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Presentation

In spite of so m the part , I cannot
altogether escape iness in s book to
the public. Not th superflu even with
the excellent intro already 1 believe

basic text matter, both in philosophy and theology. Encountering my
students on such a subject was not without its element of enthusiasm,
while at the same time I wanted it to be painstakingly and soberly
faithful to history and its objective rules. How, then, was I to preserve
in a book the warmth that had accompanied an initiation conceived
in such cordiality and the simplicity that excluded any show of ped-
antry? For, an initiation such a task had turned out to be, rather than
an introduction.

What finally brought me to make up my mind was the memory of
the glowing eagerness of my students, both at Le Saulchoir and at the
Institut d’études médiévales of Ottawa (now of Montreal), who, hav-

affairs, however, is probably the lot of every introduction to all great
1



Toward Understanding St. Thomas

works, whether they deal with thought or with art, since one does not
gain entrance into a great work without first making a survey of its

In the case of written works, it is through the analysis of their liter-
etween a system of
, as it happens, the
uage. Pushing to the
f thought has, I be-

Presentation

lieve, turned out to be extremely fruitful. Therein, moreover, lies the
unity of my work which I want to be something else than a mere col-
lection of very learned data on the chronology and genuineness of
Saint Thomas’s writings. A commentary on Aristotle, a commentary on
the Bible, a quodlibet, a summa, these are not shapeless vessels which
pure reason can use indifferently. Rather, they have their own laws
and their own spiritual bearing. Augustine wrote “confessions,” and
Dionysius moved onward through symbols. Saint Thomas, professor
rote commentaries.
the factors indicat-
which was then in
. . ~ felt even in theology, thereupon
become a science, that indispensable organ in a Christian order.
The detailed results of biographical, chronological, and critical re-
search, then, I shall leave to the array of books in which these data
have already been collected in order to avoid encumbering an under-

taking that I mean to confine to the mind of Saint
Thomas as he was actually deve up his works. We
have been left without any confide rom him, but it is

roaches we shall have acquired
enlightening and fruitful—with
case, we shall be in a position to
s thinking.
I have also given up the idea of furnishing a complete bibliography
at the end of each chapter. The Bulletin thomiste will adequately

be brought to a close with a nu

signed to sharpen the appetite of the reader and to give me the
pleasure of prolonging with him the friendly talks that we are about
to begin.
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Translators Note

Without interrupting any longer than necessary Father Chenu’s
“friendly talks” with the reader, a statement of the purpose and proce-

books (3).

1) x. sTReckER, Introduction to Medieval Latin, English trans. and rev. by
R. B. PALMER, Berlin, 1957, p. 104, note 11.
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2. All quotations, Latin, French, or otherwise, have been carried
over-into English by the translators themselves. For the benefit of the
student wishing to do more reading in a quoted work, references to
other existing English translations have usually been supplied. Mod-
ern language quotations have been given only in English. Latin quota-
tions included in the French text have been relegated to the footnotes,
and those already in the footnotes are given only in English. Techni-
cal Latin and Greek words and phrases have been maintained within
the text; they are translated once, either the first time they appear in
the book, or in the passage where explanations about them are given.
Two lists of them with the pages upon which they appear have been
provided at the end of the book, Titles of works referred to have gen-
erally been maintained in their original language, in accordance with
the author’s practice. -

3. Footnotes are indicated by numbers and letters, Numbers identify
notes of the original French edition, sometimes given precision for
reference purposes. Additions to them have been bracketed, as was
also done in the case of a small number of precisions added to the
text. Letters indicate either Latin quotations brought down from the
text to the footnotes, or completely new notes supplied by the trans-
lators. From chapter VI onward, Latin editions of the authentic works
of Saint Thomas have been indicated. References are to the two latest
complete editions of his works—Parma and Vivés—to the incomplete
Leonine critical edition, and to other more available texts, critical or
otherwise, Most of the existing English translations have also been
indicated.

4. Abbreviations have been abundantly used throughout. Three lists
of them are provided at the end of the book. The table of sigla has
been worked out in order to provide the student with as complete as
possible information concerning the work that is referred to, and also
to supply a helpful array of sources which he may consult for further
personal research. In view of the trend to publishing within collec-
tions and series, such a list is far from being superfluous. Most of the
periodicals, collections of texts and studies, and editions used in the
work have been included—even paperbacks find their place in it, since
paperbacks too have become an indispensable tool for the student,
raphle thomiste, 2d ed., rev. with additions, by M.-p. cmEnvu, in BibTh, I
(1960); v. 5. Bourke, Thomistic Bibliography 1920-1940, Suppl to MS, XXI
(1945); ». wyser, Thomas von Aquin, in BESP, XIII/XIV (1950); F. vaw
STEENBERGHEN, Philosophle des Mittelalters, in BESP, XVII (1950); v. I.
BOURKE, Introduction to the Works of St. Thomas Aquinas, Reprint from
8. Thomae Aquinatis Opera Omnia, vol. I, New York, Musurgia Publishers, 1948,
pp. iii~xxiv; k. STRECKER, Introduction to Medieval Latin, English trans. and rev.
by R. B. PALMER, Berlin, 1957, especially pages 90-111, Part of the bibliographi-

cal material concerning periodicals, collections, and editions pointed out in the
preceding is also given at the end of the present work, See below, pp. 350-366.

6

Translators’ Note

translation was done, and to its librarians for generously providing
facilities and free access to all materials and instrumentation that have

D. Hucuss, O.P. A.-M. Lanory, O.P.
Institute of Mediaeval Studies Institut d'études médiévales
Toronto Montreal

Montreal, 1963

4) From E. Gilson’s review of the French original: Introduction & l'é_tude de
saint Thomas d’Aquin, in PIEM, XI (1950), reprinted without change in 1954,
See BT, VIII (1947-1953}, 10.
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Part One

Lifework of Saint Thomas



Chapter 1
The Work in Its Milieu

1. BIOGRAPHICAL NOTE
Saint Thomas was born near Aquino, in southern Italy, in the forti-

there existed a whole world containing tremendous secular resources.
Landulf of Aquino, feudal lord, was entangled in local rivalries as
well as in the political struggles of the Empire. Close by him was the

11



Toward Understanding St. Thomas

powerful abbey of Monte Cassino, lying right on the boundaries of
the Church States and the Kingdom of Sicily. Here, in 1230, he
brought his youngest son, Thomas, and offered him as an oblate. This
move, at once religious and self-interested in character, recalls to
mind the social surroundings and cultural climate in which, according
to feudal traditions, the lad was to grow up. Meanwhile, the struggle
between Pope and Emperor had resumed, more violent than ever,
and when Frederick II invaded Italy, Thomas had to leave the Bene-
dictine abbey (1239). Whereupon he was sent to the schools of
Naples to begin, in the faculty of arts, a university life that would
stop short only at his death. After five years spent there, and seven
more of philosophy and theology at Paris and Cologne in the univer-
sity studia [houses of study] of the Friar Preachers, he began a teach-
ing career that was to unfold without break or distraction.

It is plain that Thomas’s joining the Preachers—in spite of the vio-
lent opposition of his family (1244)—was, together with the religious
orientation of his soul, the factor that fashioned all his activity, con-
sidered not only from an outward point of view but, especially, from
that of doctrine and motivation. This activity had a homogeneousness
whose total constancy we shall faithfully observe as a clearcut trait
of his life.

In the fall of 1245, Thomas came to Paris to the convent of Saint
James, then the most prominent scholastic center of the Order, situ-
ated right at the heart of the University. He was enrolled as a student
of Albert the Great who was then a professor in the faculty of the-
ology. During the summer of 1248, he left Paris to go with Master
Albert who was to take charge of the new studium generale [general
house of studies] founded at Cologne by the Order. He remained
there until 1252, when he came back to Paris to téach and thus pre-
pare himself for his Masterate in Sacred Theology.

The University, at this time, was the scene of a bitter struggle, due
precisely to the rivalries between the seculars and religious, A strike,
decided by the professors and that was to be rather long-lived, added
to the effervescence. After having commented first on the Bible (1252
1254), then on the Sentences of Peter Lombard (1254-1256), Thomas
received, as these incidents were taking place at the beginning of
1256, his licentia docendi [license to teach] at the instance of Pope
Alexander IV who wrote about Thomas in terms of no uncertain
praise. Now a master, he went on teaching until June, 1259, in one of
the two Dominican schools incorporated with the University. Return-
ing to Italy, he taught at the papal curia, first in Anagni (1259-1261),
then in Orvieto (1261-1265). From there, he went to the convent of
Santa Sabina in Rome (1265-1267), whence he was recalled by Clem-
ent IV to work at the papal curia in Viterbo (1267-November, 1268).

12

The Work in Its Milieu

In the meantime, battling had started all over again at the Univer-
sity of Paris. The battleground was not one of corporate ri.gth alone
but one of doctrine as well, because the spread of Aristoteha‘msm hfld
provoked an intellectual and moral crisis that was becoming d'a1ly
more acute. Saint Thomas, whose own position had been called into
debate, but whose accrediting had grown to consi
was hurriedly called back to Paris. The years that
from 1268 until Easter of 1272, were to be of an
fruitfulness. It was undoubtedly in
Charles of Anjou, who was anxious
that Thomas returned to the latte
ulty of theology (1272). Invit
part in the forthcoming Council
in January, 1274, but he died on

and the Romance of the Rose written;
13



Toward Understanding St. Thomas

when, after the battle of Bouvines wherein the Holy Roman Em-
pire and its feudal hierarchy were jointly defeated (1214), Europe
was entering on a new era in which it would cease to be a theocratic
entity;

when the Moslems were hemming in the Western world by their
military successes and seducing it by their science and philosophy;

when, finally, merchants and missionaries were pushing their way
into the region of Cathay and discovering the world’s dimensions and
the variety of its civilizations.

Neither is it unimportant that Saint Thomas should join the Friar
Preachers in the Christian world of Innocent IIT and that he should
find in the midst of this new religious family, at the most opportune
time, an Albert the Great to be his master (a).

II. THE NEW SCHOOLS

The University, with its own structure and spirit, had just sprung
up in the city schools, leaving the monastic schools, tied up as they
were with feudal conservatism, to their intellectual routine. Indeed,
centres of culture and teaching had been the subject of a spiritual and
geographical shift of capital importance that was brought about
through the economic and social evolution that was making over the
face of the Western world (b). Feudal institutions were crumbling,
weighed down by a structure that was no longer in keeping with the
conditions and needs of human society. A widening of commercial
enterprise, an increase in the circulation of money, the reopening of
the Mediterranean to ship traffic, improved technical devices, a spe-
cialization of craftmen’s skills, a rapid increase in population—all had
been factors toward the gradual development of urban centres. In
them, a new class of matured people had won for itself a whole series
of freedoms—personal, civic, and agrarian—with all this taking place
outside the old domanial economy that entailed the serfdom of the
individual and the denial of the individual’s right to associate. The
exercise of authority was now no longer tied up with possession of the
soil, any more than were the economic standards of the day. The crop
of new elites was formed independently of the landed aristocracy; it
was now a world of give and take that saw artisans and traders taking
their chances, for labor was now seen as a means of getting ahead
and no longer as an inferior function, Along with the factors that had
brought it into existence, the old order was doomed to decay. Under

a) For bibliographical data on the life of Saint Thomas, see the Research

Suggestions below, 78.

b) On the new economic and social conditions, see the Research Suggestions
and bibliography given below, 69-71.
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that regime, social security and stability for the individual had been

assured through the binding of man to man by means of the principle

of “homage” which created a personal dependency both summary

y an oath of allegiance. The

of allegiance in favor of col-

edence of the common good

the jura et libertates [rights

and freedoms] of all. Having secured their freedom, the Communes

were not a mere association of indiviffuals; on the contrary, they rep-

resented collective entities that held sway over the life of the indi-

vidual in all its manifestations. They were persons, in the juridic
sense of the word, and truly the subjects of rights.

While the passage from the feudal state to the Commune was

taking place during the century, men had
progressively been acquir heir thinking, along
with a sense of personal to pursue new ven-
tures on their own, and also that mind enabling man

to cope with the unforeseen problems arising in a newly opened
world. The city schools, now flled with students affected by the

alone that schoolmen now enjoye o
and of an elective system is enough to show how far the university
colleges had gotten away from the old monastic schools with their re-

striction to the enclosure of their don to a
class of people that knew ased
on paternalism, monastic s de}at
upon that majestic feudal d its

earthly foundations.

Thomas Aquinas belonged by birth to a prominent feudal dynasty,
and family traditions would have had him a monk in the most power-
ful abbey of his day—Mo
first period of his youth. Y
he was battling to follow

lead him to

schools, lying right at the heart of the new

Paris.

said without qualification that studies in the
XIIIth century monasteries were in a state of decay. In fact, if many
a masterpiece had come out of their literary workshops, many were
still to come forth that would leave the products of the schools in their

15
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dust. Yet, the finest achievements, whether of a personal or local char-
acter, cannot conceal the fact that, as the century rolled along, and as
the new social and cultural movement gained ground, the monastic
schools were outclassed as institutions. A decidedly different type
of people were now coming to the schools of Paris, Bologna, Oxford,
and Cologne. First of all, they arrived in numbers that quickly over-
flowed the cathedral cloisters, taking over for themselves a city quar-
ter that was to be their own and where they ruled, even in the streets
that soon rang with their noisy clatter. These new students were the
type that Abelard had to cope with, and no longer those Anselm had
known in his monastic schoolroom. Further, the new schools auto-
matically linked up in a “university” of studies, which, in turn, became
one of the corporate societies of the new city, patterned upon the
guilds. The University was now a collective entity with juridic status,
able to carry on business in the name of the teaching profession, and
thus raised to hold the rank of “office” in the city. It had the right to
arrange its life as suited its purposes, even to the point of having its
own police force, so long as it did not encroach upon the rights of the
larger collective body (c). Since its prime interest lay in cultural and
intellectual values, and rightly conscious of its universal dignity, it
even tended to extend its influence beyond the jurisdiction of the city
or to offer advice in matters politic. Teachers and students alike en-
joyed a “status” (1) that was enhanced not only by the jura et liber-
tates pertaining to it, but also by a moral, and soon, a political pres-
tige, the latter working either to the advantage or the disadvantage of
higher learning.

From the rue du Fouarre to the abbey of Sainte-Genevieve, the
schools lined up, nearly covering the ridge along the rue Saint-Jacques
where Albert the Great and Thomas Aquinas would soon have a
school of their own, open to all comers, and formally accepted as
part of the University body in whose rights and scholastic programs
and public demonstrations it would share. Into these schools came
pouring a population eager to learn, no longer regarding knowledge as
a propaedeutic to monastic life but as a road to culture and an indis-
pensable tool for carving out a career. The faculty of arts worked it-
self up to a position of autonomy that was both intellectual and ad-
ministrative. The doctors and lawyers introduced their cycles of

c)
and
Oxfo
1)
See
Vol. I: Bilan du XlIIIe stécle; ch. VI
Louvain, 1956, pp. 99-125.

16
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and Preachers, was to fall the lot and policy of being at hand, at the
heart of the new civilization, and of ensuring a holy reaction to its
intellectual intoxication or its moral disorders. Faced with this new
civilization on the rise, it was important that the Church be
rid of its outmoded feudal framework. Francis of Assisi and
Thomas Aquinas were the two poles around which this new Christian
world revolved (a).

II1. THE UNIVERSITIES

The university,
order, was also a
ful thing, in the
could show. So m
day to picture a university completely stamped with an ecclesiastical
character in which all resources, ranging from such matters as the con-
duct of its physical existence and the enactment of its police laws to
the level of the highest inspirations of all its personnel, from doctors of
medicine to professors of grammar, were dependent on a regime of
clerics.

The historian who has seen a university of this sort taking shape in
the bosom and as a result of the efforts of the Church is not surprised
to see it find its material and moral environment subsequently sup-

the same time he is prepared to leave
statutes regulating university teaching
circumstances. The condemnation of
nal order. Yet, a number of statutes of
an administrative nature authorized and soon ordered Aristotle to be
read. Faced with facts such as these, the historian will come to expect

wiLMART, in RAM, X (1929), 370, note,
a) For readings on the new schools and the unlversities, see the references
given in the Research suggestions, 71-72.

18
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originally received from it its component materials (5). It is no mere
coincidence that Brother Thomas was sent to Paris and that he en-

4) See ChUP, 1, 307, n. 270.
5) See E. cmson, Albert le Grand et I'Undversité de Parls, in VInt, XXII (May
25, 1933), 9-28.

19
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tered upon his teaching career there; rather one is led to see him in
Paris as a result of some sort of determinism brought about at once
by the laws of his Order, the directive action of the Church, and the
very evolution of society.

Quite obviously, it was the faculty of theology that formed the soul
of the University and that supplied the raison d’étre of the Church’s
jurisdiction, Here, again, was something new: that a body of author-
ized professors, invested with a licentia docendi should be given in
the Church charge and authority of expounding the revealed truths
of faith. To be sure, both in theology and catechesis, there had always
been masters acting as adjuncts to the episcopal order. But here it
was a question of professors, of a school of men who were profes-
sionals in their work, whose energies were devoted to developing a
science, and whose juridical status depended on the corporation and
was not, properly speaking, a function of the hierarchy. Theirs was
an intermediary status that was to remain non-existent in the Eastern
Church—just as the latter remained unfamiliar with scholasticism, at
least in the larger reaches of that form of knowledge. In the field of
sacred doctrine, the “doctor in theology,” or the magistri [masters]
as they were collectively called, made up a sort of new department in
which the teaching of the truths of faith expressly enlisted the services
of natural reason or of its philosophy in order to bring into being an
organized science, a scholastic theology. Any bettering of teaching
methods was recorded within the growth of the educational institu-
tions. The magistri were officially regarded as qualified to discourse on
matters of faith and doctrine. Once a question had been disputed,
theirs was the office of “determining” a solution that was then ac-
cepted as carrying authority (6). They were not auctoritates
[authorities] in the same decisive sense that the magisterium of the
Church is an authority, since neither their position in the hierarchy
nor the subject matter of their proper work would admit of such a
ranking, but nevertheless, they did form a true theological “source,”
for the School did exist in the Church, with its proper place beneath
that of the Fathers in the realm of the faith. Saint Thomas, Albert the
Great, Bonaventure, were “doctors of the Church.”

6) Thus, after the question had been disputed, the master gave his own deter-
mination of it (see below, ch, IX [and ch. II]); thus especially the masters as a
body or through their common consensus solved controversies, particularly in
those cases where faith was building itself up into a theological science. A typ-
ical ht of Peter Lombard’s positions were, with
grea
tris
270,
aux
théologie au Xlle stécle, ch. XV: Le
EPM, XLV (1957), 323-350].

20

The Work in Its Milieu

21



Toward Understanding St, Thomas

preSferving at Paris the mortal remains of the master, “so good a cleric,
so kind a father, so outstanding a doctor” (7).

Saint

ersity

truly

_ f the
renaissance. This renaissance was, of course, a widespread phenome-

non that aroused the same enthusiasm wherever it put in an appear-
ance. Step by step, it made steady progress. The second third of the
XIIIth century witnessed the laying, at a surprisingly fast rhythm, of
new foundations, whether ecclesiastical, seignorial, or communal.
These establishments were not merely the offspring of superficial
emulation; they resulted rather from the unrestrainable drive of the
new elite creating the organisms that would provide for their develop-
ment and culture, The situation was all the more meaningful in view
of the fact that during the XIIth century even the most definite
measures decreed by those in highest authority had practically come
to nought, in the “arts” as well as in theology. Where, moreover, some
outstanding success had been achieved, it had remained local and
passing in character.

At the period of which we speak, and for some time previous, how-
ever, Bologna was a worthy rival of Paris. Its corporate set-u,p and
manner of administration were somewhat different from those of the

in its own way,
g effervescence.
made extensive
" N . ' as Abelard was

e shining light of Paris; and the Decretals of Gratian played the
same role in its schools as the Sentences of the Lombard at Paris. At
the very time that Albert the Great was teaching how to read Aristotle
at Paris, Frederick II was enlisting at Bologna the specialists of Roman
la'w in the service of his new Empire. Rome, in fact, showed as much
distrust against these imperial law-experts as she did against the
rationalistic philosophy of the Parisian Averroists.

Padua, mothered by the University of Bologna from which it broke
?ff in 1222 and warmly supported by the commune, was modeled on
its alma mater. Among all the foundations of northern Italy, it is of
special interest to us, because it was the center in which Afbert the
Great, while receiving his early formation, discovered his Dominican

7y “ . . .y . . o
ed.,)154.] tanti clerici, tant! patris, tanti doctoris. ChUP, 1, 504, n. 447 [Foster

22
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vocation and unearthed the first elements that were to feed his ex-
traordinary and precocious curiosity.

At just about the same time (1224), Naples was founded in princely
style by Frederick II to be a counter-action to Bologna, grown too in-
dependent to suit the imperial taste. For a long time, it remained in a
state of stagnancy. Yet, through its location in the Kingdom of the
two Sicilies on one of the lanes of traffic between the East and the
West and midway between Islam and Christendom, it was to furnish
support to the political and scholarly aiffs of the Emperor. In particu-
lar, it was the scene in which the translattons of the Arabian authors
were undertaken, with Michael Scot, who was favorite court philoso-
pher between the years 1228 and 1235, supplying the greatest share
in the effort—as witness his translations of Averroes (8). We know
that Peter of Ireland was there too and that, around the years 1240-
1244, he was instructor to the young Thomas Aquinas (9). It was,
however, only under Angevine rule that the foundation was to take on
university stature, and Saint Thomas, at the time, was summoned to
organize the faculty of theology. This was in October, 1272, after
Charles I had invited both masters and students of Paris to come
share, as in a copious meal, in the teaching of the restored university,
where, as Charles put it, nature and city made up a setting of the
richest kind (10).

