LECTURE FOUR (26 October)
VIRTUES IN RELATIONS
Class notes

INTRODUCTION
The virtues, beatitudes, and gifts and fruits of the Holy Spirit are all related; they are all about the wellbeing of the human person and his eternal salvation. They are all very important in the Christian life because they are essential for man’s eternal salvation. They are all essential for man’s relationship with himself, with others and with God. According to Aquinas, the number of the gifts and their specific differences are not so essential. The gifts bring us to the realm of mystery where all those distinctions are not really important. The deeper we enter into the mystery, the more mysterious the language. Hence, the gifts are all so related such that, it is sometimes difficult to differentiate them. We shall now exam them individually.

I. Gifts of the Holy Spirit
A. What are the gifts of the Holy Spirit?
Gift denotes a thing given willing without recompense and it also denotes an ability or talent. In our context, the gift is an expression of the giver or its cause; it is offered to help the received become more like the giver. A gift signifies the greater excellence of the giver and it is inclined towards making the receiver as excellent as the giver. The giver of the gifts of the Holy Spirit is God and it is given to dispose man to be moved directly by God through the Holy Spirit. In order for this to happen, the gifts perfect man’s will according as it is a faculty of his intellect. In perfecting man’s intellect and will, the gifts become a habit in man; a habit whereby he can promptly obey the inspiration of the Holy Spirit. 
Man is perfected by God in two way: (1) naturally in light of reason and (2) supernaturally through the supernatural gifts. In those matters where the prompting of man’s natural reason is not sufficient, the gifts dispose man to the prompting of the Holy Spirit. The gifts are part of the supernatural aid man needs in order to attain to his supernatural end. The gifts of the Holy Spirit are necessary for man’s salvation. 
The essence of the gifts of the Holy Spirit are attained and perfected in heaven. The reason for this is that the gifts of the Holy Spirit render the human mind amenable to the motion of the Holy Spirit and this will be especially realized in heaven, where God will be “all in all” and man entirely subjected unto Him. The matter of the gifts is in relation to their operations. The operations of the gifts in relation to their matter will not exist in heaven; this will be realized here in man’s virtuous acts. The Holy Spirit and its gifts dwell in us by charity; thus, whoever has charity has all the gifts of the Holy Spirit
B. The seven gifts of the Holy Spirit: 
Essentially, the gifts of the Holy Spirit are uncountable; however, we can identify some of them. According to the list of St Paul, some of these gifts are charismatic gifts while others are hierarchical. 1 Cor 12: 28: “And God has placed in the church first of all apostles, second prophets, third teachers, then miracles, then gifts of healing, of helping, of guidance, and of different kinds of tongues.” The hierarchical gifts by which the Church is governed take precedence over the charismatic gifts which are mainly gifts of service in the Church. 
There are seven gifts listed by Prophet Isaiah (Is 11:2-3): understanding, counsel, wisdom, knowledge, piety, fortitude and fear of the Lord. These can be divided into two groups; the intellectual gifts (understanding, counsel, wisdom and knowledge) and the appetitive gifts (fortitude, piety and the fear of the Lord).
I. Intellectual Gifts
These gifts make the soul more responsive to the light which the Holy Spirit shed upon the truths held by faith. The focus of these gifts is the understanding of the objects of the truth of faith. They assist the intellect in its apprehension of the mystery of faith so as to grasp more clearly what it believes. They assist the intellect to judge rightly based on the knowledge of faith.
(1) Understanding: This perfects speculative reason in order to know and understanding. It gives us a permanent intuition of the deeper penetration of the divine truths and faith. It may concern a specific matter or something in the future. The darkness of the mystery of faith remains, but because of the gift, the reasoning is pacified so that we may remain attached to the mystery. This gift of understanding does not require extensive knowledge, even simple people can receive it. Hence, by this gift, it is possible for an uneducated person to express a stronger faith than a theology professor. 
