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1. Being and Transcendental Qualities 
Being: The concept of being is the simplest of all concepts.[footnoteRef:2] Although many consider it as a difficult task in defining the concept being, nevertheless, Prof. Izu Macel Onyeocha, CMF defines it thus: “Being is ANYTHING that is, or exist, or can be known, or can be thought of; ANYTHING that is not NOTHING.”[footnoteRef:3] Mostly there exists a difficulty in understanding this concept, the issue is whether being is a concrete or material thing or whether it is merely the present continuous tense of the verb to be. It is both; and this is why it makes sense to talk of being and beings along with ‘being’ as an action word.[footnoteRef:4] [2:   Frederick Copinston, Medieval Philosophy, (New York, Continuum, 1950), 500]  [3:  Izu M. Onyeocha, Beginning Metaphysics, (Washington DC, Paideia Publishers, 2009), 74]  [4:  Izu M. Onyeocha, Beginning Metaphysics, 74] 

Transcendental Qualities: when we talk of transcendental qualities or attributes of being, it means the characteristics or qualities that being shares in general. More technically speaking, transcendent refers to the mark or note, or characteristic common to all things simply as existing reality, transcending or going beyond any division or distinction into genus or species i.e. kind or type. The transcendental are the properties that necessarily accompany being and thus are found in every being.[footnoteRef:5] There exist three of such qualities, they are: i. One (Unum) Unity, this is the attribute of being whereby it is undivided in itself and yet divided from others. “In metaphysics, one refers to the supreme idea (Plato), the absolute first principle (Neo-Platonism).”[footnoteRef:6]  ii. True (Verum) Intelligible, the attribute of being whereby it has a relation to a knowing intellect and on this account is intelligible. iii. Good (Bonum) Desirable, the attribute whereby it has a relation to an appetite and on this account is desirable.[footnoteRef:7] Some scholars would add other qualities to the already mentioned, like beauty (Pulchrum), beauty is included because it includes unity, truth, and goodness simultaneously and in this sense is their completion and perfect harmony. Other (Aliquid) and Thing (Res). [5:  Izu M. Onyeocha, Beginning Metaphysics, 109]  [6:   Izu M. Onyeocha, Beginning Metaphysics, 114]  [7:   Izu M. Onyeocha, Beginning Metaphysics, 111] 

2. Essence and Existence
In philosophy generally, the concept of essence and existence have been the question of which precedes the other. It is a long standing philosophical belief essence precedes existence.  This is the idea that the basic nature of something – its essence – determines the shape, activity and possibilities of everyday life – its existence.[footnoteRef:8] Essence is the definable nature of the thing that exists. Quite generally then, the essence of a thing is signified by its definition. The immediate question then is how the essence of a thing relates to its existence. In finite entities, essence is that which has existence, but it is not existence; this is a crude articulation of Thomas’s most fundamental metaphysical teaching: that essence and existence are distinct in finite entities. A consideration then of essence and existence in Thomas’s metaphysical thought will thus be a consideration of his fundamental teaching that essence and existence are distinct.[footnoteRef:9] [8:  Izu M. Onyeocha, Beginning Metaphysics, ]  [9:  Gaven Kerr, Aquinas: Metaphysics, Internet Encyclopaedia of Philosophy. www.http//iep.utm.edu . (Accessed 07/10/2020).] 

3. Substance and Accident
The central concern of metaphysics is the study of substance, the essential nature of a thing. In this view, substance means, “that which is not asserted of a subject but of which everything else is asserted.” Substance, that is, is what we know as basic about something, after which we can say other things about it.[footnoteRef:10] It is the nature of substance to be in every part of a thing as whole and entire. When we ask what a thing is, the answer will be, either it is a substance, i.e., something existing by or in itself, or it is something added to substance. Substance is the first category. If a thing is not a substance, it is called accident, that is; something added to a substance.[footnoteRef:11] Speaking philosophically, we say that a substance (sub-stance, standing under) is that which exists in or by itself, and whatever does not thus exist we call an accident. An accident, therefore, is that which cannot exist in or by itself, but exist in some sub-stratum. Accidents are said to be inhere in their subject.[footnoteRef:12] Accidents only exist as part of some substance. It follows then that we cannot have un-exemplified properties as if they were substances in themselves. Properties are always exemplified by some substance, whereas substance itself is un-exemplifiable.[footnoteRef:13] [10:  Izu M. Onyeocha, Beginning Metaphysics, 130]  [11:  Izu M. Onyeocha, Beginning Metaphysics, 132]  [12:  Izu M. Onyeocha, Beginning Metaphysics, 132]  [13:  Gaven Kerr, Aquinas: Metaphysics, Internet Encyclopaedia of Philosophy] 

4. Form and Matter
A very crude definition of matter would be that it is the ‘stuff’ out of which a thing is made, whereas form is signified by the organisation that the matter takes. The “whatness”of something refers to its form. Its “thisness” is its matter.[footnoteRef:14] On a more metaphysical level, form is the principle whereby the matter has the particular structure that it has, and matter is simply that which stands to be structured in a certain way. It follows from this initial account that matter is a principle of potency in a thing; since if the matter is that which stands to be structured in a certain way, matter can be potentially an indefinite number of forms. Form on the other hand is not potentially one thing or another; form as form is the kind of thing that it is and no other.[footnoteRef:15] Matter can be considered in two senses: (i) as designated and (ii) as undesignated. Designated matter is the type of matter to which one can point and of which one can make use. It is the matter that we see around us. Undesignated matter is a type of matter that we simply consider through the use of our reason; it is the abstracted notion of matter. Designated matter is what individuates some form. As noted, the form of a thing is the principle of its material organisation. A thing’s form then can apply to many different things insofar as those things are all organised in the same way. Given that form is the principle of organisation of a thing’s matter, or the thing’s intelligible nature, form can be of two kinds. On the one hand, form can be substantial, organising the matter into the kind of thing that the substance is. On the other hand, form can be accidental, organising some part of an already constituted substance. We can come to a greater understanding of substantial and accidental form if we consider their relation to matter. Substantial form always informs prime matter and in doing so it brings a new substance into existence; accidental form simply informs an already existing substance (an already existing composite of substantial form and prime matter), and in doing so it simply modifies some substance.[footnoteRef:16]  [14:  William F. Lawhead, The Voyage of Discovery, (Canada: Wadsworth/Thomson Learning, 2002) 76]  [15:  Gaven Kerr, Aquinas: Metaphysics, Internet Encyclopaedia of Philosophy,  (Accessed: 07/10/2020) ]  [16:  Gaven Kerr, Aquinas: Metaphysics, Internet Encyclopaedia of Philosophy,  (Accessed: 07/10/2020) 
] 