Paris, however, still remained, in the words of the masters who had
asked for the return of the body of Saint Thomas, “the noblest of all
university cities” (11). During the second half of the XIIIth century,
some decentralization became necessary, but at the time that Saint
Thomas taught there, the effects of such a process had not as yet
affected the supremacy of the French university as a leader at either
the spiritual or the institutional level, at least so far as philosophy and
theology were concerned. From as far back as the last third of the
XIIth century, Paris had acted in the role of counselor to princes and
prelates alike. Thus, in 1169, Henry II of England had offered to
submit his quarrel with Thomas & Becket to the assembled masters of
Paris (12). From this time on, in fact, to quote an expression used by

ed,, 154.]
12) See ibid, Introd., 23 n. 21: “. . . ready to stand by the judgment of

the curia of his Lord the King of the Franks, or by the judgement of the Gaulish
Church, or of the scholars of Paris” (Letter of Thomas & Becket to the Archbishop

of Sens).
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the Pope, it was the oven in which the intellectual bread of the Latin
world was baked. Elsewhere, it was a case of feeding milk to sucklings,
but here it was strong nutriment for-strong minds (13). In its ac-
cumulated resources, in its teaching personnel, in its recruitment from
various nations (a), in its professional and teaching organization, in
its scholarly traditions, in the quality of its methods, in its curiosity
of spirit, in its creative inspiration, the University of Paris was the in-
tellectual center of Christendom, the domain par excellence of high
culture, “the city of philosophers” (14), the new Athens (15). From
the spiritual and institutional standpoints, it is impossible to conceive
Saint Thomas outside of Paris. Viterbo, Rome, Naples were merely so
many episodes in his intellectual life as in his teaching career. Paris
was his natural home.

IV. THE RENAISSANCE

The genesis of the institutions of learning brings us to that intel-
lectual movement which brought them to life and in which they

13) In the same vein, GEOFFROI OF VINSAUF, Poetria nova, 1010-1012 (ed.
by ®. ¥araL, Les arts poétiques du Xlle et du XlIlle stécles, in BEHE, 238
(1924), 228): “Dispensing in the arts, Paris nourishes the strong with loaves
of Eread; Educating babes in the cradle, Orleans feeds them with the milk of
authors.”

a) On the “nations” at Paris, see . xiBRE, The Nations in the Medlaeval Uni-
versities, in MAAP, XLIX (1948), ch. III; A. L. caBRmieL, English Masters and
Students in Paris during the XIIth Century, in AnP, XXV, 1-2 (1949); IpEm,
Skara House at the Mediaeval University of Paris, in TSHME, IX (1960);
L. 7. paLY, The Medieval University 1200-1400, New York, 1961, 48-63. See
also the references on the universities given in the Research Suggestions below,
T71-72.

14) “, . . civitas philosophorum.” ALBERT THE GREAT.

15) It is, indeed, at Paris that the transitus hellenismi ad Christianismum [the
passage from Hellenism to Christianism] was achieved. At the end of the XIIIth
century, Thomas of Ireland, O.P., will set down (without forgetting his own
country) the theme of this symbolic history of culture in the following manner:
“The Blessed Dionysius . . . came to Paris so that he might make of this city
the mother of studies after the pattern of Athens. Like Athens, the city of
Paris is divided into three parts. One is that of the merchants, the laborers, and
the common people; it is called the Town at large (magna villa). Another is that
of the noblemen in which are located the king’s court and the cathedral church;
it is called the City. The third is that of the students and of the colleges; it is

called the University. Studies were first transferred from Greece to Rome, then
from Rome to Paris during Charlemagne’s time, around the year 800, and the
school had four founders: Rhabanus, Claudius, Alcuin, master of King Charles,
and John surnamed the Scot who, however, was born in Ireland, Ireland being
greater Scotland, The said John was one of the four commentators upon the

Blessed Dionysius, the latter’s books having been commented upon four times:

by John the Scot, John the Saracene, Maxim, and Hugh of Saint Victor.” De

tribus sensibus S. Scripturae. Ms. Pards Nat. 15966 (quoted in HLF, XXX, 406).

On the theme of this translatio stud# [transfer of study] spoken about throughout

the entire Middle Ages, see E. ciLsoN, L’humanisme médiéval, in Les idées et les

lettres, Paris, 1932, 132~185.
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found the deeper cause of their emergence just as did the type of
man then in the process of new birth, For it is really a “renaissance”
that we are witnessing here, with the discovery of Aristotle and the
assimilation of Greek reason by Christian theology as one of the high
points in the procedure,

It is important, even at the risk of falling into verbal paradox, that
XIIIth century scholasticism, in which Saint Thomas proved himself
to be the master, be placed in its true perspective. Scholasticism
originated at the very heart of an autfientic rebirth, the first effort of
which had been furnished at the time of the Carolingian renaissance,
the later stage of which is known under the name of the XVIth cen-
tury Renaissance. Each stage had its own privileged area within
which its eagerness bore fruitful results. In each one also, there were
flaws and setbacks that were to provoke the reactions of its successor.
The most profound of disagreements between the modern and
medieval revivals, however, should not blind us to the fact that the
movement of rebirth was one throughout. The breaches that did ap-
pear show how delicate a task it was to achieve balance for such a
rebirth in a Christian organism; they do not prove the movement to
have been congenitally incoherent. In point of fact, Saint Thomas is
the theologian who, by his very work, was to define the laws and con-
ditions of its equilibrium since, with his metaphysics of nature, he
established the status of human reason in a ‘Christian regime of
thought. It cannot be said that this achievement was in the nature of
a simple parenthetical pause in the history of the influence of the
ancient world or in the evolution of the human mind.

During the first revival, the discovery of the ancient culture, though
still rudimentary, had acted on the minds of men as a kind of lure and
source of inspiration. The spell of Rome, of an idealized and chimeri-
cal Rome, gives the key to the secret grandeur of Charlemagne’s
“Holy Empire.” Underlying the most novel political problems was the
mystical vision of resurrecting the Roman Empire with its universal
political ideal. Clustered around this myth of a new Rome, are to be
found the elements of the Carolingian renaissance: the classical cul-
ture of Alcuin, the organization of the teaching discipline, and the
relish for beautiful script. In spite of their weaknesses, the aspirations
of this revival did open the doors of history on the era of the Middle
Ages, after the Moslems had decisively upset the old geographical
and political equilibrium of the world. It was at this time that, in the
field of sacred doctrine, the rules of grammar applied to Scripture,
began sowing the seeds of an incipient rationalism that was soon to
be dangerously duplicated, when dialectic, another of the arts of the
trivium, was Similarly applied to the same contents of Christian
revelation.
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On the other hand, if, during the Quattrocento, the enticement of
Antiquity animated the whole field of culture, not excluding political
science and philosophic speculation, it is plainly within the twofold
domain of letters and plastic arts that the great Renaissance scored its
victory and lasting grandeur, The very word humanism remains for-
ever stamped by these specialties, while at the same time, it crystal-
lizes a conception of nature with which the Christian cannot easily
accommodate himself. The Catholic reform movement of the time set
up a ferocious resistance to the ascendency of the pagan ideals.
Savonarola battled to save Florence from the Medici. Cajetan
struggled against the Paduan brand of Aristotelianism. And if the
Dominican William Petit collaborated at Paris with Lefévre d’Etaples,
his contemporary John Reuchlin was condemned at ‘Cologne by the
Inquisition.

Located between these two crossroads of history, the XIIth and
XIIIth centuries do not destroy the homogeneous unfolding of the
whole renaissance movement, although they do bear witness to a shift
in the balance of the whole. It was within the boundaries of this sec-
ond revival that the Schoolmen really found the medium needed for
their labors. Luther was not laboring under a delusion when he
anathematized at once the School and Aristotle. The entrance of the
Stagirite into the University of Paris in the XIIIth century and the
revival of Roman law at Bologna in the XIIth are the two hinges
around which the “renaissance” of the period revolved. The fact that
Christianity made a success of it is no reason to misjudge it under a
scholasticism such as the Humanists have masked it. The use of
“ancient themes” in the romances of the period, the cult of Virgil the
prophet, the frequent resort to the ancient “authors,” the popularity
of Ovid, the whole mess of immoral works that were condemned
with Aristotle in 1277—all these factors are proof that even the letters
of the period fed on the Ancients. The success enjoyed by dialectic
and the newly-found treasures of Greek and Arabic science, however,
overwhelmed the rise of this medieval humanism. This would seem to
justify the criticisms raised against it by the men of the Quattrocento.
Still, it would be well to determine at what points the criticisms can
be applied, so as to leave to the Middle Ages, in the history of West-
ern civilization, its own interior movement and the meaning of its
forward progress. For, only on this condition shall we be able to
understand its philosophy of nature and its theology of grace (16).

16) This historical perspective evidently implies that critique is applied to the
summary category: Middle Ages, as well as to the “classic” anti-medieval con-

cept: Renaissance (Burckhardt), Without making one’s own J. NORDSTRSM'S
excessive reaction (in his Moyen dge et Renalssance, trans. from the Swedish,

Paris, 1933), one must revise these schemas, taking as points of departure the
works of Pirenne, Haskins, Dawson, and Gllson [See the bibliography in the
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Here, then, in effect, were the two sides of one and the same
drama that Christianity had to face as it came in contact with the
newly recovered legacy of the Ancients: on the one hand, the growth
of Aristotelian rationalism, on the other, the restoration, in its law and
in its spirit, by the jurists of Frederick II, of the pagan Roman Em-
pire, under the emblems of the Holy Roman Empire. Both aspects of
that legacy had the same grandeur, but both offered the same threats.
The acts and doctrinal pronouncements of the popes show that they
were acutely aware of both the grfndeur and the menace. Within
the parallel facets of this drama, the work of Saint Thomas and of his
confreres found its historical and spiritual dimensions.

If, therefore, it is true that we are dealing here with a process of
reconquering and of exploiting the capital of the ancient civilization,
both the men involved and the works that they produced will have
one feature in common, whether the scene of their activity be the
palace of Charlemagne, the University of Paris, or the Florence of
the Medici: their genius reveals itself within the art of imitation, for
imitation actually is one of the poles of the axis around which every
rebirth revolves, Eye and imagination, speculative thought, instru-
mentation and techniques, all benefit, in the effort needed to grasp
and reproduce reality, from the wealth and models that the Ancients
handed down. These old treasures and models, put to their best use by
those men endowed with personal creative power, are treated with
the deepest reverence, and their authority has the force of law. As
canons of the word or as norms of thought, they express principles
that have value beyond all measure of time. In this respect, Ariosto
does not rank below Alcuin, and Ronsard aligned himself with Horace,
just as Siger of Brabant did with the Philosopher.

Imitation, however, does carry within itself the seeds of a burden-
some dullness. For instance, the formalism that was to develop among
the Schoolmen is, at its own level, of the same type as the servility
shown by the grammarians and the men of letters of both the XIIth
and XVth centuries. In either case, “the following of the formula
clogs up the movements of life. Indeed, at the end, the precepts of
the Ancients that had originally been a proclamation of the rights of
truth, are now turned against truth herself’ (17). Should one wish

Research Suggestions for this section, 72-73]. On the other hand, historians of
letters as well as historians of the spiritual life, sociologists, and philosophers,
agree in placing the great cleft marked by the XIIth century, “one of the most
profound that ever marked the evolution of European societies” (M. BLOCH), as
the time when “the religion of the new times” began (A. WILMART).

17 E. FARAL, Les arts poétiques du Xlle et du Xllle siécles, in BEHE, 238
(1924), 79.
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to discover whether, in the sphere of the pure and ever free creative-
ness of the mind or in that of the every day teaching procedure, any

Saint Thomas and his contemporaries did make a constant use of

etween the medieval renaissance and that of the

point profound. It is necessary that we study how

about and how it made for a different handling of

texts, for we are here hitting upon the core of the paradox that saw
a revival movement giving birth to a scholastic way of thinking and
teaching. It is actually in this context that Saint Thomas was to find
both a key to his Aristotelianism and a measure for it. His case is
indeed only one among other cases of men of the Middle Ages in
their attitude with regard to Antiquity. However impressive it may
seem, it only serves to disclose, at the level of thought, the spirit that
was common to the whole medieval renaissance movement itself.
The fact is that a movement of returning to the Ancients can stem
from two types of inquisitiveness, which, if not always separate, are
quite different from one another. In the one case, the Ancients are
cultivated for their own sake and with the express purpose of re-

opulence. Erasmus, independent of the role he played in reviving the
Gospel, is the master example of this sort of restoration.

Then there is the other case in which the ancient culture is brought
back to live in a climate different from the one in which jt first
thrived. Even if some measure of historical accuracy be sacrificed in

18) “ . . . studium philosophiae non est ad hoc quod sciatur quid homines
senserint, sed qualiter se habeat veritas rerum.” In I De coelo, lect. 22; Marietti
ed., 100, n. 228,
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inventiveness, is freed from the drag of its own weight.

faith and principles (19).

Under conditions of this sort, it is just as summary an over-simpli-
fication to label Saint Thomas an Aristotelian as it is to call the

19) = cmson, Le moyen dge et le naturalisme antique, in AHDLMA, VII

see the matertals given in Dom a. HosTE, Bibliotheca Ael-
of the Manuscripts, Old Catalogues, Editions and Studies
ed of Rievaulx, in InPat, 11 (1962), 63-73.
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physics. For it is in the latter properly medieval genre that we find
the precise and subtle point at which two purposes met: first, that of
reading Aristotle aright; and yet second, that of reaching, beyond
Aristotle, the goal of philosophical truth. This is particularly true in
the case of Saint Thomas.

A renaissance of this sort, however, is not merely a restoration of
Antiquity. Even granted that the return to the Ancients is more than
a secondary element in the process, it still is neither the adequate
cause nor the most telling sign of such a cultural rebirth. There is
need for a soul in the body of rich materials thus restored to the
light of day. More than that, the restoration itself is only the first
effect to flow from the wants of that soul, for it is within her bosom
that the glad event of the old being born anew takes place. For a
long time perhaps, the newly discovered sources were accessible, but
over the same length of time, unable to bear fruit, due to the absence
of the spirit that had not yet moved over the waters. Let that spirit
move, and it is a new world that is enthusiastically uncovered from
under the old forms, with man in the midst of it all and revealed to
himself for his own regeneration. Florence in the XVth century is a
case in point, admirable and simple, of this sort of spectacle. But
something akin to it is sketched out in the aspirations of the XIIth
century clerics, as well as in the dreaming of Charlemagne’s coun-
selors. We have previously noted from the very survey of the eco-
nomic conditions of the times the unprecedented fervor with which
the new generations were stirred up, and the youthful spirit of inde-
pendence that gave origin to the rise of the universities, We shall soon
see to what lengths of mystical excess the evangelism of the times—
the movement that gave a religious prop to the work of regeneration
—was sometimes brought.

It is enough, at this point, to grant the fact that, on the vast and
far-flung front of culture—from the practice of beautiful literary style
to the contemplation of metaphysical truth, from the development of
the plastic arts to the discovery of new methods of scientific experi-
ment—this reawakening was not uniform in nature, neither in its
recapture of the old treasures nor in the spiritual initiative that it

aroused, In some instances, entire fields remained inert, their doors
held shut by some simple turn of fate; while in others, the incoercible
power of some creative genius burst, in a single stroke, past the slow
pace set by imitation. And if we pass on from the world of forms and
belles-lettres to the world of thought, we meet with the most confusing
turns of chance, as witness, for example, the fact that while all the
works of Aristotle were recovered by the Middle Ages, the texts of
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Plato remained buried in oblivion. Such strokes of fortune make for
all the more instability in the lines of demarcation of culture, a do-
main in which, all things considered, the spirit often shows disregard
for apparently the most crying of needs. If it be true that in the
XIIIth century Siger of Brabant had at his disposal every textual
source he needed to restore, in its most undiluted form, the naturalism
of Greek thought, it is equally true, by contrast, that in the IXth cen-
tury Scotus Erigena had built up, with a faulty text of Dionysius as
his starting point, a splendid Platonie. world.

If, therefore, the two component parts of every renaissance are
such as we have stated, our ‘attention is now drawn to finding out
just what Saint Thomas harvested from the inheritance of Antiquity,
but also in what way his genius transformed the Aristotelian man
[without detriment to the latter’s original structure], just as grace
perfects nature without violence to its original structure. Rarely, in
the history of thought, is there to be found a more beautiful case in
which the inspirations of a creative mind contended with the most
sincere practice of imitation.

V. THE ENTRANCE OF ARISTOTLE

By the time that Saint Thomas had arrived in Paris, at the middle
of the XIIIth century, the literature of Antiquity no longer lured the
minds as it had done not so long before. Ovid, it is true, continued to
serve as a source for a few works on the art of love, and Priscian was
still law unto the grammarians. Yet, the fact that Statius was placed
on equal footing with Virgil and that Quintilian’s Institutio could
show nothing better, in the way of progeny, than certain miserable
artes dictaminis [arts of composition] (b) is enough for one to presume
that, after a brief show of life during the XIIth century, the age of
belles-lettres was cut short. Good taste had fled the scene to be re-
placed by dry formalism. Peter of Blois had long since railed against
the decay. Out of the bosom of Antiquity, philosophic reason had
just been revealed, and the promises that it gave were so dazzling that
even the staunchest Christians were either thrown off balance or
deeply disturbed. It was the rise of Aristotelianism, a sensational
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event in the rediscovery of Antiquity, that was to be the determining
factor, both material and spiritual, of the development of the work
of Saint Thomas.

Aristotle had already been for some time a living figure in the
Christian world, but his was a particular image, that of the logician
par excellence. The general esteem in which he was held as a tech-
nician was not without the element of distrust that the spiritual-
minded invariably feel for those who use their wits in discussing
words and concepts (20). So long as only the Categories and the
Perihermeneias had been read—this was actively done with some
measure of continuance only from the time of the XIth century, and
then with the help of the writings of Boethius (21)—Christian appre-
ciation of the manducator verborum [word eater] remained within
discreet bounds. Abelard with his intemperate lucidity, however,
fostered suspicious with the result that theologians set up an opposi-
tion. While their resistance makes us see how tight a hold dialectics
had taken on the minds of scholars, it also makes us feel the balance
and quality of mind of those masters who, like John of Salisbury,
greeted the recovery of the Analytics and Topics as the finding of an
admirable art of thinking. Aristotle began to be called the philosopher
par excellence (22).

At this time, as a matter of fact, the Stagirite was already putting
in his appearance as a natural scientist and a philosopher of nature.
By way of Sicily, but particularly by way of Toledo, the Greco-
Oriental world was being revealed to the West., Through the numer-
ous translations of ancient works, philosophic as well as Christian, an
intense inquisitiveness was being awakened (a). Taking first rank in
the interest thus manifesting itself, were those sciences concerned
with physics, biology, and astronomy. The latter were otherwise in-
creased in their recovered capital through the share furnished by the

20) See 5. DE GHELLINCK, Quelques appréciations de la dialectique d’Aristote
durant les conflits trinitaires du IVe siécle, in RHE, XXVI (1930), 5-42; a.-J.
FESTUGIERE, Aristote dans la littérature grecque chrétienne jusqu’'a Théodoret, Ex-
cursus in L’déal religleux des Grecs et I'Evangile, 2d ed., in EB, 1932, 220-262.

21) See A. VAN DE VYVER, Les étapes du développement philosophique du
haut moyen dge, in RBPH, VIII (1929), 425-452.

22) JOHN OF SALISBURY, Metalogicon, lib. II, ¢. 16; Webb
873 C; McGarry ed., 110. See M. GRABMANN, Aristoteles im
telalters, in MAG, II (19368), 63-102; [also, Aristoteles im zw
in MSt, XII (1950), 123-162]. And already quite some time ago J. DE LAUNOY,
De varia Aristotelis fortuna in Academia Parisiensi, in Opera omnia, IV, Paris

1732, 175 f£. -

a) See 1. T. MUCKLE, Greek Works translated directly into Latin before 1350
in MSt, TV (1942), 3342; V (1943), 102-114; s. o, wiNGATE, The Medlaeval
Latin Versions of the Aristotellan Scientific Corpus, with Special Reference to
the Biologlcal Works, London, 1931; and the bibliographies in the works referred

to in the Research Suggestions on the entrance of Aristotle, below, 73-75; see also
ch. VI dealing with Saint Thomas’s commentaries on Aristotle,
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Arabs, at the very moment when the knights of the Reconquista
were bringing back to the troubadours echoes of the poetry of Islam.
So it would seem to have been nature, more than reason, that Aris-
totle first revealed to the minds of the West. In fact, it was the
medical men who gave him his initial welcome, and Daniel of Morley
counselled those of his friends who wanted to study science to go
to Spain rather than to the schools of Paris where everything was
stiffened by dialectics and verbalism. In the opinion of the English

‘naturalist Alexander Neckam, to reeemmend Aristotle made no more

sense than to bolster with a lantern the brightness of the sun. With
data that were on the whole somewhat on the disparate side, Alfred
of Sareshel, also an Englishman, built up a biological philosophy of
man. In 1210, it was the libri de naturali philosophia [books on natural
philosophy] that were banned. Again in 1229, with the idea of luring
clients to their newly opened university, the masters of Toulouse pub-
lished this enticing announcement: “Here, those who wish to make a
searching study into the bosom of nature, will be able to hear lectures
on the books on nature that have been proscribed at Paris” (23).
Finally, among the entire works of the Aristotelian encyclopedia,
Albert the Great will show special appreciation for the riches con-
tained in the treatises on animals (24).