(2)  Counsel: This perfects practical reason. It is the gift by which Holy Spirit suggests solutions to overcome obstacles of daily life. It gives us certitude in our action and enables us to act well toward our sanctification and sanctification of others. Counsel is a complement to the virtue of prudence.
(3) Wisdom: This perfects speculative reason to judge aright. It is beyond sense perception. Wisdom enables us to see the world with the eyes of God whereby the truths of science and faith complement. Human wisdom is discursive and it is based sense perception, intuition, philosophy and the fruit of which is theology. Divine wisdom, however, flows from the Holy Spirit and the fruit is love (union with God who is the truth) as elicited by the soul. Wisdom is considered as an intellectual virtue so far as it proceeds from natural human prompting and the judgment of reason while it is considered as a gift according as its work proceeds from the divine prompting.
(4) Knowledge: This perfects practical reason to judge aright. It helps us to judge rightly the truths of the faith, in accordance with the proper principles of the faith. It enables us to see created things as works of God and not as absolute values in themselves. Our knowledge will not be perfect until love accompanies it.
II. Appetitive Gifts
The appetitive gifts of the Holy Spirit make the will and the sensitive appetites of the soul more readily disposed to follow the divine motion and inspiration. Its focus is on the good; thus, it enables man to do the real good and not the apparent good. Specifically, these gifts work on the irascible and concupiscible appetites of the soul. 
(5) Piety: This perfects the appetitive power in matters touching on man's relations to God and to others. It allows for a filial relationship with the Father, and a fraternal relationship with others. By the gift of piety, man discovers the love of God present in every moment of his lives and he learns and appreciates God in others.
(6)  Fortitude: This perfects the appetitive (irascible and concupiscible) powers of the soul of man. It strengthens man himself against the fear of dangers; and against inordinate lust for pleasures. It helps us to execute what was suggested by the gift of counsel, it enables us to persevere by experience and also enables us to appreciate the close proximity of God and his comfort. Fortitude gives us the certitude that goodness will win over all forms of evil, even after death (martyrdom).
(7) Fear of the Lord: This fear perfects man’s adherence to God. It is not a paralyzing fear, but a fear whereby a sinner is afraid of offending the holiness of God the Father. It is a fear that grows out of a deep respect and love of God.
C. The gifts and the virtues
Similarities:
1. The gifts and the virtues both transform the human person.
2. The gifts can bring about natural and supernatural excellence in man just like the virtues, especially the infused virtues. 
3. Some virtues are gifts (e.g. infused virtues) and some gifts are virtues. Virtues are gift-like when they are perfected by the divine touch and by charity.
4. All theological and infused virtues are gifts since they perfect us towards God, but not all gifts are theological or infused virtues
5. The gifts and the virtues are complementary; they support each other in their operations for the wellbeing and salvation of man. 
Distinctions: 
1. Understood in the broad sense, gifts have something over and above the virtues; they perfect us for acts which are higher than the acts of virtues. 
2. The gifts perfects us through the supernatural mode while the virtues perfect us through the human mode, that is, through our human actions. 
3. Gifts perfect man according to the rectitude of charity while virtues perfect man according to the rectitude of reason. The rectitude of reason is included in the rectitude of charity.
4. Gifts are habits that transform man integrally and integrally, and prompt him towards the dictates of the Holy Spirit while virtue transform man’s intellect and will so that he can readily obey reason.
5. Through the power of the Holy Spirit, the gifts make known to us the divine truth of our salvation while the virtues are only capable of ensuring man’s natural perfection.
6. Gifts are more excellent than virtues; thus, gifts supplement the defects of the virtues by perfecting them.  
C. Excellence of virtue and gifts
The gifts of the Holy Spirit dispose all the powers of the soul to be amenable to the divine motion. The excellence of the gifts corresponds with the order in which they are enumerated. Wisdom and understanding are more excellent simply due to their form and preference to others. Counsel and fortitude are preferred to knowledge and piety as regards their matter; fortitude and counsel are concerned with difficult matters, whereas piety and knowledge regard ordinary matters. Wisdom, understanding, knowledge, and counsel are more excellent than piety, fortitude, and fear.

