for our hope. The basis of hope is faith, faith in the omnipotence of God, in his saving will and in his unfailing goodness. 
The object of hope is, in one way, eternal happiness, and in another way, the Divine assistance, and both of these are proposed to us by faith. This is the means by which we come to know that we are able to obtain eternal life through the divine assistance.
Hope is called the entrance to faith, i.e. of the thing believed, because by hope we enter in to see what we believe, and because it is the means thereby man begins to be established and perfected in faith
An act of faith is expressed in the act of hope; without faith, there will be no hope. 
Faith begot hope, faith precedes hope.

3. Hope and Charity:
Charity precedes hope in the order of perfection. In the beatific vision, hope has exhausted its task and therefore fails to exist, while charity continues to exist. 
Hope precedes charity in the order of generation or the chronological order. Hope precedes charity because of the fact that hope and all movements of the appetite flow from love.
Hope leads to charity, in as much as a man through hoping to be rewarded by God, is encouraged to love God and obey His commandments.
In the order of perfection charity naturally precedes hope, wherefore, with the advent of charity, hope is made more perfect, because we hope chiefly in our friends.
Hope and every movement of the appetite proceed from some kind of love, whereby the expected good is loved. Not every kind of hope proceeds from charity, but only the movement of living hope, that is, that whereby man hopes to obtain good from God, as from a friend.
Hope makes us tend to God, as to a good to be obtained finally, and as to a helper strong to assist: whereas charity, properly speaking, makes us tend to God, by uniting our affections to Him, so that we live, not for ourselves, but for God.

4. Faith and Charity:
Charity also precedes faith in the order of perfection but follows it in the order of generation or chronological order. 
Faith constitutes one perfection of the intellect; it makes us knowers of the truth. Charity perfects the powers of the human appetite, that is, of the rational appetite or the will of the believer. 
Charity brings about the certainty of that which we believe as truth and good. 


Practice Questions
1. What is the conception of hope in the Scriptures?
2. What is the definition hope?
3. How is hope as a virtue different from hope as a desire and as a passion?
4. What is the object and subject of hope?
5. What are the characteristics of the object of hope?
6. How do you explain man’s certainty of hope?
7. How should man hope in God and his fellow man?
8. How does hope exist in time and in eternity?
9. What is the order of precession of the theological virtues?
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