In minds that were now on the alert for new knowledge, it was to
a two-edged curiosity that the Aristotelian conception of nature was
to give rise. On the one hand, running counter to the appealing, but
idealistic tendencies that laid stress on the spirit—an outlook en-
couraged by the Augustinian tradition of thought—man’s attention
now focused on the world of matter and sense, on the study of life
and its laws, on the phenomena of generation. The results revealed
in this appeal to experience appeared wonderful when compared to
the wretched contents of the lapidaries and bestiaries, On the other
hand, and bolstering the value of this appeal to experience, there was
a feeling of anticipation conceming the resources of intelligibility
contained in a notion of nature defined as an internal principle in
every being and a cause sufficient to explain all of its operations with-
out recourse to super-natural influences or symbolic interpretations
bringing about a dissevering of the unity of knowledge. In brief, what
now appeared was a world that was real, a world capable of being
understood. A mother-science of physics was begotten, and from it

23) “Libros naturales qui fuerunt Parisius prohibiti poterunt illic audire qui
volunt nature sinum medullitus perscrutari,” ChUP, I, 131, n. 72. [On the Uni-
versity of Toulouse, see . E. smitH, The University of Toulouse in the Middle
Ages. Its Origins and Growth to 1500 A.D., Milwaukee, 1958].

24) See A. BIRKENMAJER, Le r6le foué par les médecins et les naturalistes dans
la réception d Aristote aux Xlle et XIlle siécles. Extract from La Pologne au
VIe Congrés international des sciences historiques, Oslo, 1928, Warsaw, 1930.
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were to spring forth all the other particular sciences dealing with
nature, starting with a science of man, the science of that being whose
nature was free, yet bound up with the world system that surrounded
him. The thrill that men felt in discovering such a conception of na:
ture in Aristotle points to something more than a passing renaissance.
It confirms the fact that an element of capital importance had been
definitely added to the scholastic system of thought which was then
in its formative process. Realism, both ontological and epistemologi-
cal, was this element that the new physics carried within itself.
Henceforth, the very notion of science was linked up with the knowl-
edge of existent objects.

The acceptance, however, of Aristotle’s philosophy of nature con-
firmed a certain absence of interest in the mathematical disciplines.
True, a place had been kept for them, both at Toledo, in the Arabic
science taught there, and at Chartres, where they were part of a
Platonism with which their destiny seems to have been tied up in
the minds of philosophers. Although the Aristotelian ordering of the
sciences does fix a place for mathematics, it does not, however, lend
itself easily to its development. This serious deficiency was to weigh
heavily on scholasticism. In fact, the day would come when, having
shut itself up in the confines of its Aristotelian science, scholasticism
would openly reject, along with its excesses, the most lawful ideals
of mathematical analysis, thus closing the door on a new world of
thought and drawing up its own condemnation in the bargainl

Finally, along with Aristotle’s philosophy and by virtue of the
latter’s very confidence in the essential understandableness of the
world, a conceptual rationalism began to assert itself more and more.
As a result, logic was given its true status, that of a simple tool, and
a safeguard was thus provided, for the masters at least, against the
pitfalls of the formalism into which the first generations of Paris uni-
versity people had fallen. On the other hand, this rationalism bore the
seeds of an intellectualism somewhat short in its outlook, thus threat-
ening to restrict the permanent power of invention of the human
mind as well as the sense of mystery. The latter tendency was re-
inforced by the techniques adopted in academic exercises, and from
the first decades of the XIIIth century on, it found expression in the
particular machinery of the dialectics of scholasticism as well as in
the academic style so characteristic of it. The humanism of a John
of Salisbury, the lyrical qualities shown by the Victorines, not to
mention the rhetoric of a Hildebert of Lavardin, had disappeared.
From this background was born, with its shortcomings as well as its

qualities, the language of the School, the very language used by Saint
Thomas, :
In the new Aristotle, however, it was not simply a question of
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solidly en-
or another,
was itself
e universe,

tian wisdom, .
Coming into contact with this self-sufficiency of reason, the soul

of Christendom reacted immediately with shock, as though it were

then work-
es of Urban
one with a
on his text.

iri i i iri istotle domi-
95) “The spirit of Christ does not reign where the spirit of Aristot
nates?’, in the ngords of ABSALON OF SAINT vicTor (-4 1203), Sermo 4; P.L., 211,

37 D.
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The point about the resistance is that it showed the difficulty that
any one must encounter who tries to set a nature autonomous in her
order within the framework of a Christian universe (26).

At a rather early date, however, scholars had become conscious, not
only of the scientific riches to be found in the Aristotelian encyclope-
dia, but also of the undeniable human value of his thought. As early
as 1231 some effort had been made at a compromise. Gregory 1X had
charged three Parisian masters with the task of making corrections on
the books that were forbidden, “so that the useful would not be
spoiled by the useless” (a). From 1230 to 1240, roughly speaking the
program of studies included large sections of Aristotle’s text, particu-
larly of the Ethica Vetus et Nova (27). True, the Libri Naturales
were still not offered except in very summary form, but around 1244
Albert the Great was commenting on them by the page at the faculty
of theology, and at the same time, Roger Bacon was doing a series of
questions based on the same books at the faculty of arts. In England,
Robert Grosseteste, a former chancellor of the University of Oxford
and now the Bishop of Lincoln, a scholar with immense prestige in
the world of religion and thought, and, in fact, a man with a keenly
alert mind, undertook, between 1242 and 1247, to make a complete
translation of both the Nicomachean Ethics and of some of its Greek

complete cycle of philosophy teaching that went far beyond the pro-
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paedeutics of the seven arts and of the ancient dialectic. In itself,
this was enough to raise, within the institutional organization, the
problem of a philosophy that was now set free from the superintend-
ence of the theologians. The stage was set for Averroes.

When Aristotle arrived in Paris, he did not come alone, nor was the
doctrine brought in under his name simon-pure, so that the problem
raised by his entrance into Western thought became even more com-
plex. Already in ancient works, and even more so in the Syrian and
Arabic literature, a philosophic syncretism had injected within the
corpus of Aristotle’s writings elements that were heterogeneous to it
and that seemed to justify, even from a textual basis, the new orienta-
tions that philosophy and religion were taking. As early as the XIIth
century, an Arabic patchwork text of the Enneads had been trans-
lated into Latin under the title of Theologia Aristotelis. Another book,
the Liber Aristotelis de Expositione Bonitatis Purae (otherwise known
as the Liber de Causis), done into Latin by Gerard of Cremona, was
making the rounds at the same time. In an almost word-for-word
reproduction, it was the vehicle of some of the theses of Proclus’s
Elementatio Theologica which had, at an earlier date, been carried
over into first the Syrian and then into the Arabian tongues. Albert
the Great was to draw support from the Liber de Causis in his at-

L Y = W Y )

his career, and after William of Moerbeke had made a direct trans-
lation of the Elementatio, that Saint Thomas identified therein the
Liber de Causis.

More remarkable, however, and leading to a greater compromising
of Aristotle’s doctrine was the fact that, along with his works, the
abundant yield of Arabian speculation, particularly that present in
the works of Avicenna, was poured into the West through the trans-
lators at Toledo. It amounted to the Christians facing a block of
philosophical writings in which the authentic Aristotle was shrouded,
so to speak, in the folds of Arabian philosophy. The fact was given
public notice in 1210 when the first alarm was sounded and it was
decreed that “neither Aristotle’s books, nor the commentaries thereon,
are to be read” (a). It was precisely against this compounded mass
and the errors it contained that William of Auvergne hurled his de-
nunciations when he spoke of “Aristotle and his followers” (b). The

a) “Nec libri Aristotelis, nec commenta legantur”, ChUP, 1, 70, n. 11
b) “Aristoteles et sequaces ejus.”
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De Causis Primis et Secundis was ample witness of the seductions

and dangers deriving from that sort o in
which, to one’s bewilderment, Augustine to
enfold Arabian emanationism, a task to
perform.

There was to be a second stage in which the Arabian influence
would make itself felt, and this time it would be in the line of an
authentic Aristotelianism. Averroes, in fact, made his appearance to
swell the torrent of literature on the Stagirite’s philosophy at the
time when the latter'’s moral writings were beginning to be actively
circulated (due to the efforts of Robert Grosseteste). His works
were translated around 1230 at the court of Frederick II (29), to a

large extent by Michael Scot who of the De
Coelo—and this is a significant coi of Provins,
one of the three Parisian masters to ed the task

29) In this spiritual geography, notice the role played by Frederick II. See
M. GRABMANN, Kaiser Friedrich II und sein Verhdlinis zur aristotelischen und
arabischen Philosophie, in MAG, 11 (1936), 103-107; . pE STEFANO, La cultura
della corte di Frederico 11, Palermo, 1938.
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philosophy” (a), in one of those rare passages in which we feel him
giving vent to angry displeasure, the fact remains that he constantly
had the works of the Arab at his elbow when he was doing his own
commentary on the Philosopher. It is indispensable that this be kept
in mind if one would judge in detail his Aristotelianism. What fol-
lowed is well known. Saint Thomas was discredited in the condemna-
tions of 1270 and 1277, and his endeavors dismissed. The fact is,
moreover, that, judging from the violence of the conflict that took
placo at the time, any attempt at goncealing the real issue at stake
must be disallowed, for Aristotelianism did breed rationalism with
all of its consequences. How, then, can we explain that Saint Thomas
took upon himself the task of having Christian thought assimilate
such an Aristotelianism?

VI. THE ORDER OF FRIAR PREACHERS

It was in the Order of Friar Preachers that Saint Thomas found the
resources he needed to enter upon such a task. Indeed, it would be

mo due to his being a Friar Preacher that
he ted and courageous mastery with which
he letion. Looking at the Dominican Order,

which was then such a novelty in its style of religious life, we come
to detect, in its most secret implications, the hunger for regeneration
that was making itself felt upon the minds and souls of men at that
time,

“The founding of the Order of Friar Preachers,” Father Mandonnet

relates,

a) « . qui non tam fuit Peripateticus, quam philosophiae peripateticae
depravator.” De unit, int., c. 2; Opusc. philos., Marietti ed., 76, n. 214,

30) p. MANDONNET, Saint Domindque. L'idée, 'homme et Uoeuvre, II, Paris
1938, 83.
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But if the Dominican form of religious life thus fitted the wants of
a new age, the reason was that, along with its Franciscan sister, it
was the new age’s most beautiful fruit then ripening under the action
of the grace of God. We have already mentioned the sort of aspira-
tions that were then stirring up a world just emerging from a decaying
feudal system (a). The thirst for knowledge, the relish for freedom,
the very earnest, even sometimes intemperate, pursuit of material and
spiritual wealth—all these things were embodied in the restless, but
industrious, urban classes recently liberated from the passive kind of
life that people had lived as serfs. The old institutions in the Church,
both secular and regular, remained entangled in their ancient forms
and unable to understand this new generation of people and to secure
for them, in orderly fashion, those human and religious conditions
necessary for their hard-won freedoms. So far is this true that even
the most justifiable of proceedings undertaken by the new genera-
tion were not unmixed with some sentiment of anti-clericalism. The
clear and far-seeing vision of Innocent ITI procured a happy solution
when he opened the way to the founding of new bodies of religious:
brotherhoods of men, who would engage in preaching, but whose
evangelical poverty would preserve them against the seductions of
the new economic order at the same time that it freed them from the
dead weight of the feudal system The zeal of these brotherhoods
turned the earthly initiatives of their contemporaries to the service
of a state of life which, up to that time, was unknown. The Friars
Minor and the Preachers were the first models of their kind of re-
ligious life. If we look into their origins, their recruiting, their clien-
tele, their elective mode of government, their juridic adaptability,
their freedom for apostolic travels, if, in a word, we observe the sort
of sensational novelty that they presented within the religious mode
of life, we find that it was precisely their institutional organization
that furnished the connatural environment within which the social,
cultural, and spiritual effervesence of the age found both fulfillment
and balance (31). With them, the monastery moved from the lonely

a) See above, 14-15.

those of the magnificent Augustine, and going against the legislation enacted by
the council held under Innocent III of glorious memory, so many literate men
have suddenly flocked to unheard of Orders.” Ex Matthei Parisiensis cronicis
majoribus, ad annum 1244, in MGH-SS, XXVIII (1888), 247-248 [partly trans.
by 3. a. ciLes, Matthew Paris’s English History from the Year 1235 to 1237, 3
vols,, London, 1852-1854; Latin text also ed. by H. R, Giles, 7 vols., in RBMAS,
LVII (1872-1884)]1.
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reaches of the valleys into the center of the large cities. This was
more than a symbol.

To measure the depth of this communion of feeling between the
new Orders and the world in which they worked, one has only to note
how the Friars were at the I.Jniv'er-
sity, typical foundatio 1 emanc:l.pa'tlon
was geared to mesh a keen insight
into the needs of the a deep und‘er-
standing of the aspirations that moved the men of his day, Saint
Dominic sent off his first disciples to the schools and chose to open
the convents of his Order in university cities. At Paris, the Friars were

which was then in progress,
were to find in it the soil i
through the organic balance
free receptivity which this s
the scientific fitting out of the mind.
Let Aristotle come to Paris, and he will find at Saint James the
place par excellence to make himself heard. He will not meet with a
school of clerics who would attempt an expurgated edition of his
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master and pupil met for the first time, already enjoyed a prestige
at. once extensive and debated. His purpose, and he took no pains to

of Paris, where one was not yet allowed to teach Aristotle officially,
five commentaries of the latter’s works in the field of natural philoso-

33) “Nostra intentio est omnes dictas partes [physicam, metaphysicam, mathe-
maticam] facere Latinis intelligibiles.” In Phys., lib. I, tr. 1, c. 1, in AMOO, 111
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theology that were quite different from those of Saint Thomas. As a
result, it is hard to measure what amount of influence Albert exer-
cised on the development of Saint Thomas’s doctrine. In any case,
it is at a higher spiritual level that communion is established between
such men, as the fate of their enterprise bears witness.

The part taken by Albert in the life of studies among the Preachers
set a standard of philosophic work and a scientific disposition of mind
that sanctioned the Order’s native position within the university
movement and the cultural growth then in progress. For the Preach-
ers, organization and doctrine were thus consolidated. From the very
start of his teaching career, Thomas was carried along by the grace
proper to his Order, which, in turn, saw itself truly represented in his
person.

VII. THE RETURN TO THE GOSPEL

From what has just been said, one may infer that it was not the
entrance of Aristotle that was the decisive factor in the molding of
the thought of Saint Thomas any more than the rebirth of Antiquity
provided the elements from which the theology of the XIIIth century
was shaped. This renaissance was only one of the factors in a reno-
vating process whose vital impulse took its rise from religious yearn-
ing, and whose ideal, among the Mendicants, was nothing short of
a return to the original way of life of the Church. In the Christian
world of the XIIIth century, the rebirth incorporated itself with the
ideals of life as set forth in the Gospel,

That renascent and evangelical movements should thus merge
should not be cause for surprise since even in times when everything
points to a distressing displacement in the order of values, we never-
theless find examples in which a renaissance and a return to the
Gospel succeed in working hand in hand. Of this, the period of XVIth
century humanism furnishes cases in point. If renaissance implies
imitation and restoration of Antiquity, this, however, as we have
seen, occurred within an awakening of the spirit—that great upsurge
of social, literary, philosophic, and religious forces sweeping with
them the generations of the end of the XIIth century. It is time for us
to examine through what means the genius of Saint Thomas, inherit-
ing the treasures of Antiquity, wrought a transformation of the Aris-
totelian man [without destroying the latter’s essence], just as grace
renovates human nature without doing violence to its original
structure.

In the shaping of the restoration movement of that time, the
Church indeed had had its share. Despite the presence of institutions
that were paralyzed by the weight of the old feudal privileges and

riches, the Church had nurtured earnest men who, from time to time,
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had cried out their exasperation against the compromising acts and
vices of the clergy. The reformers, from Peter Damian’s time on, were
not satisfied to play a purely negative role, They tried to make re-

selves. The “poor of Christ” and journeyman preachers sprang up
on all sides, to the extent that, without any attempt at browbeating,
Innocent III had to act to keep the movements in check.

It was a difficult task to bring such movements to a point of stability
within the framework of the existing institutions, especially when the
motives that inspired the first workers lost their original purity and
when social and moral demands brought the Communes of the people
into conflict with the ancient society, and even sometimes with the
Church. But if many of these movements degenerated into revolutioxll-
ary and heterodox sects, others achieved their proper balance within
the Church. In Francis of Assisi, a man of his age if ever there was

spiritualistically-minded jeopardized the work of reform then in prog-
ress. Yet, he was a ringing echo of the aspirations of his time, and he
had rightly anticipated the coming of an “order of preachers” a.nd
announced that the world would witness a magnificent outpouring
of the spirit. When William of Saint Amour started hurling denunci.a-
tions against the Mendicants for being the promoters of a new Chx:ls-
tianity, his was not a simple quarrel stirred up by his conservative
tendencies (38).

. his suc-
37) This .
cessor and n. 104;
Scheeben e
38) See (1948),
85-08,
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It is not our intent to restate here Thode’s paradoxical statements
bearing on Saint Francis as a forerunner of the Renaissance (39).
There is no denying, however, that, with the whirlpool of currents
marking these times, it was one and the same atmosphere that en-
folded the renovatio [renovation] taking place in the fields of culture,
science, thought, and religion, In Saint Thomas, the Friar Preacher,
inspiration rooted in the Gospel became the soul of a theology
stocked with the wisdom of the Ancients. As we said before (a),
Francis of Assisi and Thomas Aquinas were the two poles around
which the Christian world of that day revolved. This is literally true.
Notwithstanding the most serious disagreements that arose, even in
doctrinal matters, between their fraternal Orders, the two men cannot
be set up in opposition to one another, and we refuse to do so,
because it was a same age that bore them.

This Gospel-inspired spirit effectively sustained and nourished
theology in full flight. Once more, we must point to the fact that it
was not the rediscovery of the Aristotelian texts that brought about
the rise of the life-giving sap, but rather the reawakening of a faith®
that fed on sacred texts. Thus, while regular courses on the Physics of
Aristotle were offered at Saint James from 1240 on, the convent was
also extremely busy, under the guiding hand of Hugh of Saint Cher,
with the great task of compiling the Correctoria of the Bible (b).
This was an important undertaking. Although their ambition to try
to achieve a revision of the corrupted Vulgate by appeal to the origi-
nal texts could not succeed, the undertaking itself gives an idea of
the almost unbelievable dash with which these young theologians
were impelled. Yet even more than that, the same enterprise was
actually begun over and over, and by different groups in both the
Dominican and Franciscan Orders, the latter, however, preferring to
confine themselves to the more modest method of simply correcting
the version of Saint Jerome. The same Hugh of Saint Cher also di-
rected the composition of a word-concordance of the Bible. The first
of its kind, it was based on the principle of interpreting the meaning
of terms by appeal to texts and contexts. Albert the Great was among
the first to make an assiduous use of it

What interests us more than the actual results of these ventures,
however, is the spirit that animated the men who undertook them,
their taste for quenching their thirst original sources, and also
their anxious faith-inspired search for apammthis point,

39) However, did not a historian of art, little suspect of theologism, but sensi-
tive to spiritual affinities, recently speak of Francis of Assisi as of one “to whom
must be ascribed all the secret movements which in the end provoked the Italian
Renaissance”? E. FAURE, Introduction & Uart ftallen, in AA, XIX (1938), 6.

a) See above, 18. :
b) See below, ch. VII, 240-241,
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we cannot fail to recall similar undertakings that took place when a
later movement of return to the Gospel was in progress. One has only
to think of the Complutenses that were worked out at Alcala; or of
the Quintuplex Psalterium that Lefévre d’Etaples brought out at
Paris. Those previous efforts, at any rate, are a significant witness to
the existence of a theological method at a time
was at the base of

place in the as as in the rules that
governed teaching. R

From this point of view, more credit than is usually allowed ought
to be given to Peter Comestor’s Historia Scholastica for the role it
played and the repute in which it was held during the Middle Ages.
In the teaching program of the day, alongside the unconnected
glosses on the Scriptures and the systematization found in Peter Lom-
bard’s Sentences, Comestor’s wor : was the representative of “Sacred
History” with its own resources that were being deliberately sought
after ever since Andrew of Saint Victor’s day. The magister in theo-
logia [master in theology] still remained a magister in sacra pagina
[master in the sacred page]. Within such a tradition, the work of
Saint Thomas found spiritual and scientific balance (40)

This movement back to sources extended to the writ-
ings said later about the kind of
screen with which the triumph of dialectics eventually masked the
reading of the patristic texts simply to bring out for the present the
fact that, at this particular time, men were curious about them and
labored over them with the result that their actual value in theology
was revealed anew.

Along with the copies of the works of the Ancients that were so
often transcribed at that time (41), our libraries also preserve the
originalia [originals] of the writings of Ambrose, Augustine, Jerome,
Gregory, Chrysostom, and John Damascene; that is, complete texts,
over and above the anthologies and books of maxims, copied out and

put into ser gin
[tables] and dia
fashion that nto

tine that would otherwise have been quite unmanageable due to their

La théologie au Xlle siécle
Bible, see B. sMALLEY, The
ed., Oxford, 1952; c. sPICQ,
in BibTh, XXVI (1944). See
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massiveness (42). While no effort was being spared to get Aristotle
done into Latin, Dionysius had no cause for envy. During the very
same period, Grosseteste, who was devoting himself to that transla-
tion, also translated into Latin several Greek works of the early
Christian period, ranging from the letters of Saint Ignatius to the
De fide orthodoxa of Saint John Damascene (a). He composed, more-
over, a concordance of the Fathers, It would seem quite certain that
around the year 1200 a number of strong theological currents, later
on to be checked by the success o’ Peter Lombard’s Sentences at the
Lateran Council of 1215, had already based their effort on an appeal
to original sources among the Greek doctors (43).

Not everybody, to be sure, made the bad-humored demands for
pure texts and for the role of philosophy in sacred doctrine that Roger
Bacon insisted upon. Yet Saint Thomas himself, who turned to Wil-
liam of Moerbeke for help in controlling the Aristotelian versions at
his disposal, was disturbed at the faultiness in the patristic texts he
was using. As the old Chronicler tells us, he would have gladly given
all the wonders of Paris for a copy of Chrysostom’s commentary on
Saint Matthew (44).