II. The Beatitudes
A. What are the beatitudes?
The beatitudes are the divine response to our hunger for blessedness or happiness. They are activities of special excellence having a corresponding special reward attached to them. They are perfect works, and by reason of their perfection, they are assigned or more inclined to the gifts rather than to the virtues. They are operations that are inspired or engineered especially by the gifts and the infused virtues. Happiness is the last end of human life; thus, the beatitudes differ from the virtues and gifts, not as habit, but as act from habit. We attain blessedness by acts of knowing and loving God who is our happiness. By our virtuous acts in this life, we attain happiness in an imperfect mode and by reason of that happiness, we hope and prepare for, or dispose ourselves to a future and more perfect happiness in eternity. The beatitudes are the perfects virtuous acts, and perfect happiness is exemplified in the merits or rewards contained in them. These are essentially spiritual and eternal rewards which begin imperfectly in this present life and attain perfection in eternity.
B. The eight beatitudes
The eight beatitudes are listed in the gospels (Matt 5: 3-10) as:
1. Blessed are the poor in spirit,
    for theirs is the kingdom of heaven.
2. Blessed are those who mourn,
    for they will be comforted.
3. Blessed are the meek,
    for they will inherit the earth.
4. Blessed are those who hunger and thirst for righteousness,
    for they will be filled.
5. Blessed are the merciful,
    for they will be shown mercy.
6. Blessed are the pure in heart,
    for they will see God.
7. Blessed are the peacemakers,
    for they will be called children of God.
8. Blessed are those who are persecuted because of righteousness,
    for theirs is the kingdom of heaven.
C. Relationship between beatitudes and virtues
These are the ways the beatitudes relate to the virtues:
I. Concerning the right use of external goods and the governance of passion
1. It is lawful to have possessions, but it is better to be poor in spirit for God is our wealth. This pertains to the virtues of justice, prudence and temperance.
2. It is lawful to rejoice moderately, but mourning is better when the occasion calls for it, for God remains the source of our joy. This pertains to all the four moral virtues. 
3. It is lawful to exercise the irascible passions according to reason, but it is better to be meek and tranquil under the guidance of the Holy Spirit. This pertains more directly to the virtue of fortitude. 
II. Concerning our relationship with our neighbours
4. Those who hunger and thirst for the right ordering of things do it willing as an obligation and this pertains to the virtue of justice
5. The merciful bestow their bounty on friends, relatives and all in need, and this pertains to the virtues of justice and fortitude.
III. Concerning the contemplation of and relation with God 
6. Being pure of heart and free from defilements of the passions disposes us properly to the contemplation of God. This pertains to the virtues of justice (religion) and temperance.
7. When one is peaceful with himself and others, he is disposed to God who is the source of peace. This pertains properly to the virtue of fortitude.
IV. Concerning the crowing glory of all the other beatitudes
8. Being ready to suffer for doing all the other beatitudes ensures our union with God, and this pertains to the virtue of fortitude (martyrdom).
D. The link between the beatitudes and happiness
In the beatitudes, seven acts or conditions are enumerated; being poor, meek, mourning, hungry/thirsty, merciful, pure of heart and peaceful. Each of these are means of attaining happiness according to Aquinas because all the rewards refer to our final end, and our final end is happiness in God. The poor shall inherit the kingdom of God which is the place where man will find happiness. The meek shall inherit the earth from where begins our happiness as we pray “Thy kingdom come.” The mourning shall be comforted, and our final comfort shall be attained at our last end where we shall find happiness. The hungry and thirsty shall be filled and satisfied and our final satisfaction shall be in heaven where we shall find happiness. The merciful shall receive mercy and it is only God’s mercy that guarantees our last end which is happiness. The pure in heart shall see God and that will occur in heaven where they shall find happiness. The peacemakers shall be called children of God and children of God dwell with him in heaven, where they shall find eternal happiness.  