As in the Catholic reform of the XVIth ¢
were seeking an answer to their hungering
doctrine that the clergy of the old regime
In the liturgy, the theatre, the various fo
nourishment that they were prepared to assimilate. The layfolk, lean-

¢ Tabulae super Originalia Patrum of Ktlwardby, in
Manuscripts of Kilwardby’s Tabulae super Originalia

), 38-451.
it is true, also fostered the temptation of neglecting
€e J. DE stique et argument de tradition au bas
Aus der Mittelalters (BGPTM, Suppl, III, 1,
with th note. [On Kilwardby, see E.M.F.
DORFF, S Robert Kilwardby, O.P., in IHP-

DH, VIII (1937).]

chapter: The Augustinian
however, in A. DONDAINE
See-also the articles of N
of Poitiers (1142-1154), in MSt, XIII (1951), 140,
Creck Fathers, in MSt, XXIV (1962), 181-209.]
44) [See below, ch. VII, note 23.]-—"The latest
mentation of Saint Thomas reveal, on the contrary,
recourse to a comprehensive use of the thought of
read in translation. This exception was worthwhile
GHELLINCK, loc. cit., 423, [For more data on the question, see G. GEENEN, Saind
Thomas et les Péres, in the article Thomas d’Aquin of the DTC, XV (19486),
col, 738-761.]
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port of their apostolic-minded
of the mysteries through the
ugh the chaplet of Our Lady’s
lous events. New forms of devo-
his Eucharistic Presence began to
blossom in associations and brotherhoods. Saint Thomas’s office of
the Blessed Sacrament came as the keystone both of a devout move-
ment of the Christian peoples and f an abundant literature of hymns
and sequences. Even in the missionary gxpansion of Christendom with
its aura of chivalry, we find a reminder.of the Gospel's progressive
surge in the pristine Church, as w
theological consideration—proble
arms of the Christian kings were
ever it was that Saint Thomas i
Contra Gentiles, he wrote the wor
the study of the Arabic tongue we
minicans and Franciscans. Finally,
day was not even lacking in bold
set up by Humbert of Romans, as
convent of Saint James. It was submitted officially to the Council of
Lyons in 1274, So well set up was this program that the Protestants
of the XVIIth century did not hesitate to publish it as proof that their
claims were justly founded (45).

If, then, theology armed itse a scien-\
tific knowledge; if, moreover, into its
own service, the motive was p ward by
the exacting demands of a fa scientifi-{

cally and wanting to satisfy the aspirations of the souls in these new :
circumstances. This was a hearty achievement, but it was soon to be !
menaced by the outlook of the nominalists with their irreducible
dualism between a naked faith and a critical system of knowledge.
Masters of the Paris of 1250 were aware of the magnificence of such
an undertaking, since they knew well the dangers that threatened its
equilibrium and protested vigorously against “those who use proce-
dures in theology that are proper only to philosophy, and then turn
around and employ methods in logic that are proper only to the-
ology” (a). Cardinal Ximenés later on did not found a university at
Alcala “in order to aid the progress of humanism, but rather, to under-

concilio
ed., II
from Pp.

ogice et theologi philosdb‘a’ige iir suls dis-
of opo, legate of Innocent 1V, to the Uni-
, I, 207, n, 176.
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take, with the help of the ancient belles-lettres which were such ad-
mirable tools of culture and mental enlargement, a lasting restoration
and renovation of his deficient clergy” (46). In like manner,

beautiful achievement.

VIII. THE AUGUSTINIAN TRADITION

It would not be wide of the mark to compare the role played in

seem that this contribution from the East stirred up some rather
violent countertendencies in the controversies of the day (48). In any

46 1, FEBVRE, Annales d’histoire soclale, 1939, 33.

47) “Nam quod Aristoteles hodie celebris est in scholis, non suis debet, sed
Christianis: periisset et ille, nisi Christo fuisset admixtus.” Letter to Henry VIII,
Allen ed., V, 319, prco pELLA MmANDOLA had already said: “Without Thomas,
Aristotle would be mute”, See E. cmsoN, Le moyen dge et le naturalisme
antique, in AHDLMA, VII (1932),

48) The penetration of the Pseud
fertile in incidents, Yet, the oppositi

‘respects in which he deviates from
s keeping his eyes keenly fixed on
been thought a heretic.” De gestis
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case, what came out of the Orient represented a precious capital not
only because of the documentary data it supplied, but also because
of the loads of spiritual riches it carried for meditation of the
mysteries and of the original perspectives it offered for building a
science of theology.

For example, we may note: the principle of method adopted by theL
Greek-loving followers of Gilbert of la Porrée according to which con-
cepts must be submitted to a translatio [carrying over] “from the/
plane of natural reason to theology” (a)-the Dionysian critical analy-'
sis of the divine names (perpetuited by-Scotus Erigena) (b), the
utilization of the theoria [contemplation] of the Ancients for the un-
derstanding of the creative nature of God’s knowledge, the theme of
emanation from God and of return to Him in the development of the
Christian economy, the integration of broad views on the cosmos with
a theology that tended at times towards overmuch psychologizing,
the inspiration derived from a Trinitarian speculation that was very
“personalistic” in its outlook. All these Greek elements, without men-
tioning a number of other Greek doctrines that made Christology and
the theology of the sacraments all the richer, were well suited to
leaven the somewhat ponderous dough contained in the Books of Sen-
tences of the Latins. Yet, on the very eve of Saint Thomas’s entrance
into academic affairs at Paris, there occurred the great incident of
1241, At that time, the Parisian masters condemned several proposi-
tions inspired by a neo-Platonism of Dionysian vintage, and undoubt-
edly many Dominican professors at Saint James were implicated (49).
The incident shows the presence of some bouts of fever in the process
of assimilating those magnificent but delicate themes.

Whatever amount of inquisitiveness the recovery of Greek theology
may have stirred up and howsoever fruitful it may have been, the fact
remains, however, that, during the period that saw it gradually de-
veloping into the scholastic system, the doctrine of the Latin masters
was dominated in its principles, spirit, and structure by the
theology of Saint Augustine—the Doctor par excellence of the Latin
Church and, “after the apostles, the greatest amongst teachers of the

pontificum Anglorum, P.L., 179,
De gestis pontificum Anglorum
N.E.S.A. Hamilton, in RBMAS,

a) “ .. a facultate naturali

b) On Erigena’s part in brin
Jean Scot Erigéne: sa vie, son oeuv
150-161; 216-221. The text of his

128." See M.—D. CHENU, Le dernier avatar de la
au Xllle siécle, in Mélanges A. Pelzer (UL~
), 159-181,
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work of Western theology and would bar any rival attempts seeking
to reinforce their positions with help from the Greek doctors (52).

. One could call to attention the fact, it is true, that there was a

- marked difference between the strictly theological Augustinianism of

the Lombard and that other form of it which, when faced with the

respectfully applied to them the procedure of reverential exposition.

By this time, too, thanks to the capitulatio of Robert Kilwardby (54),

say this [that Augustine was mistaken] about
authentic Doctor among all the expositors of
tata de scientia Christl, q. IV, ¢, in BOO, V

(1891), 23. :
54) See above, 47. On this diffusion of the works of Augustine, see . wiL-
MART, La tradition des grands ouvrages de S. Augustin, in Studi Agostiniani
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the works of Augustine were being more assiduously read in their
original form—at least the more important of them (55). All this
would seem to have refreshed and enlarged the knowledge that

theologians had of them. In an be the
basic collection upon which th just as
they had been in the monast t Paris
always carried large sections whose

aspirations and mentality of the day.

The fact is that in the West the name of Augustine stood for the
highest and the purest type of Christianity, just as his spirit repre-
sented what was the most religious in the basic sense of that term.
This outstanding prerogative enjoyed by a
played all its value at precisely this tim
reason, howsoever legitimately, sought to
conquering for itself a new understanding of the world. It was not a
matter of simply achieving balance by compromise between faith
and reason, but an irrefragable need of spiritual unity. Later on, in
the XVIth century, many theologians fell into the sin of believing that

sentence that is quoted.
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they had to renounce Augustine in order to better open their minds to
an understanding of the man of that
catastrophe, for it appears tha
to Luther or to Jansen. Saint
sance, rejected certain of the neo-P
still remained the latter’s faithful disciple, both in theological doctrine
and in the quality of his spirituality (57).
On later pages, we shall often have occasion enough to show the
sets of Saint Thomas and how de-
of his very theology, and even
cribe at this point the capital
which it is impossible to
ver, that was the peaceful
XIIIth century, supplying
ich the scholastic system of the
Medievals took shape.

The Christian quality of this joint inheritance from Augustine was
very pure. In fact, Augustine’s point of departure was not a philosophy
at all, either of the world or of man. It was a concrete economy of
human beings engaged in a destir that saw them born under the
burden of a sin but ransomed by a od Who was made flesh and suf-
fered to save them and Who was the principle of a healing grace
meted out to them according to the choice of His free love. It is true
that Augustine had disc
but his theology came,
conversion, From that
its speculative' and moral aspects,
and unceasingly be reborn. Due to these facts, it became possible for
later theology together with Saint Thomas, to give body to the abstract

i ssences. In point
of the states of
brought into its

s. As a result the study of man was

placed within the unfolding of history and of its sacred series of hap-

pélagianisme.
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penings (58). Thus, in the Ia Pars of Saint Thomass Summa, the
treatise on man begins with an Aristotelian-inspired analysis of human
nature (questions 75-89), but it includes, immediately following, the
study of the “condition” of the first man before the fall (questions
90-102), an aspect one could hardly expect to find in Aristotle’s
treatise mepl yuxis [On the soul]. Within the moral analysis of sin,
moreover, Saint Thomas introduces as an essential, if novel, chapter
a study of that mysterious original sin which he sees as the major and
permanent cause of man’s later conditioneSuch developments are not
simply material additions; rather, they involve the transposition of
the entire conception of man within new perspectives

In a similar way, there is a primacy of religious intuitiveness in
Augustine’s conception of God. Augustine, to be sure, did not neglect
to seek in God the efficient cause of the world, but he took particular
delight in-studying the exemplary ideas. In such a course of inquiry
so openly responsive to inspirations proceeding from the Platonic
theme of participation, he was led to an acute perception of the myste-
rious conjunction of the transcendence of God and His intimate
presence in the heart of things. In this instance, contemplation took
precedence over rational explanation. It was less a matter of explain-
ing the cosmos than of recognizing traces of the presence of God
within it. The great themes of vestigia [vestiges] and imago Dei
[image of God] were to find their place in the most scientific of
medieval cosmologies, and only in the days of late scholasticism were
they to be dropped. What we have bere is the lofty soaring of an
intellectual outlook in which the sense of mystery was both the condi-
tion and the criterion in getting hold of truth This outlook settled
upon a separation between functions in knowledge, with the supreme
intelligibles reached by a higher reason (ratio superior) and science
turned over to a lesser reason (ratio inferior , each ratio then having
its own range of operations and even its own objects. Saint Thomas
bent all his efforts to reabsorb this dualistic teaching within his own
system, In order to guarantee the oneness of the human mind, which
is reason and mystery all in one, he with the theory of
demonstration ~ method by means of which
he was able to extol the of God and to provide for a
preservation of the deepest reaches of the human mind.

By means of his perspective, Augustine was led to see created
beings less in their own proper consistency than in their representa-
tive value. The dichotomy of res et signa [things and signs], in which

58) For their theoretical formulations on man as well as in their concrete
embodiments of him, the Medievals took their inspiration from the most dramatic
and the most subjective passages of Augustine’s autobiography.
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In the writings o
shape as a consci
mentis of Saint

50) The expression is GILsoN’s. See the title of ch. IV of Etudes de philosophte

médiévale, in PFLUS, 111 (1921), 76.
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a “scholastic” body, through a metaphysics of divine causality and a
philosophy of nature. This was perhaps the most beautiful synthetic
piece of work achieved by medieval thought. In any case, it is the
most salient feature that stands out in the works of the XIIIth cen-
tury masters just as it is their commonly shared good, even when, as
in the case of Saint Thomas, they separated, in their psychological
explanations, the theory of illumination (wherein God is a ratio
intelligendi) from the theory of grace.

" Finally, we shall not be departing'}?om religious values if we take
up that other part of the Augustinian capital, namely: the sense he
had of the reality of the spirit—Noverim te, noverim me [That 1
may know Thee, that I may know myself]. From Augustine, in fact,
proceeded the never-ending interest shown by later thinkers and
mystics in the problem of the soul’s self-knowledge. The Greeks had
stirred up man’s inquisitiveness in regard to the world of nature.
The Doctor of Christendom, on the other hand, opened it up to the
world of the spirit. A number of systems, very different in their con-
texture, sprang forth from the latter inquisitiveness. In each one was
guaranteed the transcendence of spirit, and among the spiritual
beings, of the human soul which, while a nature, has that charac-
teristic proper to it among natures that it is immediately present to
itself. While not knowing itself as a thing, the soul does know itself
“as an active subject whose spontaneity always remains beyond the
grasp of the knowledge that it has of itself”. Augustine’s theory of
the mens [mind] as the image of God became the basis of the soaring
mystical thoughts of the Victorines and of Saint Thomas’s theoretic
psychology as well. This means, in effect, that the wois [intellect]
could no longer be contained within the scope and materials of
Aristotle’s mepl yuyis. All the afore-mentioned constituted a unique
climate which the naturalism of Aristotle could not deteriorate and in
which it took on a further dimension.

Such were the foundations upon which the Medievals built their
science of man, as regards both his noetic processes and the principles
of his moral life. Whatever greatly differing philosophies, or even
theologies, might be built up, they all included an extoling of the fol-
lowing precious assets: that contemplation takes first place over all
else, that wisdom is the source of man’s happiness, that his intelligence
is possessed with dynamic powers. No matter how voluntaristic some
of the systems turned out to be, they nevertheless respected this
Augustinian intellectualism.,

There is no cause for surprise, then, if looking into the fields of
technique and pedagogy, we discover that Augustine was considered
by all, not merely as a master, but as the master of Christian culture.

To the latter he supplied framework and Lnfs}_x_q_(isd__materials and
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intellectual aspirations (61).

IX. SCHOLASTICISM
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system, it is enough to recollect the tragic outcome of the efforts of
Jansen and his followers. It is not only that Jansenism fell a prey to
heresy. It so happened that, by a bitter derision of fate, its teachings
and conclusions wound up at the end as flat contradictions of what

building up a scholasticism devoid of* Augustine, while the former,
with their preoccupations touching upon the archaic, were impeach-
ing scholasticism in the name of Augustine. Saint Thomas, by contrast,
had been a true scholastic who was genuinely reared in Augustine.

Scholasticism is almost always the word used, whether with
eulogizing or disparaging intent, to qualify medieval thought, in
theology as well as in philosophy, and even in law and the other fields
of instruction. But what does the word stand for?

Invariably, at first contact with a scholastic text, a modern reader
cannot get away from the impression that he has just entered into a

strange world. Even if he is familiar with the Latin language, he is -

bafled by any of the following: the machinery through which the
author conveys his thought; the line of argument that he follows

throughout; subject matter; his monotonous :
repeating of ing use of divisions, subdivisions,
and distincti rsonality of his style. Faced with '

this sort of situation, the modern student finds himself in a state of
bewilderment which he does not easily overcome and which serves to
conceal, at the outset of his study, the extreme variety of the individu-
als and generations that made up the Middle Ages. So true is this that
he may overlook the fact that “scholasticism™ is peopled with men
such as Anselm and Ockham, Abelard and Richard of Saint Victor,
and again that scholasticism housed the learned humanism of John of
Salisbury, the Ciceronian style of Peter of Blois, the flowing rhetoric
of William of Auvergne, the harmonious use of symbols of Bonaven-
ture, the petulance of Roger Bacon, and so on. Only on the condition
that one takes into account this multiple diversity which reveals an
exceptional intensity of life and warns one beforehand that any
attempt at defining scholasticism will be tinted with relativeness,
should one agree to talk about it and to define its way of going about
its business. It is necessary, however, that a description be attempted
of that mental regime of medieval man, since it was within this
regime, that Saint Thomas’s most personal intellectual and literary
endeavors entered the record.

It is quite true that the style in which the Schoolman wrote and%
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thought sacrificed everything to technique and that the latter’s aus-
terity stripped it of any of the resources of art. Or perhaps it would be
truer to say that, in his style, the Schoolman fashioned for himself a
special rhetoric, in which imagery, comparison, figure of spee'ch,
symbolism, were immediately conceptualized without any catering
to sensible diversion (a). Any figure of speech was reduced to an ex-
ample or turned into an allegory, both processes in which.reason
crudely exploits the imaginative faculty to the detriment of its very

! productiveness. Hence the abstract character of the scholastic style

which is all taken up with classifications, divisions, distinctions, formal
oppositions, all media that favor precision in thought and in the art of
discussion. Even the medieval writer of history, who could be expected
to be restive with analytical processes, seemed to take delight in them.
In his chronicle, Raoul Glaber establishes a series of worked-out rela-
tions between the four evangelists, the four elements, the four cardinal
virtues, the four faculties of the soul, the four rivers flowing fr(?m
Eden, the four ages of the earth. Glaber endeavored, through classifi-
cation and allegorical analyses, to express the hidden kinships betweefn
the objects of reality. In the speculative disciplines, authors act(?d in
the same way, but in accordance with the laws of their proper objects.
Thinking was a “craft,” the governing principles of which were fixed
down to the last detail.

To start with, there were the rules of grammar. Unlike today, the
first of the seven arts was not relegated to the position of a remote
preparation for culture. Rather, it was looked upon as an abiding soil,
even for cultivating theology, with speculative grammar, moreover,
almost promoted to the dignity of a philosophical discipline. Medieval

scholasticism remained based upon grammar, and its attention to
: language was intentionally pushed to the extreme. Note that it was

not only the nominales [nominalists]—of whatever allegiance they
happened to be in either the XIIth or the XIVth century—who fol-
lowed the practice. It was present even in treatises dealing with the
most substantial of philosophical and theological problems (b). There
was a grammar of the “divine names” underlying the scholastic met.'a:-
physics of analogy, and in Saint Thomas as well as in others of his
day, the treatise on Trinity contains whole questions devoted to the
critical study of abstract and concrete names. Even more, it is the

. whole plot of the philosophical enterprise which places trust in the

correspondence between the laws of language and the laws of thought
and leans for support on the study of signification. The movement
started with Abelard but was kept alive for two centuries by specula-

See below, ch, V, 169-172.
El"))) SZZ M-, cueNu, La théologie au XIle slécle, in EPM, XLV (1957), 90-
107, c¢h. IV: Grammaire et théologle.
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tions on words and their properties and went so far as the nominalistic
theory of suppositio [supposition]. Through the treatises entitled
De modis significandi [On the modes of signification], was assembled
a foundation for the highest of speculations. As a result, the literal and
literary interpretation of authors and of their texts gradually dis-
appeared from teaching, to be replaced by a logical type of exegesis. ;
Quite plainly, verbalism could be the disastrous outcome of such a
procedure. This menace, however, dges not impair the high quality
‘and good services of the discipline itself.

The rigidness of external forms was accentuated even more by the
academic tradition within which scholasticism developed. Scolasticus®
[scholastic] definitely kept, even in its ideological meanings, the root
connotation it derived from the word scola [school]. The Schoolmen
were professors. They had the professor’s typical traits and limitations;
they had his scientific qualities. Whereas the Fathers of the Church
and the writers of the early Middle Ages were occupied with a
pastoral ministry in which a popular type of teaching and the realities
of every day life imposed upon their writings, both a variety of lit-
erary forms and working conditions that were more concrete and
exciting, the clerical teachers and university masters spoke to a special
type of listeners and were conditioned in their work by the demands
of their professional techniques. “Theology is the first great technique
of the Christian world” (62). Even their sermons, witness those of
Saint Thomas, were scholastic. The Church herself called the greatest
among them her “Doctors,” and no longer her “Fathers” (a). The age
of science had begun, even for the contents of the faith.