III. Fruits of the Holy Spirit
A. What are the fruits of the Holy Spirit?
The end products of our virtuous acts are referred to as fruits; these are virtuous acts that are performed under the guidance of the Holy Spirit. Thus, these fruits are characters and attributes of the presence of the Holy Spirit. These fruits denote perfection and sweetness for man, and he delights in them during his earthly existence and in eternity. Unlike the fruits of the actions of man’s natural power and reason, the fruits of the Holy Spirit are products of the supernatural power at work in man; thus, they are more perfect and delightful. That which proceeds from a tree against the tree’s nature, is not called its fruit, but rather its corruption. Since works of virtue are connatural to reason, while works of vice are contrary to nature, therefore it is that works of virtue that are called fruits, but not the works of vice
The fruits and the beatitudes are the same because they both flow out of the movement of grace. However, the beatitudes are more excellent, hence more is required to attain them than is required for the fruits. It is sufficient for a fruit to be delightful, but it is essential for a beatitude to be perfect and excellent since it signifies the end of man’s perfect act. The beatitudes can only be compared to the fruits of man’s eternal life and not just the fruits of his human efforts in this present life; thus, not all fruits are comparable to the beatitudes. The beatitudes are fruits in the sense of the product of the perfect virtuous acts which grants eternal happiness. All beatitudes may be called fruits because the beatitudes or blessedness are the final fruits of our life. But not all fruits can be called beatitudes; only the perfect fruits of the Holy Spirit. 
B. The twelve fruits of the Holy Spirit
St Paul gives us a list of the twelve fruits of the Holy Spirit: “The fruit of the Spirit is love, joy, peace, forbearance, kindness, goodness, faithfulness, gentleness and self-control.” (Gal 5:22-23) These are contrary to the fruits or “acts of the flesh” which are: “Sexual immorality, impurity and debauchery; idolatry and witchcraft; hatred, discord, jealousy, fits of rage, selfish ambition, dissensions, factions and envy; drunkenness, orgies etc.” (Gal 5:19-21) In Pauline morality, the “flesh” is always contrary to the Spirit. 
The fruits of the Holy Spirit can be divided into three groups according to how they reflect the perfection of man in himself and his relation to God and his neighbour. 
I. Perfects products of the agent in himself
These are fruits that grow out of the indwelling of the Spirit, and are delightful to the spiritual taste because they perfect the agent in himself, enable him to relate directly with God and enjoy the benefits. These pertain to the virtues of prudence and justice. 
1. Love: that wherein the Holy Spirit is given in a special manner as in the likeness of God since God himself is love. This is the fruits of man’s perfect union with God.
2. Joy: this is the necessary result of love because every lover rejoices at being united to the beloved.
3. Peace: this is the perfection of joy because it brings about freedom from outward disturbances and ensures the calm of man’s restless desires. 
4. Patience: this is the outcome of not being disturbed whenever evil or danger threatens. 
5. Long-suffering: this is the outcome of not being disturbed whenever the good is delayed.
II. Perfect products of the agent in relation to others
These are the fruits of man’s relationship with his fellow man and with God. It pertains to the virtue of justice. 
6. Kindness: This is suffering with calmness the evils one’s neighbour inflicts on him and refraining from retaliating harmfully or angrily. 
7. Goodness: This is the willingness to do good to one’s neighbour no matter what. 
8. Faithfulness: This is fidelity and total trust in God. It also entails trusting our neighbour.
9. Gentleness: This entails respect of that which is below him, as regards external action, by “modesty,” whereby we observe the moderation in all his words and deeds
III. Perfect products of the agent in external actions
These are the fruits of man’s external actions, specifically in terms of his passions and emotions. Thus, these fruits pertain to the virtues of fortitude and temperance. 
10. Modesty: This pertains to the general moderation of the external manifestations of the human body.
11. Chastity: This pertains to the appropriate and perfect expression of the desires of the body whereby man is neither subject to or spiteful of them.
12. Continence: This refers to the control of inappropriate desires of the body so as not to be subject to them, but to be able to guide them according to reason. 

IV. Graces
Grace is a supernatural favour or gift, it is the free, undeserved and unmerited help that God gives to us to respond to his call to become his children, adoptive sons, partakers in his divine nature and in eternal life. Grace is a participation in the life of God. 
A. Types of Grace
Aquinas classifies grace into two main groups:
[bookmark: _Hlk54456331](1) Gratia Gratum faciens (Sanctifying Grace)
This is the grace that God gives for our own personal sanctification and salvation. The effect of his grace is internal and a sign of holiness because it makes the bearer holy, endows him with the gifts of the Holy Spirit and unites him with God. This is the grace that perfect human nature and makes him pleasing to God by divinizing him. 
[bookmark: _Hlk54456356](2) Gratia Gratis data (Gratuitous Grace)
This is the grace that God gives us for the common good and for the Church. The effect of this grace is external because it is not essentially for the benefit of the bearer, but for the benefit of others. With this grace, we cooperate with God in the salvation of others. By this grace, we are able to help others in their eternal journey and salvation. This grace is not necessarily a sign of holiness because someone who is not holy can possess it; hence it is beyond the merit of the bearer. This only way in which this grace can be of benefit to the bearer could be an opportunity for him to do good and avoid evil, thereby disposing himself to receive sanctifying grace. Examples of gratuitous graces are prophesy, teaching, preaching, speaking in tongue, miracles, writing, etc.
B. Grace and virtue: 
Grace is not the same as virtue; the essence of the soul is the proper subject of grace whereas the powers of the soul are the proper subjects of virtue. Grace enables man to more readily and freely perform good acts or acts of virtue that are in accord with his proper nature, and these are acts that will enable him to attain his final end which is the vision of God. Grace sanctifies and justifies man, and it aids the powers of his soul which are the principles of his actions, which means grace aids virtue. Grace is more intrinsic in its transformation (which could still manifest in act) but virtue is essentially focused on act. Virtue is a disposition or habit to act while grace is an internal transformation of the soul which could also lead to action. 
Grace can be natural, that is, the natural ability with which we are endowed by God. This natural grace disposes us towards the true and the good. By the gift of natural wisdom (natural virtue), notwithstanding the effects of original sin, man can attain an intellectual knowledge of what is good and what is bad; he remains inclined to the good, and can attain to an imperfect though genuine knowledge of God. Without grace, man can also live a life of virtues and perform virtuous acts. However, natural grace cannot enable man attain his supernatural end, he will still the aid of supernatural grace. In the same way, a sinful man can perform good and virtuous act without grace, but those acts cannot be meritorious for him. Any act man is able to perform, albeit it is virtuous, it is incomplete, imperfect and lacking in merit without grace. Only virtuous acts performed under the inspiration of the gift of grace can be meritorious for man’s salvation. Through the help of grace, the good acts of virtue performed by man are meritorious for him because they are enlivened by charity, and enable him to grow in grace and to advance towards his ultimate happiness in the Holy Trinity.
Through grace, man in his intellectual powers participates in the divine knowledge through the virtue of faith. In his power of will, man participates in the divine love through the virtue of charity. In the nature of the soul does he participate in the divine nature, after the manner of a likeness, through a certain regeneration or re-creation. Christ is the source of grace through his incarnation, suffering, death and resurrection, and the Church and its sacraments are the means of grace. 
We are sanctified by grace, which transforms our nature and allows us to undertake acts wherein the presence of God is made visible, acts that can lead us to our final end. Grace is never imposed but freely given, and receive by disposition and petition. Grace is God’s assistance in moving the rational creature toward its good, which comes in two forms: a direct movement of the will and actions, and a habitual gift. Together, these forms of grace bestow a new, spiritual way of being on the rational creature that amounts to a certain participation in the divine nature.  Christ's gift of salvation offers us the grace necessary to persevere in the pursuit of the virtues. Everyone should always ask for this grace of light and strength, frequent the sacraments, cooperate with the Holy Spirit, and follow his calls to love what is good and shun evil. Grace is an entitative habit in the core of our being, whereas the gifts of the Holy Spirit are operative habits in the faculties. 