Thinking is a craft. Along with grammar, but to a greater degree,
dialectic was to become the tool suited to the thinking of the School-
men. This is their second trait: they were dialecticians. Yet the word
“dialectician” is equivocal, even from the point of view of its history,
covering, as it does the rationes necessariae [necessary reasons] of
Saint Anselm (b) and the Sic et non of Abelard, the handling of the
mystical theme of love by Richard of Saint Victor and the nominalism
of Ockham, the controversies of Berengar of Tours and the dynamic

62) y. MARITAIN, Distinguer pour unir ou Les degrés du savoir, 4th ed., Paris,
1946, 583 [trans. in English under the title: Distinguish to Unite or The
Degrees of Knowledge, under the supervision of c. B. puELAN, New York, 1959,
204].

a) See G. LE BRas, “Velut splendor Firmamenti”: le Docteur dans le droit de
I'Eglise médiévale, in Mélanges E. Gilson (EPM, special vol., 1959), 375-388.

b) On Saint Anselm’s rationes necessarige to which the author refers a number
of times, see A, M. JACQUIN, Les “rationes necessariae” de S. Anselme, in
Mélanges Mandonnet, I1 (BibTh, XIV, 1930), 67-78; ¢, oTTAVIANO, Le rationes

in Sophia, 1 (1933), 91 ff.; c. vacacainy, La hantise
de salnt Anselme dans la théologie des processions
s in SB, I (1959), 103-139.
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qualities of Bonaventure’s Itinerarium Mentis in Deum, the angelic
soaring of Aquinas and the subtleties of a Duns Scotus. No modern
has condemned with greater show of truth or in more pitiless terms
the dangers of dialectics than a XIIth century John of Salisbury. Y‘et,
at the time when the second part of Aristotle’s Organon was being
brought to light, it was this same exquisitely cultured John vyho set
up a paean of praise of all the wonderful fruitfulness of lo.glc, pro-
claiming that without the Topics, the art of disputing is proﬁt-
less (63). Dialectic, however, had one common denominator: it was
an art practiced by all, and by all held in high esteem. s
In point of fact, dialectic was fi st of all an art,.an ars sermoczrzalzs
[art of the word], a part of the trivium concerned with the expressions
of thought as distinguished from the quadrivium with its artes real'es
[arts of the real] whose objects were things. Even when the Analytics
of Aristotle, with their theory of demonstration, put in their appear-
ance, followed by the De anima with its psychological explanation of
the processes of abstraction, dialectic held its place as an art:—t?le art
of forging and utilizing the tools of discussion, of either convincing or
confounding an adversary. Dialectic was a technique universal in .1ts
iscope. It was indifferent, after a fashion, to the subject matter to which
'it was applied, and it delighted in playing for its own sake the game
‘of pro et contra [pro and con] in which negation is one c')f the
moments serving to build up a response forcing the mind to give its
, assent. Hence, to raise a question in dialectical form, or to pose what
‘was called the problema dialecticum [dialectical problem], was valu-
i able for the very form in which it was cast. Even where, spontane-
" ously, one would have no thought for disputing, it was still the prac-
tice to raise the problem “for the sake of the form” (a “pro forma
' practice, if ever there was one). We shall see in later pages th'e tf:ch-
nical power of such a procedure to bring about an evoll}tlon in hter’-
ary genre and to build up a body of doctrines (a). Still and all: it
was a technique, and formalism was an imminent danger as tending
to breed verbiage, as Giraud of Barri put
it (64). That result re dialectic remai.ned ap-
plied to objects that the mind—including, ﬁrst
and foremost, the ty at is religious in nature. Otherw1s.e,
in the words of John of Salisbury’s diagnosis, “ .. logic, if left to it-

tcon, lib. 111, c. 5-10; Webb ed., 139 ff.;

lesiae, in GCO, IV (1873), 7, note:
trivium . . . are in a hurry for their
to what seems to be garrulous loquacity,
this to the end of appearing sharp and

knowing.”
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self, lies bloodless and sterile, and it does not fecundate the soul to
bear the fruits of philosophy, if it does not conceive from another
source” (65). Thus, when and where scholastic philosophy came to
take its own particular problems as its proper object, it became a
philosophy feeding upon philosophy rather than.one feeding upon
reality.

Notwithstanding the afore-mentioned, dialectic supplies science with
a formidably powerful instrument for critical investigation and the
mind with an excellent form of exefcise, in the measure that, remain-
ing a method of discussion, it does not try to moult its dress into that
of a universal method overriding the objects of every other discipline.
Dialectic, moreover, weaves itself naturally into the processes, indeed,
as it were, into the very tissues of the intellect. With medieval School-
men of Anselm’s and Eckhart’s caliber, it supplied rigorous logic to
even the loftiest of religious elevations, giving the lie to our false mod-
ern idea that there is opposition between mysticism and scholasticism.,
In Saint Thomas, a sharp awareness of the relativeness of methods, to-
gether with his psychological realism, held down to its role as a tool,
especially in sacra doctrina [sacred doctrine], theology, the formalism
of dialectic. In the course of the XVIth century, Capponi della Por-
recta presented the Summa in syllogistic formularies. His clapping of
his master’s text into the armor of dialectic was an act of treason
against his master—and against theology! (66).

The factor, however, that was to intensify the use of dialectic and
to give to the scholastic endeavor its specific feature, was the applica-
tion of it to the understanding of texts. The latter were either single
treatises chosen as matter for commentaries or a selection of texts
serving as the basis and proof of some speculative construct. Therein
lies what we believe to be, both in theology and in philosophy, the
decisive trait of the scholastic system’s mental and literary structure.
It aimed at building a rational form of thinking, consciously and
voluntarily working from texts it held to be authoritative. Here again,
however, care must be taken against too summary and too uniform a
diagnosis, since, in the actual handling of texts as well as in their
evaluation, there were differences that reached even the state of
equivocation. Saint Thomas did not treat a text of Aristotle as if it
were a text of Scripture. Yet the procedure of working from a text
was a general one, whatever the form it actually took. Scholasticism
itself was to come to an end on the day when the method of authority

65) “ . . dialectica, si sola fuerit, jacet exsanguis et sterilis, nec ad fructum
philosophie fecundat animam, si aliunde non concipit.” JOHN OF SALISBURY,
Metalogicon, lib. II, c. 10; Webb ed., 83; P.L,, 199, 869 B; McGarry ed., 100.

66) s. CAPPONI DELLA PORRECTA, Elucidationes formales in Summam theolog-
tcam S. Thomae, 5 vols., Venice, 1588,
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was completely thrown overboard as a result of violent reaction

word of God. We are not questioning here the fact that in this or that
author there is a contamination of this sort, in a civilization in which
the sense of the sacred saturated and made everything holy, from the
oath sworn by the serf to the workings of the mind itself. In the afore-
mentioned, however, there is neither the expression of a true cause

norofag homas bent every effort at extricating
the laws son, as well as the methodological
autonomy applying an ontology to nature and
to grace. Bonaventure cannot be said to have

confused philosophy and theology.
The scholasticism of the Medievals cannot, moreover, be defined as

of authority, the reason will be found in the internal unfolding of
medieval civilization and of the means at its disposal to carry out its
task. We have seen how, in the medieval West, the successive stages
involved in the cultural growth of the era were ruled by the progres-
sive, yet unco-ordinated, discovery of the literary, scientific, and
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esthetic riches of ancient Greece and Rome (a). The IXth century,
the XIIth and XIIIth centuries, and the Quattrocento, despite shifts
in balance and interruptions, were the historical centers in this re-
covery. The one feature common to all these resurrections, these
re-naissances, was naive curiosity aroused in the minds of men by the
new treasures offered to their appetites. Imitation of the Ancients,
their childlike or deliberate enchantment, now became the foundation
of the new culture and, in the schools, the guiding principle of aca-
demic activity, The general run of pébple grew dull under the weight
of imitation, but a number of men, credtive geniuses, held high sway
over it by the inalienable force of their personalities. Yet both the
former and the latter had one thing in common—their techniques. In
grammar, rhetoric, science, law, and philosophy, the auctores i
[authors] were the permanent source of speculation. Even the most
novel inspirations were keen to clothe themselves with their accredited :
standing, We shall have occasion to see the kind of treatment these
auctores were gradually subjected to, through the sifting process of
dialectical critique, from Abelard’s Sic et Non to the expositio
reverentialis [reverential exposition] so widely practiced by Saint
Thomas (b). One can already foresee how great a relativeness we
shall have to record in our survey of this treatment. Yet we are already’
in a position to conclude that, in such cultural wrappings, the “com-
mentary” was the literary prototype in which all intellectual effort
was to be bedded (c). The past, philosophical or otherwise, will have
become part of current thought, through the exposition of “authentic”
texts, even after the literature of questions and disputes will have
swarmed over the literal commentary, In the literary whole of Saint
Thomas’s works, the first and essential portion is made up of commen-
taries: on the Lombard, on Aristotle, on Boethius, on Dionysius. In
the more personal of his works, just as in those of all other School-
men, each step forward is adorned with some text known to be
authoritative. Hence arises the disconcerting effect on the modern eye
of the textual machinery with whose help medieval thought unfolds
itself. It is always a risky business to get one’s science from
books (or to give oneself up to the routine of imitation). The history
of scholasticism (of the Renaissance as well) and of its later decay
bears this out. Nevertheless the clumsiness of later scholasticism
does not lessen the value of its first discoveries, arising as they
did from the Schoolmen’s unsophisticated trustfulness and their power
of inventiveness.

Curiously paradoxical as it may seem, the scholastic method of l

a See above, 24 ff.
b See below, ch. IV, 144-149,
¢ See below, ch., II, 80-85.
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' authority was allied, in fact, to an extreme confidence in the power of
' reason. If testimony for this were required, one would need only point
out the Schoolmen’s use and abuse of dialectic and of its dissecting

both in philosophy and in theology.

A type of scholasticism will arise in which the roles of faith and
reason will be reversed and confused. Everyone knows the famous
passage in which Father André, the biographer of Malebranche,
describes his young friend’s reaction of shock when he came in con-
tact with the teaching methods of the day:

settle. As early as the XIth century, Berengar of Tours, after recalling
the nice things that Augustine had said in praise of dialectical prac-
tice, continued:

It is surely a sign of
things, because to m
quently, since man is
he who does not hav
and is unable to res

God (68).

67) ANDEE, S. J., Vie du R.P. Malebranche, prétre de U'Oratolre, avec Phistotre
de ses ouvrages, Paris, 1886.

88) “Maximi plane cordis est per omnia ad dialecticam confugere, quia con-
fugere ad eam ad rationem est confugere, quo qui non confugit, cum secundum
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That surely is an expression of human and Christian nobleness of
spirit which will later become fully conscious of its intellectual scope
within a metaphysics of nature. Medieval humanism is the expression
of this true naturalism. Once again Aristotle was at home in the
Christian world.

To the foregoing, finally, add the power of creativeness. For any-
one unable to penetrate the arcana of medieval pedagogy, it should
be sufficient to accept for a fact that the peoples of that age had the

_spirit of the young. The men who built the cathedrals could hardly

become bogged down in the writfrfg of commentaries. They built
summas. As we have already said (a), imitation of the Ancients did
not snuff out inspiration, especially religious inspiration. The medieval
rebirth and the Gospel movement were creative movements, within
the renovatio temporis [renovation of the day] of which Francis of
Assisi and Thomas of Aquino became the masters. The word “tradi-
tion” had not yet become weighted down with meanings consequent
upon the Protestant controversies nor by the appearance of philoso-
phies whose model is found in de Bonald. Whatever fideistic move-
ments arose during the era simply served to mar the features of the
medieval countenance. Whether the Medievals did little thinking
about their own dynamic qualities, and whether they were wanting in
historical sense, at times they had astonishingly strong foresights about
the progressive elements that tend to stir up the successive genera-
tions of humanity. “. . . We shall never discover truth if we content
ourselves with what has already been discovered. . . . Those who wrote
before us were not our lords but our guides. Truth is evident to all,
but man has not yet taken possession of it.” These are the words of
Guibert of Tournai, 2 modest Franciscan of the XIVth century, in his
treatise On the method of learning (89). John of Salisbury had already
said, “ . . finding comes after seeking, and no one displeased with
study can harvest the fruit of science” (70). Everyone knows the ad-
mirable formula in which Bernard, master of the younger generations
of students at the school of Chartres, united tradition with progress.

rationem sit factus ad imaginem uit, nec potest renovari
de die in diem ad imaginem de De sacra, cena, Vischer
ed,, 1834, 100 [Berengarii Tur adversus Lanfrancum,
W. H. Beekenkamp ed., in KHS
a) See
69) .. veritas invenietur, si contenti fuerimus inventis. . . . Qui
ante nos s domini nostri sed duces fuerunt., Veritas patet omnibus,
nondum e UIBERT OF TOURNAL O.F.M., De modo addiscendi, A, De
(1922),
dit inve it scientie fructum, cui
JOHN © ogicon, lib, II, c. 13;
D; Mc meM, De septem sep-

tenis, sect. I; P.L., 199, 947 C.
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“Bernard of Chartres used to say that we are like dwarfs sitting on

the shoulders of giants, so as to see more and farther than they do,
not as a result of our own sharpness of vision or bodily height, but

mands put before him by this candid and hearty faith, Saint Thomas
sought out faith’s intelligibility. By discerning within the contents of

68

The Work in Its Milieu

revelation an internal and objective hierarchy of truths and of their
reasons for being so, he was able somehow to reconstruct in his own
mind and in its own rational form the knowledge that God has of
Himself and of His works. It was under the very pressure of the

placed in the resources of human reason, extending from dialectic to
metaphysics. Herein is the characteristic proper to scholastic theology,
the abiding richness of the Thomistic system, the lovely fruit of the
only renaissance that succeeded in the Western Christian world.

X. RESEARCH SUGGESTIONS

1. THE HUMAN ENVIRONMENT.—It cannot be a matter here for the
student to undertake the study of general history, the framework and
causes of which we could only outline, It is, however, indispensable
to do some essential readings on the economico-social conditions of
the civilization of which Saint Thomas was to be one of the high

tantial union of
and reacts from
read, therefore,
evival of Trade,
trans. F. D. HALSEY, 2d ed., Princeton, 1949; the original ed. redone in
French: Les villes du moyen dge. Essai d’histoire économique et
sociale, Bruxelles, 1927 [and republished in Les wvilles et les institu-
tions urbaines, 6th ed., Paris-Bruxelles, 1939, I, 303-431. See also his
Histoire économique de Toccident médiéval, Paris-Bruges, 1951.—
The reader will ind ample materials and bibliography on the subject
in The Cambridge Economic History of Europe, the first three vols.
of which deal with the Middle Ages: Vol. I, The Agrarian Life of the
Middle Ages, ed. 7. H. cLAPHAM and E. POWER,
Vol. II, Trade and Industry in the Middle Ages,
and E E. rRich, Cambridge, 1952; Vol. III, Economi
Policies in the Middle Ages, ed. M. M. POSTAN, E. E. RICH, and E, MIL-

1ER, Ca . See also, 7. mic and Social
History Ages (300-13 and Social His-
tory of later Middle in TCHS, 1928
and 1931].

On the communal movement, in France for instance, see
A, LUCHAIRE, Les Communes frangaises & I'époque des Capétiens di-
rects, Paris, 1890, a 2d ed. of which was prepared with Introduction
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and Bibliography by L. maLPHEN, Paris, 1911; and c. PETIT-DUTAILLIS,
Les Communes frangaises. Caractére et évolution des origines au
XVIlle siécle, in EvH, XLIV (1947). [On all that precedes, the
reader will find a list of selected titles available in English and in
foreign languages in J. . MuNpY and P. RIESENBERG, The Medieval
Town, in AB, XXX (1958), 185-187.]

On the feudal system, see M. BLocH, La société féodale. La forma-
tion des liens de dépendance, in EvH, XXXIV (1939); ¥. L. GANSHOF,
Qulest-ce que la féodalité?, 2d ed., in CLeb, 5th ser., LIIT (1947)
[English ed.: Feudalism, in TB/1058.—See c. sTEPHENSON, Mediacval
Feudalism, in GSB, 1956, with the Suggested readings, pp. 109-111].

On corporations, see the first chapters of £, coorvaErT, Les corpora-
tions en France avant 1789, 5th ed., Paris, 1941,

On the structures of society, of bodies and of states, on the coher-
ence between institutions and doctrines, see the remarkable chapters
of 6. pE racarpE in the 4th vol. of the series of his works on
La naissance de Lesprit laique au déclin du moyen dge, Paris, 1942
[Vols. IV-VI of this edition have been completely recast in Vols. IV
and V of the new edition. Vol. IV: Guillaume d’'Ockham: Défense de
UEmpire was published Paris-Bruxelles, 1962; Vol. V: Guillaume
d'Ockham: Critique des structures ecclésiales is forthcoming]. Observe
the “reactionary” character of the opposition set up by the Feudals
against the doctrinal and methodological, as well as against the eco-
nomic and political novelties.

Among the works on general history, in France, see L. HALPHEN,

L’essor de TEurope, in PEC, VI (1932); H. PIRENNE, G. COHEN, :

H. FOCILLON, La civilisation occidentale au moyen dge du Xle au
miliew du XVe siécle, in HGMA, VIII (1941) [trans. 1. E. cLEcG, Eco-
nomic and Social History of Medieval Europe, New York, 1937. Also
H. PIRENNE, A History of Europe from the Invasions to the XVIth
Century, trans. B. MIALL, from the French of the 8th ed. (Paris-
Brussels, 1936), New York, 1939.]; 1. caLMETTE, Le monde féodal, new
ed., in Clio, IV (1951), and L’élaboration du monde moderne, 3d ed.,
in Clio, V (1949). More restricted in scope, 6. scaNtUrer, Kirche und
Kultur im Mittelalter, t. II, Paderborn, 1929, trans. in French:
L’Eglise et la civilisation au moyen dge, t. I1, Paris, 1935. For a general
bibliography, with historical summaries heading the various periods

of it, see L. J. PAETOW, A Guide to the Study of Medieval History, -

revised ed. prepared under the auspices of the Mediaeval Academy of
America, by p. ¢, MuNRO and . c. Boycg, New York, 1931 [reprinted,
New York, 1959.—To supplement Paetow from 1931 on, see L. HAL-
PHEN, Inftiation aux études d’histoire du moyen dge, 3d ed., revised
to 1952 by v. RENOUARD, Paris, 1952, containing titles of the best writ-
ings in English on the Middle Ages. For the latest titles, see Progress
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of Me
annua
Bould
1912,
Medieval History, 7 vols. with abundant bibliography, London-New
York, 1911-1936; Studies in Medieval History, ed. G. Barraclough, 9
vols., Oxford, 1938-1956; The Oxford History of England, ed. G. N.
Clark, Oxford, 1934 . . .; Vol. III: From Domesday Book to Magna

. Carta (1089-1216) by A. L. PooLE, }¥951, and Vol. IV: The Thirteenth

Century (1216-1307) by r. M. rowieke, 1953, supply ample biblio-
graphical material].

9. THE scHOOLS.—See . H. HASKINS, The Renaissance of the Twelfth
Century, Cambridge (Mass.), 1928, ch. IL: Intellectual Centers, and
ch. XII: The Beginnings of Universities [reprint in MerB, M 49 (6th
printing, 1961)]; see especially, G. PARE, A. BRUNET, P. TREMBLAY,
La Renaissance du XIle siécle. Les écoles et l'enseignement, in PIEM,

be found in E. LESNE, Les
du XIle, in Histoire de la
(MTPFCL, L. 1940). [See
HEN, Réflexions sur Uorgani-
sation des études au moyen dge, in MLull, 1954, 2944, and

by c. THOUZELLIER, in La chrétienté romaine ( 1198-1274)
1950), 341-386. See also P. DELHAYE, L’organisation
Xl1le siécle, in Trad, V (1947), 211-258; c. post, Parisian
Masters as a Corporation, 1200-1246, in Spec, IX (1934), 421-445;

to above 16, note c; 24, note a; and 33, note 23.]

The most fruitful kind of work is to familiarize oneself at length
with the texts of the CRUP, I (1889). The introduction and notes give
their perspective and meaning to these texts. Use also the selection of
texts and the notices in L. THORNDIKE, University Records and Life in
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Suggestions for practical exercises. Establish a geography of the
schools in its main evolutions. Draw a map of Paris as a university
milieu in the XIIIth century. Study how, within the differing frame-
works of the monastic and of the urban schools, theology was to

emancipation meet with one another, . )
3. THE RENAISSANCE—On the concept of renaissance in the “classi-
cal” antimedieval sense, see, in the wake of MicHELET, Histoire de

1948, and the bibliography therein supplied.]

On the “medieval” renaissance, besides the works of Haskins and
Paré mentioned above, see
particular: Le moyen dge
VII (1932), 5-37; Humani
et les lettres, Paris, 1932;
dge et Uhumanisme, Paris, 1938, a 9d rev. ed. in 1948 [trams. L. k.
saoox: Heloise and Abelard, in AApap, XXXVIII (1960)]; and more
generally, L'esprit de la philosophie médiévale, 2d rev. ed. in EPM,
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XXXIII (1944) [trans. from the 1st ed. by A. H. c. pownEs: The Spirit
of Mediaeval Philosophy, New York, 1940]. See, moreover, P, VIGNAUX,
La pensée au moyen dge, in CAC, 207 (1938) [revised and re-edited:
Philosophie au moyen dge, in CAC, 323 (1958), trans. E. C. HALL:
Philosophy in the Middle Ages. An Introduction, in MerB, 1959]; and
in the Encyclopedia Britannica, 11th ed., Cambridge, 1911, the two
articles Middle Ages (5. T. smorwern) and Renaissance (J. A.
symonDs). [The subject is still giving rise to many and various studies.
See, among others: k. paworsky, Regnaissance and Renascences, in
KR, VI (1944), 201-234; E. rarAL, L’humanisme et la pensée
médiévale, in Pensée humaniste, Paris, 1950, 5-12; v. 1. HoLMES, The
Idea of a Twelfth Ceniury Renaissance, in Spec, XXVI (1951), 643
651; E. M. sanForp, The Twelfth Century, Renaissance or Proto-
RenaissanceP, in Spec, XXVI (1951), 635-641; m.-p. cuEnvu, La
théologie au XlIle siécle, in EPM, XLV (1957): La nature et lhomme.
La Renaissance du XIle siécle, 19-51, and Conscience de I'histoire et
théologle, 62-89; c. sarton, The Appreciation of Ancient and Medi-
eval Science during the Renaissance (1450-1600), Philadelphia, 1955.]

It will be good practice to meditate upon the ambivalence of those
concepts by means of which an effort is made to seize the spiritual and
cultural forces at work in a renovatio temporis: renaissance, reform,
return to the sources, penchant for antiqueness, and so forth. Medi-
tate, for instance, upon the restitutio bonarum litterarum [restoring of
fine letters] of the XIIth century which began through the revival of
Quintilian’s rhetoric. In what sense do we speak today of a medieval
“Humanism”? What are its traits, in art, in philosophy, in cultural
achievement, in Christian thinking? To penetrate within the perspec-
tive of the various fields of literature, j. DE GHELLINCK, L’essor de la
littérature latine au XlIle siécle, in ML-SH, IV-V (1948), supplies per-
fect notices and bibliographies. There are copious materials and pene-
trating intelligibility in . R. curttus, Europdische Literatur und
lateinische Mittelalter, Bern, 1948 [a 2d ed. in 1953; trans. into English
by w. trask: European Literature and the Latin Middle Ages, in
BolS, XXXVI (1953)], and for a very stimulating monograph, see
G. PARE, Les idées et les lettres au XIlle siécle. Le Roman de la Rose,
Montreal, 1947.

Observe throughout all that precedes, as against the notion of a
medieval economy conceived as a whole, the great cleft marked by
the XIIth century, “one of the most profound that ever marked the
evolution of the European societies” (M. BLOCH).