V. Contraries to virtues
The following are contraries to virtues: vices, evil, sin and malice. What is the difference between them? 
A. Evil: This is an absence or deprivation of good. Evil does not have an independence exist because God did not create evil. All that God created was good including man. However, whenever good fails to actualize, evil manifests. Evil is a lack of conformity with due measure; it is either excess or deficient. Conformity of measure in a thing depends on a rule from which that thing depends, and it is incommensurate. The rules are based on both human and eternal laws, and when those rules are not kept, evil flourishes. 
There are two distinctions of evil:
1. Natural evil: these are evil acts that are not caused by man. Natural events like earthquake, hurricane, tsunami and other natural disasters are natural evils or physical evils. Other events like accidents, sickness, death etc. are also considered as natural evils. These are events that are beyond the power of man, but they affect him even when he is not response for them. 
2. Moral evil: these are evils that are products of man’s voluntary acts. Moral evil is a sin because it is a product of man voluntary and deliberate choice. All sins are evils but not all evils are sinful. Only moral evils are opposed to vice while natural evils are not sin. 
B. Sin is the evil that involves the reason and free will of man. Sin denotes an inordinate act that is contrary to human reason and divine law. It is a single act that results from the wrong use of man’s free will. It often results from a vice or tending towards the formation of a vice. Sin is opposed to virtue in respect of that to which virtue is ordained, and that is good acts. Sin is a subtraction, a lack of something or a departure from God. It is possible for a virtuous man to commit sin, because sin is not directly contrary to the essence of virtue but only to its act, and a single act of sin cannot corrupt virtue which is a habit. The causes of sin are external (God and the devil) and internal (man). God is the indirect cause of sin as the origin of man’s being, intellect and free will which he misuses in sinful acts. The devil causes man to sin by tempting, suggesting, disposing, distracting etc. him. Man is the only direct cause of sin and the only one morally responsible. The sins of man result mainly from the weakness of his intellect and free will as an effect of original sin. A sin can either be by commission (actions, thoughts, words) or omission. It could also be mortal or venial. A sin is mortal if it involves a grave matter, a voluntary act and if it is premediated with full knowledge. If any of these facts is missing, it is a venial sin. 
C. Vice is a permanent disposition to commit moral evil. Unlike sin which is a single act, vice is a consistency in acts that are contrary to man’s nature and the order of reason, hence it is a habit inclined to evil and directly contrary to virtue in respect of its essence. It is more blameworthy to commit an evil act (sin) than to have the disposition to commit evil (vice) because it is possible to have a disposition and not actualize it in every instance. Thus, a sinful act is worse than a vicious habit. In another sense, a vicious habit is worse because habit of vice is always as a result of repeated evil acts. The vice of a thing seems to consist in its not being disposed in a way befitting its nature or in a way that is good. A vicious person can perform one single act of virtue but that does not make him virtuous, and the act will be imperfect and unmeritorious. 
D. Malice is a habit of evil in which evil is done wilfully for the sake of evil. In most evil act, man acts in view of some apparent good, but in the case of malice, he acts solely for the sake of an evil intention. Malice is based on pure evil and it results from the total corruption or disorder of the will. It is opposed to virtue consequentially as it is contrary to its goodness. 