4, THE ENTRANCE OF ARISTOTLE—See P. MANDONNET, Siger de
Brabant et Paverroisme latin au XIIle siécle, in LPB, VI-VII (1908,
1911); r. VAN STEENBERGHEN, Siger de Brabant daprés ses oeuvres
inédites, t. 11: Siger dans Uhistoire de Laristotélisme, in LPB, XIII
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médiévale, 6th ed., Vol. 11, Louvain-Paris, 1936 [trans. E. C. MESSENGER,
History of Mediaeval Philosophy, 3d ed., 2 vols., New York-London,
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the University of Paris in 1228 (ChUP, 1, 114-115), as well as the
texts of Roger Bacon and of Albert the Great.

One of the elements essential to the knowledge of the cultural and
philosophical development of the XIIlth century is the restoration of
the “presence” within it of the Arab wotld. The researches on Latin
Averroism and Latin Avicennism are far from having borne all their
results, especially as regards the study of Saint Thomas. See E. LEVI-
PROVENGAL, La civilisation arabe en Espagne, in IHA, 1 (1948);
U. MONNERET DE VILLARD, Lo studio dell'lslam in Europa nel XII e nel
XIII secolo, in StT, CX (1944); . tkry, Toléde grande ville de la
renaissance médiévale, Oran, 1944, At the philosophical and theologi-
cal level, L. GARDET and M. M. ANAWATI, Introduction a la théologie
musulmane. Essai de théologie comparée, in EPM, XXXVII (1948).
For a general bibliography, see P. J. DE MENASCE, Arabische Philoso-
phie, in BESP, VI (1948): As an example of a monograph in which
the Arabic doctrines (Avicenna in the case) are taken into considera-
tion with effective results, see A. FOREST, La structure métaphysique
du concret selon saint Thomas d’Aquin, in EPM, XIV (1931). [To
the preceding bibliography on the entrance of Aristotle may be added
the following which deal with one or another of the topics and sug-
gestions mentioned: ¢. THERY, Notes indicatrices pour s’orienter dans
Pétude des traductions médidvales, in Mélanges ]. Maréchal, 1L (ML-
SP, XXXII, 1950), 297-315; F. PELZER, Neuer Forschungen iiber die
Aristoteles-Ubersetzungen des 12. und 13. Jahrhunderts. Eine kritische
Ubersicht, in Greg, XXX (1949), 46-77; L. MINIO-PALUELLO, Jacobus
Venetus Graecus, Canonist and Interpreter of Aristotle, in Trad, VIIL

(1952), 265-304; 1. 06-1955: A Cata-
logue of Articles on and other Collec-
tive Publications co the assistance of
J. F. Ashton, Cambridge, 1958; Notes sur les tra-

ductions médiévales d Avicenne, in AHDLMA, XIX (1952), 337-358;
B. H. ZEDLER, St. Thomas, Interpreter of Avicenna, in MS, XXXIII

(1955-56), 1-18; mEM, Saint Thom in De potentia
Dei, in Trad, VI (1948), 105-159; A. y Santo Tomas.
Presencia del filosofo arabe en las p Aquinatense, in

EstF, IV (1955), 45-80; V (1956), 83-130].

5 EVANGELISM AND THE FRIAR PREACHERS.—On the evangelical
movements of the XIIth century and the birth of the mendicant Or-
ders, see H. GRUNDMANN, Religidse Bewegungen im Mittelalter, Berlin,
1935. Read a good biography of Saint Francis, and, above all, for the
present purpose, P. MANDONNET, Saint Dominique. L’idée, Thomme
et Poeuvre; t. 1: Etapes, augmenté de notes et d’études critiques par
M. H, VICAIRE; t. II: Perspectives, augmenté de mnotes et d’études
critiques par M. H. VICAIRE et R, LADNER; Paris, 1938 [Trans. into Eng-
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lish by M. B. LARKIN: Saint Dominic and his work, St. Louis-London,
1?44.—See also, M. H. vicAmE, Saint Dominique de Caleruega
daprés les documents du XIlle siécle, Paris, 1955; mem, Histoire de

Practical exercises. Study how the Church’s constitutional law

6. SAINT AUGUSTINE IN THE

rooting
of the Middle Ages in Augus stion of
knowing him in himself than ad m L

Christian thought” (Title of a section of ch. VII: De la sagesse augus-
tinienne, in j. MARITAIN, Distinguer pour unir ou Les degrés du
savoir, 4th ed., Paris, 1946, 577-613 [291-309 in the English ed.,
quoted above, note 62]).

Look into Augustine’s diffusion and standing. Gather the reflexions
of Saint Thomas on his inspirations and mentality (for instance:
“Augustinus loquitur de natura humana non secundum quod con-
sideratur in esse naturali, sed secundum quod ordinatur ad beatitudi-
nem” [Augustine is speaking of human nature, not according as it is
considered in its natural being, but according as it is ordered to
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beatitude]. De spirit. creat., a. 8, ad lum). Analyse the texts wherein
Saint Thomas undertakes a “reverential exegesis” of Augustine [see
below, ch. V]. Use for this 6. vOoN HERTLING, Augustinuszitate bei
Thomas von Aquin, in SBAW, philos.-philol. Klasse, 1914, IV, 535-602.

Of the doctrinal elements involved in the conflict between Saint
Thomas and the Augustinian school, there is a good resumé and a
bibliograply of tlie numerous works done on themwm, in L. cLLoN, Sig-
nification historique de la théologie de saint Thomas, in the article,
Thomas d’Aquin, in DTC, XV, 1 (1946), col. 651-693.

[For other expositions and bibliography on Augustine and Augus-
tinianism, the reader is referred to the articles Augustin and Augus-
tinisme, both in DTC, I (1909), by =. porrarit. The first of these
is available in English: A guide to the Thought of Saint Augustine,
trans. R. J. BaSTIAN, in LLCT, 1960. Also E. cruson, Introduction a
Pétude de saint Augustin, in EPM, XI (1943); trans. L.E.M. LYNCH:
The Christian Philosophy of Saint Augustine, New York, 1960.]

7. scuorasticisM.—Besides the work of ¢, park referred to above,
see H.~D. SIMONIN, Qu'est-ce que la scolastiqueP in VInt, X (Feb. 10,
1931), 234-242; m.-p. cuENvU, L'équilibre de la scolastique médiévale,
in RSPT, XXIX (1940), 304-312. [See the just remark of E. GILSON
about the “essence” of scholasticism, in his History of Christian Phi-
losophy in the Middle Ages, in RHLL, 1955, 249, For an over-all
view of the philosophical and theological thought contained under
the word, see ibid,, Parts Six-Ten in particular. On the scholastic
method: M. GRABMANN, Geschichte der scholastischen Methode, nach
den gedruckten und ungedruckten Quellen dargestellt, 2 vols., new
ed., Berlin, 1956. On personalities and problems, J. PIEPER, Scholas-
ticism. Personalities and Problems of Medieval Philosophy, trans.
from the German by ®r. and c. winsToN, in PanB, 1960. The reader
may also consult other good histories of medieval philosophy, such
as those written by M. bE wurr (referred to above), and F. COPLESTON,
A History of Philosophy; vol. I1: Mediaeval Philosophy. Augustine to
Scotus, London, 1950; reprint in ImB, D135a and D135b (1962).
For a survey, see 6. LEFF, Medieval Thought from Saint Augustine to
Ockham, in PB, A424 (1958), and on the evolution of medieval
thought, b. xvowwEs, The Evolution of Medieval Thought, London,
1962.]

Retrace the evolution of the word, both in the medieval Latin, and
in the modern historical ideologies (up to and including the word
“neo-scholastic”). Observe the diversity of the temperaments which
make up that culture called scholastic. Take notice of the fact that
this epithet is used equivocally as it is applied in turn to philosophy
and theology. Analyse the role played by dialectic in the scholastic
system of thought, and prior to this, the meanings and uses of the

77



























































































































































































































































































































































































































Toward Understanding St. Thomas

443. See s. MERKLE, Ant. Uccelli und Thomas Contra errores Graeco-
rum, in RQ, 1927, 209-239 (this article to be given exactness by that
of R, LOENERTZ, quoted in note 30 of this chapter).

In his Die filschungen in dem Tractat des Thomas von Aquin gegen
die Grieschen, in ABAW, 3, Klasse, XVIII, 3 (1889), 675-742, . H.
REUSCH has raised problems as regards the documentation used by
Saint Thomas. In ch. IV above, we had occasion to define the elements
involved in this problem on the basis of the literature of those times
considered as a whole, with the means of transmission it had at its
disposal and its procedures of interpretation,

On the immediate context of Rome’s dealings with the Orient, see
V. LAURENT, Le pape Alexandre 1V (1254-1261) et Tempire de Nicée,
in EchO, XXXVIII (1935), 25-55.

6. ON SAINT THOMAS THE POET.—On the elements that were used in
the composing of the Office of the Blessed Sacrament, and on the texts
and the variants of the latter, the tradition of which is still obscure,
the reader is referred to the excellent research done by Dom c. Lam-
80T, L'Office de la Féte-Dieu. Apergu nouveau sur ses origines, in RB,
LIV (1942), 61-123, who does not question Saint Thomas’s authorship,
which was at a time the object of lively controversies.

On Saint Thomas’s part in medieval Latin poetry as a whole, see
F. J. RaBY, A History of Christian-Latin Poetry from the Beginnings to
the Close of the Middle Ages, ch. XII, 3: Thomas Aquinas and the
Poetry of the Eucharist, Oxford, 1927, 402411, and w. J. oNG, Wit and
Mystery: A Revaluation in Medieval Latin Hymnody, in Spec, XXII
(1947), 310 £, (takes in from Adam of Saint Victor to Saint Thomas,
and ties in hymnody with the mysteries and the psychological aspect
of faith),

On the poetic resources of Saint Thomas, see, amongst so many
others, c¢. verscHAEVE, Thomas von Aquino. De Dichter, in Onze
Jeugd, 1924, 70-114. There is an analysis of his poetic items in 0. HUF,
De Sacraments hymnen van den H. Thomas (Liturgische Studien,
IV), Maestricht, 1924.

On the Adoro te, see A, WILMART, La tradition littéraire et textuelle
de IAdoro te devote, in RTAM, 1 (1929), 21-40, 146-176, reprinted in
Auteurs spirituels et textes dévots au moyen dge latin, Paris, 1932,
361-414 (The article contains notations on the Preces attributed to
Saint Thomas).
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I. LATIN AND MODERN LANGUAGE WORDS

a.
bd.
bde.

Bibl.

c.

ch,

col.

coll.

corp.

d.

div. textus

ed.

exp. textus
f. ff.

h.

hrsg.

ibid.

id.

introd.

lat,

lect.

lib.

loc, cit.,

articulus

Bibliotheca
caput

columna
collatio

corpus
distinctio
divisio textus
editio

edidit

expositio textus

ibidem

idem
introductio
latinus-a-um
lectio

liber

loco citato
membrum
manuscriptum
numerus

objectio

article

band

binde
Bibliothéque

chapter chapitre
column colonne

distinction

division of the text
edition

edited édité
exposition of the text
following

heft

herausgegeben

introduction
Latin (e)

manuscript
number numero
national (e)

objection
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op. cit, opus citatum
opusc. opusculum opuscule
p. pp. pagina-ae page (s)
philos, philosophicus-a-um philosophic(al) philosophique
praef. praefatio
pref. preface préface
prol. prologus prologue
prooem, prooemium
prop. propositio proposition
p.s. post scriptum postscript postscriptum
pub. publicatus-a-um  published publié
q. quaestio question
qa. quaestiuncula
resp. ad obj.responsio ad objecta
rev, revision
revised revu (e)

s.C. sed contra
sect, sectio section
ser. series series série
ser. ph, series philosophica philosophical série philos-

series ophique
ser, th, series theologica  theological série théologique

series
sol. solutio solution
sq. sequens
5qq. sequentia
suppl supplementum supplement supplément
t. tomus tome
theol. theologicus-a-um  theologic (al) théologique
tr. tractatus tract
trad. traduction
trans. translation

translated

vol. vols.  volumen volume (s)

II. EDITIONS, COLLECTIONS, PERIODICALS

AA L’amour de lart, Paris, 1920 . . .
AApap Ann Arbor Paperbacks. Ann Arbor (Mich.).
AAr Autour d Aristote. Recueil d’études de philosophie

ancienne et médiévale offert & Monseigneur Man-
sion, Louvain, 1955,

AB Van Nostrand Anvil Books. Under the General
Editorship of L. L. Snyder. Toronto, 1955 . . .
350

ABAW
AFH

AFP
AHDLMA

ALKGMA

ALMA-

AM

AMN
AMOO

Ang

AnGreg

AO

AnP

ANSS
AOP

AP
APAR

Abbreviations and Sigla

Abhandlungen der Bayerischen Akademie der
Wissenschaften, Munich, 1835 . . .

Archivum Franciscanum historicum, Quaracchi,
1908 . . .

Archivum Fratrum Praedicatorum. Institutum his-
toricum Fratrum Praedicatorum. Rome, 1931 . . .
Archives d’histofe doctrinale et littéraire du
moyen dge. Paris, 1926 . . .

Archiv fiir Literatur- und Kirchengeschichte des
Mittelalters. Hrsg. von H. Denifle und F. Ehrle.
7 Bde. (Berlin)-Freiburg in Breisgau, 1885-1900.
Archivum latinitatis medii aevi. Cohsociatarum
Academiarum auspiciis conditum (Union acadé-
mique internationale. Bulletin du Cange).(Paris )-
Brussels, 1924 . . .

Anecdota Maredsolana seu Monumenta ecclesias-
ticae antiquitatis. Ex mss. codicibus nunc primum
ed. aut denuo illustrata studio D. Germain Morin.
IV vols. Maredsous-Oxford, 1893-1932.

Analecta mediaevalia Namurcensia, Louvain-Lille,
1950 . . .

Alberti Magni Opera omnia. Cura ac labore A.
Borgnet. XXXVIII vols. Paris, 1890-1899,
Angelicum, Periodicum trimestre facultatum et
Institutorum Pontifici Athenaei “Angelicum”.
Rome, 1924 . . .

Analecta Gregoriana. Cura Pontificiae Universita-
tis Gregorianae ed., Rome, 1930 . . .

Aristotelis opera. Ex recensione I, Bekkeri ed.
Academia regia Borussica. Accedunt Fragmenia,
Scholia, Index Aristotelicus. Ed. altera: addendis
instruxit, fragmentorum collectionem retractavit
O. Gigon. V vols. Berlin, 1960-1961,

Analecta Praemonstratensia. Commissio historica
Ordinis Praemonstratensis. Averboden Abbey,
1924 . . .

Analecta novissima Spicilegii Solesmensis. Altera
continuatio. II vols. Tusculum, 1885-1888.
Analecta Sacri Ordinis Fratrum Praedicatorum.
Rome, 1892 . . .

Archives de philosophie. Paris, 1923 . , .

Acta Pontificiae Academiae Romanae S. Thomae
Aquinatis et religionis Christianae, Nova ser.
Turin-Rome, 1934 . . .

351



Toward Understanding St. Thomas

APCIPM

AqL
AgP

ASI
ASS

ATE
BB
BCSR

BEFAR

BEHE

BESP

BFSMA

BGPTM (BGPM)

BHP
BHROVR
Bibl

BibTh

Actes du premier Congrés international de philos-
ophie médiévale. Louvain-Bruxelles, 28 aoiit-4
septembre 1958. Louvain-Paris, 1960,

The Aquinas Lectures. Marquette University
Press. Milwaukee, 1937 , . .

The Aquinas Papers. The Aquinas Society of Lon-
don, London, 1946 . . .

Archivio storico Italiano, Florence, 1842 . . .
Acta sanctorum . . . Digessit, notis illustravit J.
Bollandus. Ed. novissima contulit G. Henschenius.
Paris, 1863-1867.

Aristote: traductions et études. Collection pub.
par I'Institut supérieur de philosophie de I'Uni-
versité de Louvain., Louvain, 1912 . . .
Bijdragen Bibliothek. Roermond, 1947 . . .
Bibliothéque catholique des sciences religieuses.
Paris, 1928 . . .

Bibliothéque des Ecoles frangaises d’ Athénes et de
Rome. Pub. sous les auspices du Ministére de
I'éducation nationale. Paris, 1877 . . .
Bibliothéque de [lEcole pratique des Hautes
Etudes. Pub. sous les auspices du Ministére de
Finstruction publique. Sciences historiques et phi-
lologiques. Paris, 1869 . . .

Bibliographische Einfiihrungen in das Studium
der Philosophie. Hrsg. von I. M. ]J. Bochenski,
Bern, 1948 . . .

Bibliotheca Franciscana scholastica medii aevi.
Quaracchi, 1903 . . .

Beitrdge zur Geschichte der Philosophie und
Theologie des Mittelalters. Texte und Unter-
suchungen, Vols. I-XXVI. Munich, 1891-1927.—
Beitrdge zur Geschichte der Philosophie des Mit-
telalters. Texte und Untersuchungen. Vol. XXVII
. . . Munich, 1928 . ..

Bibliothéque d’histoire de la philosophie. Paris,
1926 . .,

Beati Humberti de Romanis

lari. Ed. J. J. Berthier, II vol

Biblica. Commentarii ed. a

Biblico. Rome, 1920 . . .

Bibliothéque thomiste. Directeur: P, Mandonnet,
vols. I-XXTV; M.-D. Chenu, vol. XXV . . . (Le
Saulchoir)-Paris, 1921 . . .
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BIFF

BIQ-SD
BLE
BolS

BOO

Bridges ed.

BSFS
BSHT
BT
BTAM

BTE

BTheol
BToE

Buttimer ed.

CAC

CAG

CCM

Abbreviations and Sigla

Bibliothéque de Ulnstitut francais de Florenoce
(Université de Grenoble). 1st ser.: Collection
d’études et de documents d'histoire et de philolo-
gie. Paris, 1910 ., . .,

Beatus Innocentius V. Studia et Documenta.
Rome, 1943,

Bulletin de littératyre ecclésiastique. Institut
catholique de Toulofe, Toulouse, 1889 . . .
Bollingen Series. Pantheon Books. New York,
1943 . . .

DOGTORIS SERAPHICI S, BONAVENTURAE Operg orinia.
Ed. studio et cura PP, Collegii a S, Bonaventura,
X vols. Quaracchi, 1882-1901.

The ‘Opus majus’ of Roger Bacon. Ed. with
Introd. and Analytical-Table by J. H.: Bridges. 11
vols. Oxford, 1897.

British Society of Franciscan Studies. Oxford-
London, 1908 . . .

Breslauer Studien zur historischen Theologie.
Breslau, 1922 . .,

Bulletin thomiste, Organe de la Société thomiste.
Le Saulchoir, 1924 . . .

Bulletin de théologie ancienne et médiévale. Ab-
baye du Mont César. Louvain, 1929 . . .
Biblioteca de Teologos Esparioles. Dirigida por los
Dominicos de las Provincias de Espafia, Vols.
I-IX, Salamanca, 19311942, Vol, X . . . (Consejo
superior de investigaciones cientificas). Madrid,
1943 . . .

Bibliothéque théologique. Paris, (Gabalda), 1907

Biblioteca de tomistas espafioles. Madrid, 1923

Hugonis de Sancto Victore Didascalicon: De Stu-
dio Legendi. A Critical Text by C. H. Buttimer.
CUA-SMRL, X (1939).

Collection Armand Colin. Section philosophie.
Paris, 1921 . . .

Conférences Albert-le-Grand. Institut d’études
médiévales, Université de Montréal, Montréal-
Paris, 1047 . . .

Chaire Cardinal Mercier. Louvain-Paris, 1952
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ChUP

cjCc

CJCiv

CLCAG

CLeb

Clio

Col. ed

CPMA

CSTF

CSTW

CUA-PS

CUA-SMRL

CwWS
DACL
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Chartularium Universitatis Parisiensis. Sub auspi-
ciis consilii generalis facultatum Parisiensium ex
diversis bibliothecis tabulariisque collegit et cum
authenticis chartis contulit H. Denifle . . . auxili-
ante A, Chatelain, Vols. I-IV, Paris, 1889-1897.
Corpus juris canonici, Ed. secunda post A. L.
Richteri curas . . . recognivit et adnotatione critica
instruxit A, Friedberg. 1T vols, Leipzig, 1922,
Corpus juris civilis. 15th stereotyped ed. by P.
Krueger, T. Mommsen, R. Schoell, G. Kroll, III
vols, Berlin, 1928-1954.

Corpus latinorum commentariorum in Aristotelem
Graecorum. Pub. par I'lnstitut supérieur de phi-
losophie sous la direction de G. Verbeke. Centre
de Wulf-Mansion. Louvain-Paris, 1957 . . .
Collection Lebégue. Office de publicité. Brussels,
1941 . ..

Clio. Introduction aux études historiques, Paris,
1938 . . .

Alberti Magni Opera omnia. Ad fidem codicum
manuscriptorum edenda, apparatu critico notis
prolegomenis indicibus instruenda curavit Insti-
tutum Alberti Magni Coloniense, B. Geyer
praeside. Monasterii Westfalorum, 1951 . . .
Corpus philosophorum Medii Aevi. Academiarum
consociatarum auspiciis et consilio ed. (Union
académique internationale ). XXXIII vols. planned.
1939 . . .

Collana scolastica di testi filosofici. Diretta da
G. Gentile. Florence.

A Catalogue of St. Thomas's Work, by 1. T. EscH-
MANN. Pub. as an Appendix in E. cson, The
Christian Philosophy of Saint Thomas Aquinas.
New York, 1956, 379-439.

The Catholic University of America. Philosophi-
cal Studies. Washington, 1895 . . .

The Catholic University of America. Studies in
Medieval and Renaissance Latin Language and
Literature. Washington, 1933 . .

Christian Wisdom Series. New York, 1951 . . .
Dictionnaire darchéologie chrétienne et de litur-
gie. Pub. par F. Cabrol et H. Leclercq, vols.
I-XIV, 1, 1907-1939; par H. I, Marrou, vol. XIV,
2...1948 . .. Paris.
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DAGR

DB

Decker ed

Denz

Dion

Dom

Dover
DSt

DTC

DTF

DTP

EB

EchO
EF

Abbreviations and Sigla

Dictionnaire des antiquités grecques et romaines.
Sous la direction de C. Daremberg et E. Saglio.
V t. in IX vols, Paris, 1877-1910,

Dictionnaire de la Bible . . . Pub. par F. Vigouroux
avec le concours d'un grand nombre de collabora-
teurs. Paris, 1895-1912,

SANCTI THOMAE DE AQUINO Expositio super librum
Boethii de Trinitate. fidem codicis autographi
nec non ceterorum® codicum manu scriptorum
recensuit B, Decker. STGM, IV (1955).

H. DENZINGER, Enchiridion symbolorum defini-
tionum et declarationum de rebus fidei et morum.
31st ed. by C. Rahner. Barcelona-Freiburg im
Breisgau-Rome, 1960. .

Dionysiaca. Recueil donnant I'ensemble des tra-
ductions latines des ouvrages attribués au Denys
de I'Aréopage et synopse marquant la valeur de
citations . . . IT vols. Paris-Bruges, 1937.
Dominicana. A Quarterly of Popular Theology.
Dominican House of Studies, Washington, 1900

Dover Publications. New York.

Dominican Studies. A Quarterly Review of The-
ology and Philosophy. Blackfriars Publications.
Oxford, 1948-1954.

Dictionnaire de théologie catholique . . . Com-
mencé sous la direction de A. Vacant et E. Man-
genot, continué sous celle de E. Amann, avec le
concours d’'un grand nombre de collaborateurs.
XV vols. Paris, 1909-1950.

Divus Thomas. Jahrbuch fiir Philosophie und
spekulative Theologie. 3rd ser. Fribourg (Switzer-
land), 1923-1953. Pub. since 1954 under the title
of Freiburger Zeitschrift fiir Philosophie und
Theologie.

Divus Thomas Commentarium de philosophia et
theologia. Piacenza, 1880 . . .

Etudes bibliques. Collection pub. par I'Ecole
biblique de Jérusalem. Paris, 1903 . . .

Echos d’Orient. Paris, 1897 . . .

Etudes franciscaines. Pub. par des religieux de
I'Ordre des Fréres Mineurs Capucins. Paris, 1899
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EH

ENCPI

EP

EPM

ESJLF-Th

EstF

ETL

EvH

FAS

FF

FM

Foster ed.

Foster-Humphries
ed.

FVTA

GBWW

Economie et humanisme. Centre d’études des
complexes sociaux. Marseille, 1942 . . .
Edizione nazionale dei classici del pensiero Itali-
ano. Promessa dal R. Istituto di studi filosofici.
Florence, 1942 . . .

Essais philosophiques. Louvain-Paris, 1946 . . .
Etudes de philosophie médiévale. Directeur:
E. Gilson. Paris, 1920 . . .

Etudes. Pub. sous la direction de la Faculté de
théologie S. J. de Lyon-Fourviéres. Théologie.
Paris, 1944 . . .

Estudios filosoficos. Las Caldas de Besaya, 1952

Ephemerides theologicae Lovanienses. Theologia
dogmatica—Theologia moralis—Jus canonicum.
Universitas catholica lovaniensis. Louvain-Bruges,
19024 , . .

L'évolution de Thumanité. Synthése collective
dirigée par H. Berr (in Bibliothéque de synthése
historique). Paris, 1920 ., . .

From an Abundant Spring. The Walter Farrell
Memorial Volume of The Thomist. Ed, by the
Staff of The Thomist. New York, 1952.

La France franciscaine. Mélanges d’archéologie,
d’histoire et de littérature. Lille, 1912 , . .
Histoire de U'Eglise depuis les origines jusqu’d
nos jours. Fondée par A. Fliche et V. Martin.
Paris, 1935 ., . .

K. FOSTER, The Life of Saint Thomas. Biographical
Documents, Trans, and ed. with an Introd.
London-Baltimore, 1959.

Aristotle’s De anima in the Version of William of
Moerbeke and the Commentary of St. Thomas
Aquinas. Trans. by X. FOSTER and S, HUMPHRIES,
with an Introd. by 1. THOMAS. RMPS, 1951,
Fontes vitae S. Thomae Aquinatis. Notis historicis
et criticis illustrati. Fasc, I-III, curis et labore
D. Primmer, O.P., Toulouse, 1912-1928; fasc.
IV-VI, cura et labore M.-H. Laurent, O.P., Saint-
Maximin, 1929-1934,

Great Books of the Western World. R, M. Hut-
chins, editor in chief. Chicago-London-Toronto,
(copyright 1952). ’
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GCO

GMIL

Greg
GSB

Hain

HGMA
HJ

HLF

IER
IHA
IHP-DH

ImB
InPat

Isis

JHM

Keeler ed.

KHS

Abbreviations and Sigla

ra. Ed. by J. S. Brewer.

(1861-1891).

mae latinitatis. Conditum
a C. Du Cange . . . Digessit G. A, L. Henschel
- - Ed. nova ., . a L. Favre. V vols. Niort, 1883-
1886.
Gregorianum. Rivista trimestrale di studi teologici
et filosofici. Rome, 1920 . , .
Great Seal Books. A Division of the Cornell Uni-

Histoire littéraire de la France . . . Ouvrage com-
mencé par des religieux bénédictins de la Con-
grégation de S. Maur, continué par des membres
de I'lnstitut. Vols. I-XXXVIII . . . Paris, 1865-
1949 . .,

Irish Ecclesiastical Record. A Monthly Journal . .
Dublin, 1864 . . .

Islam d’hier ub. sous
la direction 1948. . .
Institutum h Disser-

tationes historicae. (Paris)-Rome, 1931 . . ,
Image Books. New York, 1954 . . .

Instrumenta patristica. St. Peter’s Abbey. Steen-
brugge, 1959 . . .

Isis. History
of § .
Jour ied Sci-

ences. Yale University, Department of the History

of Science and Medicine. New Haven, 1946 . . .

SANCTI THOMAE AQUINATIS Tractatus de unitate in-

tellectus contra Averroistas. Ed. critica. Ed. L. W.
» ser, ph,, XII (1948).

Studien behoorende bij het Ned-

voor Kerkgeschiedenis. The



Kocourek ed.

KR
LCL

LPB

Leonine ed.

Lescoe ed.

LLCT
LS
LThK

MA

MAAP

MAG

Marietti (or
Marietti ed.)

Martin ed.

MB
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R. A. KOCOUREK, An Introduction to the Philosophy
of Nature. St. Paul, Minn., 1948,

The Kenyon Review. New York, 1939 . . .

The Loeb Classical Library. Greek and Latin
Authors, Cambridge (Mass.)-London, 1913 . . .
Les philosophes belges. Textes et études. Collec-
tion pub. par IInstitut supérieur de philosophie
de 1Université de Louvain, Louvain, 1901 . . .
SANCTI THOMAE AQUINATIS DOCTORIS ANGELICI
Opera omnia. Jussu impensaque Leonis XIII ed.
XVI vols. pub. (with Indices) . .. Rome, 1882

SANCTI THOMAE AQUINATIS Tractatus de substantiis
separatis. A newly-established text based on 12
mediaeval manuscripts, with Introd. and Notes,
by F. ]J. Lescoe. West Hartford, 1962, English
trans. of the same text by the same. West Hart-
ford, 1959.

Library of Living Catholic Thought. Chicago,
1952 . . .

The Life of the Spirit. A Blackfriars Review.
Blackfriars Publications. London, 1946 . . .
Lexicon fiir Theologie und Kirche. New ed.
Freiburg im Breisgau, 1957 . . .

Miscellanea Agostiniana. Testi e Studi. Pub. a
cura dell’ ordine eremitano di S. Agostino nel XV
centenario dalla morte del santo dottore. Rome,
1930-1931.

The Mediaeval Academy of America Publications.
Cambridge (Mass.), 1928 . . .

Mittelalterliches Geistesleben. Abhandlungen zur
Geschichte der Scholastik und Mystik. III vols.
Munich, 1926-1956.

DIVI THOMAE AQUINATIS DOCTORIS ANGELICI (Vari-
ous Works . . , by Various Editors). Pub. by the
Casa Marietti. Turin-Rome.

Ocuvres de Robert de Melun. I11 t. in IV vols., in
SSL, 1932-1952.

Mélanges bénédictins. Pub. a loccasion du XIVe
centenaire de la mort de saint Benoit par les
moines de I'Abbaye de Saint-Jéréme de Rome.
Saint Wandrille Abbey, 1947,
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McGarry ed.

MCA

MCS
MerB'
MFC

MGM-SS

MHP
ML-SH
ML-SP
MLull
MLWBB
MOFPH
MPTT
MS

MSR

MS¢

Abbreviations and Sigla

The Metalogicon of John of Salisbury. A Twelfth-
Century Defense of the Verbal and Logical Arts
of the Trivium, Trans. with an Introd. and Notes
by D. D. McGarry. Berkeley and Los Angeles,
1955. -

Monografie del Collegio Alberoni. Publicazione
diretta dal Professori del Collegio di Piazenza.
Piacenza, 1922 . . .

Monumenta Christiana selecta. Paris, 1957 . . .
Meridian Books. New York,

M¢élanges offerts au R. P. F. Cavallera & Uoccasion
de la quarantiéme année de son professorat &
PInstitut catholique. Toulouse, 1948,

Monumenta Germaniae Historica. Ed. Societas
aperiendis fontibus rerum Germanicarum medii
aevi. Scriptores. Vols. I-XXXII. Hanover-(Leip-
zig), 1826-1934,

Miscellanea historiae pontificiae. Ed. a Facultate
historig.e ecclesiasticae in Pont, Universitate Greg-
oriana. Rome, 1939 . . .

Museum Lessianum. Sous la direction des PP,
S.]. de Louvain. Section historique. Paris-Brussels,
1940 . .. .

Museum Lessianum. Sous la direction des PP.
S. J. de Louvain. Section philosophique. Paris-
Brussels, 1921 . . .

Miscellanea Lulliana. Majorca, 1954.

The Modern Library of the World’s Best Books.
New York,

Monumenta Ordinis Fratrum Praedicatorum his-
torica. Rome-Stuttgart, 1896 . . .

Mediaeval Philosophical Texts in Translation.
Marquette University Press. Milwaukee, 1942 . . .

The Moder of
Philosophy. of
Philosophy of
Philosophy.

Mélanges de science religieuse. Pub. par un
groupe de professeurs des Facultés catholiques
de Lille. Lille, 1944 . . .

Mediaeval Studies. Pontifical Institute of Mediae-
val Studies. (New York-London)-Toronto, 1939



MTPFCL

Muséon

NRT

NS

Oesterle ed.

OHIRB

OpTex

Ottawa ed.

PanB
Parma ed.

Pauline ed.

PB
PBA

PEC
Perrier (or

Perrier ed.)
PFLUS
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Mémoires et travaux. Pub. par des professeurs des
Facultés catholiques de Lille, Lille, 1905 . . .

Le Muséon. Revue internationale. Pub. par la
Société des lettres et des sciences. Louvain, 1882

Nouvelle revue théologique. Pub. tous les mois
sous la direction de quelques professeurs du Col-
lége philosophique et théologique S. J. Saint Al-
bert & Louvain. Tournai-Louvain-Paris, 1869 . . .
The New Scholasticism. A Quarterly Review of
Philosophy. Journal of the American Philosophi-
cal Association, 1927 . . .

ARISTOTLE: On Interpretation. Commentary by sr.
THOMAS and CAJETAN (Peri Hermeneias). Trans.
from the Latin with an Introd. by J. T. OESTERLE,
MPTT, XI (1962).

Opera hactenus inedita Rogeri Baconi. Ed. R.
Steele. Oxford, [1905?7] . . .

Opuscula et textus historiam Ecclesiae ejusque
vitam atque doctrinam illustrantia. Ser. scholastica
ed. curantibus M. Grabmann et F. Pelster.
Miinster, 1926 . . .

8. THOMAE DE AQUINO Summa theologiae, Cura et
studio Instituti Studiorum Medievalium Ottavien-
sis ad textum S. Pii Pp. V jussu confectum recog-
nita. V vols, Ottawa, 1941-1945; rev. ed., 1953.
Pantheon Books. New York,

SANCTI THOMAE AQUINATIS DOCTORIS ANGELICI
Opera omnia. Ad fidem optimarum editionum ac-
curate recognita., XXV vols. Parma, 1852-1873.
Photographically reproduced, New York, 194849,
SANCTI THOMAE DE AQUINO Summa theologiae.
Paulinae ed. Alba-Rome, 1962.

Penguin Books. Harmondsworth-Baltimore,
Proceedings of the British Academy. London,
1903 . . .

Peuples et civilisations. Histoire générale. Pub.
sous la direction de L. Halphen et P. Sagnac.
Paris, 1926 . . .

Opuscula omnia necnon Opera minora. Ad fidem
codicum restituit ac ed. J, Perrier. T. 1. Paris, 1949,
Publications de la Faculté des lettres de I'Univer-
sité de Strasbourg. Paris, 1921 . . .

[aTalal

PhEs
PJ

PIEM

P.L.

PM

PPC

PrC
PUGTD

PUMHS

Quaracchi (or

Quaracchi ed.)

RAM

RBMAS

RBO

RBPH

Abbreviations and Sigla

Philosophie de Uesprit. Collection dirigée par L.
Lavelle et R. Le Senne. Paris, 1934 . . .
Philosophisches Jahrbuch der Gorres Gesellschaft.
Fulda, 1888-1952; Munich, 1953 . . .
Publications de Ulnstitut d'études médiévales.
Vols. I-X, Paris-Ottawa, 1932-1941; vols. XI . . .,
Paris-Montreal, 1950 . . .

Patrologiae cursus completus. Series prima in qua
prodeunt Patres, Doctores Scriptoresque Ecclesiae
Latinae. Vols, I-CCXXI. Paris, Migne, 1844-1864.
Ed. altera, 1866 ff. Supplementum, 1958 ff.
Philosophes médiévaux. Collection de textes et
d’études. Pub. par I'Institut supérieur de philoso-
phie de I'Université de Louvain. Centre de Wulf-
Mansion. Louvain-Paris, 1948 . . .

Philosophie et problémes contemporains. Montreal-
Paris, 1944 . . .

Problémes et controverses, Paris, 1948 . . .
Pontificia Universitas Gregoriana. Textus et docu-
menta. In usum exercitationum et praelectionum
academicarum. Ser. ph. . . . Ser. th. . . . Rome,
1932 . ..

Publications of the University of Manchester. His-
torical Ser. Manchester, 1904 . . .

Editions of various (mainly) Franciscan authors.
Prepared by the Fathers of St. Bonaventure Col-
lege. Ad Claras Aquas ( Quaracchi ), near Florence.
Revue dascétique et de mystique. Toulouse,
1920 . . .

Rerum Britannicarum medii aevi scriptores, or
Chronicles and Memorials of Great Britain and
Ireland during the Middle Ages. Pub. by the
authority of Her Majesty’s treasury, under the
direction of the Master of the Rolls. London-
Oxford-Cambridge, 1857 . . .

FR, ROGERL BACON Opera quaedam hactenus ined-
ita. Vol. I. Ed. J. S. Brewer. RBMAS, XV (1859).
Revue belge de philologie et dhistoire. Recueil
trimestriel pub. par la Société pour le progrés des
études philologiques et historiques avec le con-
cours de la fondation universitaire et du ministére
de Tinstruction publique. Brussels, 1922 . . .



RCSS

RDP

REF

REL

RFNS

RGSB

RHD
RHE
RHF

RHLL
RIS

RMAL

RMM

RMPS

RNSP

Rowan ed

RPL
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Records of Civilization. Sources and Studies. Ed.
under the Auspices of the Department of History,
Columbia University. New York, 1915 . . .
Revue de philosophie. Paraissant tous les deux
mois, Paris, 1900 . . ,

Revista espafiola de teologia. Consejo Superior de
Investigaciones Cientificas, Madrid, 1941 . . ,
Revue des études latines. Pub. par la Société des
études latines. Paris, 1923 . . .

Rivista di filosofia neoscolastica. Pub. a cura della
Facolta di filosofia dell'Universitd cattolica del
Sacro Cuore. Milan, 1909 . . .

Robert Grossetete Scholar and Bishop. Essays in
Commemoration of the Seventh Centenary of his
Death. Ed. by D. A. Callus, with an Introd. by
Sir M. Powicke. Oxford, 1955,

Revue d’histoire du droit. Sous la direction d’A.S.
de Blécourt (et autres). Haarlem, 1920 . . .
Revue d'histoire ecclésiastique. Université catho-
lique de Louvain. Louvain, 1900 . . .

Revue d'histoire franciscaine, Paris, 1924 . . .
The Random House Lifetime Library. New York.
Rerum Italicarum scriptores. Raccolta degli
storici Italiani del 500-1500 Ordinata da L. A.
Muratori. XXVIII vols. Milan 1723-1751. Nuova
ed. riveduta, ampliata e corr. XXXIV vols. in
course of publication. Cittd di Castello, 1900 . . .
Revue du moyen dge latin. Etudes-textes-chron-
ique-bibliographie. Lyon, 1945 . . .

Revue de métaphysique et de morale. Paris, 1893

Rare Masterpieces of Philosophy and Science. Ed.
W. Stark. London-New Haven, 1949 . . .

Revue néoscolastique de philosophie. Pub. par la
Société philosophique de Louvain. Vols, I-XLIIL.
Louvain, 1894-1945. Continued since under the
title: Revue philosophique de Louvain.

ST. THOMAS AQUINAS. Commentary on the Meta-
physics of Aristotle. Trans. J. P. Rowan. II vols,,
in LLCT, 1961,

Revue philosophique de Louvain. Fondée en 1894
sous le titre de Revue néo-scolatique (Vols.
I-XLIIL. Louvain, 1894-1945). Vols. XLIV . . .
Louvain, 1946 . . .

3R9.

RQ

RSPT

RT
RTAM

RUO

Saffrey ed.
Sal

SB

SBAW

ScE

Sch

Schmitt ed.

Script

STHJ
SMCPT

SMH

SMM

Sophia

Abbreviations and Sigla

Romische Quartalschrift fiir christliche Alter-
tumskunde und Kirchengeschichte, Freiburg im
Breisgau, 1887 . . .

Revue des sciences philosophiques et théologiques.
Paris, 1907 . . . ‘

Revue thomiste. Paris, 1893 . . .

Recherches e.
Abbaye du
Revue de I’ is

mois par les Oblats de Marie-Immaculée de
I'Université d’Ottawa. Ottawa, 1926 . , . -
no super
(1954).
Philoso-

Congreés international du
rrivée d’Anselme au Bec.
1959,

Scholastik. Vierteljahresschrift fiir Theologie und
Philosophie. Freiburg im Breisgau, 1926 .. .

S. ANSELMI CANTUARIENSIS ARCHIEPSCOPI Opera
omnia. Ad fidem codicum recensuit F. S. Schmitt.
VI vols. Edinburgh, 1946-1951.

Scriptorium. International Review of Manuscript
Studies. Antwerp-Amsterdam-Brussels-Paris, 1946

ntificium
A Series

Studies in Medieval History Presented to F. M.
Powicke. Ed. R, W. Hunt, W, A. Pantin, R. W,
Southern. Oxford, 1948,

Studia mediaevalia in honorem A. R.P. R.M. Mar-
tin, O.P, Bruges, 1948.

Sophia. Rivista internazionale di fonti e studi di
storia della filosofia. Palermo, 1933 . . .



Spec

SS
SSL

StA

STGM
St8

StT

Taylor ed.

TB
TBS

TCHS
TET
Thom
ThSt
TLL
TMSL
TPF
Trad

TSHME
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Speculum. A Journal of Mediaeval Studies. The
Mediaeval Academy of America. Cambridge
(Mass.), 1926. . .

Slovak Studies. Slovak Institute. Rome, 1961 . . .
Spicilegium sacrum Lovaniense. Etudes et docu-
ments. Université catholique et Colléges O.P. et
S. J. de Louvain. Louvain-Paris, 1922 . . .

Studia Anselmiana philosophica theologica. Ed. a
professoribus Instituti pontificii S. Anselmi de
Urbe. Rome, 1933 . . .

Studien und Texte zur Geistesgeschichte des Mit-
telalters, Hrsg. von J. Koch. Leiden, 1950 . . .
Studi superiori. Societd editrice internazionale.
Turin-Milan-Genoa-Parma-Rome-Catania, 1926.
Studi e testi. Pub. per cura degli scrittori della
biblioteca Vaticana e degli archivisti dell'archivio
segreto. Vatican City, 1900 . . .

The Didascalicon of Hugh of St. Victor. A Medi-
eval Guide to the Arts. Trans. from the Latin with
an Introd. and Notes by J. Taylor. RCSS, LXIV
(1961).

Torchbooks. Library size paperbacks. New York.
Transactions of the Bibliographical Society. Vols.
I-XV, 1893-1920; Suppl.: vols. I-XIX, 1926-1959.
London.

The Century Historical Series. New York-London.
Textes et études théologiques. Bruges, 1954 . . .
The Thomist. A Speculative Quaterly Review. Ed.
Dominican Fathers. New York, 1939 . . .
Thomistische Studien. Schriftenreihe des “Divus
Thomas”. Fribourg (Switz.), 1943 . . .
Thesaurus linguae latinae. Ed. auctoritate et con-
silio academiarum quinque germanicarum . . .
Leipzig, 1900 . . .