VI. The necessity of virtues
It is not easy for man, wounded by original sin, to maintain moral balance. Hence, virtues are necessary but not sufficient for man’s salvation. In addition to virtues, he also needs the gifts and grace. These are the necessity of virtues
1. To guide man’s sensory desire to obey reason: 
Sensory desire is by its nature aimed at only a part of our good, the part that we share with the lower animals. It can therefore come into conflict with what reason discerns as good for the person as a whole integrated being. As a result, when someone has to deal with the objects of the sensory desire, he needs, in order to do this well, a kind of tendency or completeness in the sensory desire that will enable it to obey reason easily. That is what we call virtue. Thus, the sensory desires need virtue in order to follow reason easily and reliably. The sensory desire: since on its own it can come into conflict with reason, it requires the virtues of temperance and courage if it is to be properly disposed to the human good as discerned by reason. The command of reason on the sensitive appetite is political, since this latter has certain autonomy. It is different from the way the soul rules the body which is despotic since the body follows entirely the command of reason
2. To guide the reason/intellect in discerning the general and specific good.
Aquinas explains that animals ‘engage in a limited number of activities’ and their good is fixed and unchanging. Since the will is directed to the good of the individual, it requires the virtue of justice if it is to be properly disposed to the good of others. Thus, they need only what he calls “natural judgement,” that is, a kind of recognition of what is good that does not involve intellectual discernment, and a natural appetite for their fixed and unchanging good. Human beings, by contrast, ‘engage in many diverse activities. Their good comes in many varieties, and what is good for human beings comprises many different things. Therefore, there could not be a natural desire in human beings for a determinate good that is suited to all the conditions needed for something to be good for them. Nor is natural judgement adequate for our attainment of this varied and multifaceted human good. Human beings therefore need reason, which is capable of comparing different things, to discover and discern their own distinctive good, determined in the light of all relevant circumstances, as it should be sought at this time and in this place.  The virtue that enables reason to do this easily and reliably is practical wisdom.
3. To guide the will to act toward the communal good
The very nature of the will is to be a rational desire: that is, to be inclined to whatever reason presents to it as a good. Nonetheless, even rational desire is not sufficient for us to lead the life of reason, because it is aimed only at our individual good. But our individual good is open-ended in a certain crucial way: part of the human good is to live in society, but life in society requires certain relations to other people that go beyond narrow considerations of our individual perfection (even if they don’t actually contravene our individual perfection). The will therefore needs to be perfected by justice, by which an individual conforms her own pursuit of the rationally apprehended good to the larger good of the community, whose well-being and institutional integrity provide the context in which he can pursue his own good.
4. To attain our specific end or perfection  
We need virtue in order to attain our specific need which is not just based on our desire, but desire guided by reason. Man’s ultimate end or perfection subsists in his flourishing here in this life and his ultimate happiness at the end. By desire animals can attain their perfection spontaneously. For humans, we need rational choices and voluntary acts. First, we need steadfastness in our operation since what depends on operation alone changes easily if it has not been stabilized by a habitual inclination. Second is to enable the ready performance of a perfect operation since virtuous habits cancels the need for repeated learning of basics. Third is to ensure that we pleasurably or delightfully arrive at the completion or perfection of an activity. Virtues are dispositions by which we appropriate our specific good effectively

VII. Contemporary commentaries on virtue
The concept of virtues is disappearing from contemporary culture, and it is now being replaced by the character of a speechless and toothless old maid. There are attempts to replace the term with “attitude” or “moral value” or “excellence.” Today the word “morals” is uttered sparingly in contemporary discourses, having been replaced with “values.” Value is a word more subjective and pleasant-sounding but different from morality or virtues. Morals evokes objective standards and prescribed behaviour. The slip to “values” happened almost effortlessly after secular forces evicted God from the academia, intellectual discourses and the public square. Morals involve objective good and bad and God as its source. Morals involves God as creator of the man and the world with a definite purpose. Values do not necessarily involve all that. The concept of values absolutizes individualism and the absolute freedom of the individual. Virtue which involves good and proper behaviour is not talked about because now, behaviours are no longer considered as morally good or bad but simply as legally good or bad. For instance, many believe that whatever is done between two consenting adults is fine and, in this situation, all kinds of sexual activities are now permitted, not because it is morally but because it is not illegal. Where you speak of acquiring virtues, contemporary voices speak of yoga, soul circle, therapy, skills etc. which are good in themselves but different from virtue.
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