The Modern Student's Library. New York.
Textus philosophici Friburgenses. Ser. moderatur
I. M. Bochenski. Fribourg-Louvain, 1948 . . .
Traditio. Studies in Ancient and Medieval History,
Thought and Religion. New York, 1943 . . .
Texts and Studies in the History of Mediaeval
Education. Ed. A. L. Gabriel and J. N. Garvin.
The Mediaeval Institute, University of Notre
Dame. Notre Dame, 1953 .

RARA

TSt

TVP
UBM

Uccelli (or
Uccelli ed.)

UCL

UCSLS
UKP-HS
UL-RTHP
Vint

Vischer ed.

Vivés (or
Vivés ed.)

VSp

Webb ed.
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Theological Studies. Pub. by Theological Studies
Inc., for the Theological Faculties of the Society
of Jesus in the United States. (Woodstock)-New
York, 1940 . . .

Tijdschrift voor Philosophie. Louvain, 1939 . . .
Universitatis Bononiensis Monumenta. Istituto per
la storia dell'Universita di Bologna, Bologna, 1932

S. THOMAE AQUINATIS DOCTORIS ANGELICI In Isaiam
prophetam, in tres Psalmos David, in Boetium de
Hebdomadibus et de Trinitate expositiones. Ac-
cedit aNoNymr Liber de fide Trinitatis a S. Thoma
examinatus in opusculo Contra errores Graecorum,
una cum ipso opusculo et altero Contra Graecos,
Armenos et Saracenos. Omnia quae supersunt ex
autographis, cetera vero ex optimis codicibus et
editionibus. Cura et studio P, A. Uccellii. Rome,
1880.

Universitas catholica Lovaniensis. Dissertationes
ad gradum magistri in Facultate theologica con-
sequendum conscriptae. Louvain-Paris, 1841 . . .
University of Chicago Studies in Library Science.
Graduate Library School. Chicago, 1933 . . .
University of Kansas Publications. Humam’stic
Studies. Lawrence, 1912 .

Université de Louvain. Recuezl de travaux dhlS-
toire et de-philologie. 3rd ser. Louvain, 1940 . . .
La vie intellectuclle. Revue mensuelle. Juvisy,
1928-1936; Paris, 1937-1956.

BERENGARII TURONENSIS De sacra coena adversus
Lanfrancum. Ed. A. F. et F. T. Vischer, in Beren-
garii Turonensis quae supersunt tam edita quam
inedita. Typis expressa moderante A. Neandro.
Berlin, 1834,, T. 1.

DOCTORIS ANGELICI DIVI THOMAE AQUINATIS Opera
omnia. Ed. S. E. Fretté et P. Maré, XXXIV vols.
Paris, L. Vives, 1871-1882. Reprinted 1889-1890.
La vie spirituelle. Ascétique et mystique. Paris,
1919 . ..

JOANNIS SARESBERIENSIS EPISCOPI CARNOTENSIS
Metalogicon libri I11I. Recognivit et prolegomenis,
apparatu critico, commentario, indicibus instruxit
c. ¢ . wess. Oxford, 1929,
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XTh Xenia Thomistica. Divo Thomae Doctori com-
muni Ecclesiae occasione VI centenarit ab ejus
canonizatione oblata. Ed. P, Szabo. III vols. Rome,
1925,

ZMR Zeitschrift fiir Missionswissenschaft und Religions-
wissenschaft, Internationale Institute fiir Missions-
wissenschaftliche Forschungen, Miinster, 1911 . . .

ZSK Zeitschrift des Savigny-Stiftung fiir Rechtsge-
schichte. Kanonistische abteilung. Weimar, 1911.

I11. WORKS OF SAINT THOMAS QUOTED
OR REFERRED TO (a)

In Perih—In Libros Perihermencias expositio: 215, 219, 223,
I, lect. 7, n. 84: 228—Ilect. 8, n. 102: 208,

In Post. An—In libros posteriorum Analyticorum expositio: 205, 223,
I lect. 25: 208.

In Phys. (b)—In octo libros Physicorum expositio: 205, 218, 223, 224,
I, lect. 15, n. 138: 118—mn. 139: 211-III, lect. 1, n. 279; 169—
VIII, lect. 1, n. 966: 219—Iect. 21, n. 1149: 213,

In De coelo—In libros De coelo et mundo expositio: 223, 224.

I, lect. 22, n. 223: 191—n. 228: 28, 118, 121, 154—III, lect. 26,
n. 584: 142,

In 1)2@2 4gen.—1n libros De generatione et corruptione expositio: 223,

I, lect. 24: 325,

In De an.—In libros De anima expositio: 215, 218, 223, 224.
I, lect. 2, n. 19: 212—lect. 6, n. 74: 211—lect. 8, n. 107: 118, 170—
IT1, lect. 4, n. 632: 114—Ilect. 8: 212,

In Metaph.—In duodecim libros Metaphysicorum expositio: 20
: 2
217-219, 223, 224. / positios 205, 215,
1, lect. 15, n. 231: 118, 142—II, lect. 1, n. 286: 213—lect. 5, n. 334:
181—I11, lect. 1, n. 342: 347—IV, lect. 1, n, 529: 211—lect. 6,

%omrﬁfl%ntaéiels on tle on page 223, note a, is the following
ngks edition w le to the translators only after the present
work was at the ary on Aristotle’s Physics by sT. THOMAS

AQUINAS, trans. R. J. BLACKWELL, R. J. SPATH, and W. E. THIRLKEL, with introd
by v. 1. BouRkE, London, 1963,
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n. 606: 219—VI', lect. 3, n. 1216: 212—X, lect. 7, n. 2060: 94—
X1I, lect. 9, n. 2566: 193,

In Eth.—In decem libros Ethicorum expositio: 205, 219, 215-217, 223,

224, 275,
I, lect. 2, n. 28, 31: 213—lect. 11, n. 133: 273—VII, lect. 11, n.

1470: 219—VII, in fine: 85—XI1, lect. 1, n. 2417: 213.

In De causis—In librum De Causis expositio: 224, 225.
prop. 9: 114—prop. 12: 186—lect. 6: 224.

In De hebdom.—In librum Boetii De hebdomadibus expositio: 225.
lect. 1, textus Boetii: 225. :

In De div. nom.—In librum Beati Dionysii de divinis nominibus expo-
sitio: 97, 226-230. _
prooem., n. 1: 118, 142, 170, 228—c. 4, lect. 1: 171—lect. 1, n, 271:
118—lect. 19, n. 540: 228—c. 5, lect. 1: 186—c. 7, lect. 1, n, 702:

118.

In Isaiam—Expositio in Isaiam prophetam: 244, 245.
prooem.: 243,

In Psalmos—In Psalmos Davidis lectura: 244, 245.
prooem,: 246,

In Job—Expositio in Job ad litteram: 244, 248, 252, 257.
prooem.: 257.

In Matt.—S S. Ma : 244 246, ‘
U0, 3, n. n. 213 , 11, n, 396: 251—23,
n. 498; 1696: 27, n. 1953: 252.

In Joan.—Su . Joannis lectura: 245, 247, 251.
prol. n. n. 76: 252—III, 18, n. 484: 252—34:
253—V, n. 977: 252—X, 17: 253—XV, 15, n.
2015: 252.

Catena aurea—Expositio continua (Catena aurea) in quatuor Evan-
gelia: 150, 151, 245, 248, 343.
Epist. dedic. ad Hannib. (Marietti, 1, 429): 249

In Rom.—Expositio in S. Pauli epistolas: ad Romanos.
V, 3: 253—VIII, 5-6, n. 616-617: 253.

In Cor—Expositio in S. Pauli epistolas: I ad Corinthios.
IX, 9: 262.

In Tim.—Expositio in S. Pauli epistolas: I ad Timotheum.
c. 5, lect. 2, n. 195: 136.

In Hebr—Expositio in S. Pauli epistolas: ad Hebraeos.
c. 1, lect. 1, n, 86: 229—c. 11, lect. 1: 262.
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In Sggg—Scriptum super libros Sententiarum: 9.7, 162, 264-276, 270,

IV: 273—d. 4, q. 1, a. 1: 163—a. 2, qa. 2, obj. 1: 136—d. 14,
q- 1, qa. 3, ad 4um: 138—d. 17: 274.

De ver—De veritate: 54, 281-283.

De pot—De potentia Dei: 75, 281-283,
4.3, a. 4, c.: 187—a. 5: 195—a. 6, ad 22um: 187—a. 15. ad lum:
118, 187—ad 14um: 122—a, 17: 194, 195, 212—q. 5, a. 4: ad 3um;
160—q. 7, a. 1, obj. 1: 187—q. 9, a. 7: 985.

De malo—De malo: 281-283.
q. 1: 285—q. 2-7: 285—q. 3, a. 14, ad 2um: 135—q. 6, a. un.:

189, 284—q. 7-15: 285—q. 16: 285—a. 1, ad Sum: 228—
16um: 143, » ad Sum: 228—ad
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De spirit. creat.—De spiritualibus creaturis: 281-282, 338,
a. 3, ad 6um: 132—a. 5: 195—a. 8, 2a ratio: 185—ad lum: 77,
195—a. 9: 194—a. 10, ad 8um: 194.

De an—De anima: 281-283, 285, 338.
a. 3, ad 8um: 122—a. 5, ad 4um: 144—a. 6, ad Sum: 119—a, 21,
ad 19um: 143.

De virt. in com.—De' virtutibus in communi: 281-282.
a. 1: 164, 285—a. 2: 158—a. 2-15: 285—a. 5: 285—a, 11: 195,
285.

De spe—De spe: 282,
a. 1: 163.

Quodl—~—Quodlibetum: 80, 97, 285-287,
I-VI: 286—I, a. 6: 325—1I1, a, 3: 160—III, a. 4: 287—III, a, 11-
14: 342—a. 17, ad lum: 153—a. 31, ad lum: 139—IV, a. 18:
87, 139, 155—a. 23-24: 283—V, a. 26: 347—VII-XI: 286—a. 14~
18: 282—VII, a, 15, obj. 5: 254—XII: 286—a. 5: 160—a. 26, ad
lum: 143

Cont. gent—Summa contra gentiles (Liber de veritate catholicae fidei

contra errores infidelium: 292): 21, 38, 49, 54, 97, 151, 157, 275,
288-296.
I and II: 295—I-III: 293—I, c. 1: 293—c. 2: 293, 296—
c. 3: 293—c. 4: 293—c. 5: 294—c. 8: 294-295—c. 9: 293, 294—
c. 22: 122, 124, 165—c. 26: 195—c. 28-39: 195—c. 42: 180—
c. 57: 19711, c. 4: 294111 c. 17; 118—c. 25-48: 179—c. 48,
‘in fine: 347—c. 50 f.: 206—IV: 292, 293, 296.

Summa—Summa theologiae: 29, 63, 68, 80, 93, 97, 124, 127, 157, 178,
208, 209, 233, 259, 268, 271-276, 279, 285, 295, 297-322, 332,

Prol.: 266, 297, 300.

Ia Pars—Prima Pars: 55, 151, 160, 224, 274, 304, 310, 311, 313, 321.
q. 1, a. 2: 133—a, 4: 312—a, 5: 312—a. 8, ad 2um: 139—a. 9:
111—obj, 1: 170—a. 10: 257—ad lum: 254—q. 2, prol.: 305—
q. 6, a. 3: 285—q. 11, a. 3: 180—q. 12, a, I3, obj. 1 and ad lum:
166—q. 14, a. 6: 171—q. 19, a. 4, obj, 1: 118—ad lum: 118, 171—
q. 23, a. 4, obj. 1 and ad lum: 118—q. 29, a. 1: 158—ad 4um:
119—a, 2: 110—ad lum: 141—q. 30, a. 3: 285—q. 32, a. 1: 186—
ad 2um: 182—q. 34, a. 1: 279—q. 36, a. 1: 168—a. 2, ad 3um:
152—q. 39, a. 5, ad lum: 147—q. 43, a. 3: 181—q. 44, a. 3: 171—
q. 44, a. 2: 195, 210—q. 48-64: 285—q. 54, a. 4, ad 2um: 120—
g. 55, a. 3, ad 3um: 190—q. 63, a. 5: 136—q. 65-74: 159, 259, 316
—q. 66, a. 3: 131—q. 67, a. 1: 172—q. 75-87: 285—q. 77, a. 5,
ad 3um: 143—a. 7: 187—a. 8, ad lum: 132—q. 78: 160—a. 2:
187—q. 79, a. 2: 168—a. 7, ad lum: 153—a. 8: 171—a. 10: 113—
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a. 12: 163—a. 13: 113, 168—q. 84, a. 5: 175—obj, 1: 166—q. 94~

102: 321—q. 115, a. 2: 119,

Ila Pars—Secunda Pars: 157, 160, 274, 304, 309-313, 315, 320.
la-Ilae—Prima pars secundae partis: 274, 301, prol.; 305, 313—
q. 1 and 2: 189—q. 2, a. 1-8: 179—q. 3, a. 2, ad 2um: 160—
a. 4: 179—a. §, obj. 1: 166—q. 4, a. 1: 167—q. 7, a. 3: 159—q. 6,
prol: 313—q. 12, a. 1: 167—q. 17, a, 1: 179—q. 22, a. 1: 119,
168—q. 34, a. 4, s.c.: 219—q. 35, a. 8: 153, 159, 161—q. 41, a. 2:
162—a. 4: 159, 161—q. 46, a. 1: 162—a. 8: 159, 161—q. 48:
160—q. 494.: 164—q. 49, a. 1: 158—a. 2, ad Sum: 164—q. 50,
a. 1: 153—q. 52, a. 1: 285—q. 55-69: 285—q. 55, a. 3, ad Sum:
158—a. 4: 158, 167, 169—q. 56, a. 3, ad lum: 174—q. 57, a. 1,
ad lum: 168—q. 61, a. 3, obj.: 163—a, 4: 162—a, 5: 159—q. 63,
a. 1: 170—q. 68, a. 1: 184-—q. 71: 115—a. 6: 158—q. 68, a. 3:
163—q. 71-89: 285—q. 72: 162—q. 81-83: 321—q. 81, a. 1:
185—q. 82: 159—a. 3: 175—q. 92, a. 1, ad 2um: 168—a. 2: 161—
q. 98-103: 316—q. 98-105: 259—q. 98-106: 316—q. 98, a. 1-3:
316—q. 102: 262—a, 2: 257—a. 6, ad Sum: 262—q. 104, a. 2,

ad 2um: 256—q. 105: 159,

la-1lae—Secunda pars secundae partis: 50, 56, 157.
q. 1, a. 1, ad lum: 320—a. 2: 138, 193—a. 4, ad 2um and 3um:
120—a. 5, ad lum: 120—q. 2, a. 1: 133, 159, 169—a. 3: 185—q. 4,
a. 1: 159, 169, 262—q. 5, a. 1, ad lum: 137—q. 17-33: 285—
q. 23, a. 2, ad lum: 142—a. 8: 133—q. 35-153: 285—q. 35, a. 5:
160—q. 43, a. 1: 158—q. 47, a. 10-12: 188—q. 48: 133—a. 1

q. 180, a. 6: 171, 178—q. 182-189: 343—q. 183-189: 321.

De ente—De ente et essentia: 180, 330-332, 346,

c. 5, n. 31: 332,

De subst. separ—De substantiis separatis: 324,

c. 5, n. 19: 190,
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Resp. de art. XLII—Responsio ad fratrem Joannem . . . de articulis
XLII: 326, 333-335.
a. 33, n. 806: 207, 324, 335.

Resp. de art. VI—Responsio ad lectorem Bisuntinum de articulis VI:
327, 336.
q. 5, n. 939: 336.

De reg. princ.—De regimine principum ad regem Cypri: 326, 336-337.
I, 12: 188.

De unit. int.—De unitate intellectus contra Averroistas: 325, 337-338,

346, 347.
c. 1 n. 179: 144—n, 181: 144, 208—n. 185: 208—n. 199: 211—

n. 200: 211—c. 2, n. 214: 39, 192,

Cont. imp. Dei cult—Contra impugnantes Dei cultum: 268, 327, 340-
342, 347.
prooem., n. 3: 192, 341

De per. vit. sp.—De perfectione vitae spiritualis: 327, 342, 347.
c. 96, n, 734: 347—n. 764: 191.

Cont. err. Graec.—Conira errores Graecorum ad Urbanum IV Ponti-
ficem maximum: 150, 292, 327, 343-344, 347, 348.
prooem., n. 1029: 141, 149—c. 10, n. 1050: 141,

In symb. Apost—Devotissima expositio super symbolum apostolorum:

328.
prol,, n. 862: 324.
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Excpressions ()

I, Latin

ab aeterno: 339,

acedia: 153.

actio: 130.

actor: 129, 130.

ad hominem: 211; —ad positionem:
211.

adaptationes: 162,

aestimatio: 113,

(agens), see ordo agentium . . .
—intellectus agens.

allegoria: 256.

an sit: 110,

anagogia: 256.

analogia entis: 165; —analogia fidei:
165.

anima: 101, 102,

anitas: 110,

antiqui: 137, 138, 271, 272,

appetitus inquisitivus: 121,

arguere: 94.

argumentari: 94,

ars: 104; —ars sermocinalis: 62; —ars
imitatur naturam: 187.

artefactum: 196,

artes dictaminis: 31; —artes reales: 62.

articulus: 93; —articuli iterum remissi:
334,

artificialis: 161.

auctor, auctores: 65, 82, 83, 126, 129-
131, 137, 151.

auctorabilis: 130, 137,

auctoritas, auctoritates: 20, 83, 127,
129-136, 138, 139, 142, 144;
—uauctoritas magistralis: 1386,
—auctoritas magistrorum: 135,
—auctoritas sanctorum: 135,
—uauctoritatum concordantia: 140.

auditus fidei: 69.
aura: 173.
aut(h)enticus: 129-132,
autentim: 129,
aut(h)or: 129-131,

baccalaureus biblicus: 249, 264, —
baccalaureus sententiarius: 265,
biblice: 243,

capitula: 271,

capitulatio: 47, 52,

caritas, see fides, caritas, sacramentum.

causa essendi: 56; —causa est in cau-
sato per modum causati: 186; —cur-
sus causae in causatum: 177; —see
also primum in . . .

cireulatior 172,

circumstantia litterae, see littera.

civitas: 252,

claustrales: 236,

cogitare; 120,

cogitatio: 114.

cogitativa: 114.

collatio: 98, 237, 245, 258.

commentator: 230,

compendium; 298,

compositio: 125.

conceptiones: 225; —communes animi
conceptiones: 188,

concordantiae: 273,

conscientia: 113,

consensus: 161.

constructio: 251,

continuatio: 172, 251,

contra, see pro et conira; —sed contra.

conveniens: 185,

¢) Latin and Greek technical words and expressions are translated either on
the first page on which they appear or on the page where explanations about

them are given.
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corpus furls: 82, 205,
corruptio: 114,
cupiditas: 189.

cursor biblicus: 242,
cursorie: 84, 242, 243,

deductio: 188,

definttio magistralis: 136,

defloratio: 139,

deificatio: 314,

[demonstratio] propter quid: 178;
[demonstratio] quia: 179.

denominatio: 167, 168,

de plano: 172.

depravator: 192,

determinatio: 91, 95,

dialectica: 78; —dialectica definitiva,
demonstrativa, divisoria, resolutiva:
190.

dicta magistrorum: 138.

dictamen: 31; dictamen prosaicum: 31.

dictum magistrale: 136,

dignitates: 186.

disciplina: 104, 125, 128,

discursus: 177,

dispositio: 163, 164,

disputare: 90, 94, 238.

disputatio: 80, 88, 89, 280; —diputatio
de quolibet: 91, 285,

disputator: 301,

distinctio: 260; —distinctio formalls:
174, ' -

distinguo: 173.

divisio textus, see textus.

doctrina: 80, 81; —sacra doctrina: 63,
150, 255, 258-260, 309, 322;
—doctrina pestifera: 192,

dubia circa litteram, see littera.

dubitatio: 94; —hic oritur dubitatio:
253.

editiones: 225,
emendatio: 84,
enarratio: 84.

ens: 112,

errantes: 291,

esse: 114; Ipsum Esse: 189, 190.
essentia: 112, 114,
exempla: 131.
exemplaria: 17, 131.
exercitatio animi: 174,
existimatio: 113,

exttus et reditus: 304, 306, 308, 310,
314.

exponere: 144; —exponere reverenter:
145,

expositio, expositiones: 84, 97, 99, 229,
241, 244-246, 249, 251, 253, 267,
269, 277; —expositio librorum: 266;
—expositio reverentialis: 65; —expo-
sitio textus, see textus.

extracta: 229,

[fides], see intellectus, auditus fidei.

fides, caritas, sacramentum: 303, 309,

figura: 163.

[finis], see ordo agentium . . . ; —prin-
cipium,

flores: 139.

forma: 103, 114, 163; —debita forma:
166; —pro forma: 62.

formalis: 102,

formalitates: 174.

formaliter: 121.

formalizantes: 174.

formatio: 103, 138.

frui et uti: 266, 270, 309,

fundamentum: 252,

generare: 147.

generatio: 114,

[genus]; —in genere: 175; see primum
in ... ; —principtum.

glosa, glosula: 241,

glosarium: 241.

glossa: 98; —glossa interlinearis: 84;

——glossa magistralis: 136; —glossa

marginalis: 84.

gnome: 162,

grammatici: 84.

habitus: 104, 119, 163, 164,
haecceitas: 110,

historta: 239; —see veritas.
hyliathis, hylcachin, hyliathim: 114,
hypostasis: 141,

idea: 103, 114.

idest: 221,

imaginatio; 103, 104, 113, 125,

imago: 141; —imago Dei: 55.

imperium: 179.

impositio: 116,

impotentia: 163.

in actu exercito: 146, 157, 166; —in
actu signato: 146,
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infimum, see supremum . . .

informatio: 103.

inquantum: 117,

instantia: 95.

instrumentum: 121,

intellectus: 101, 113, 171; —intellectus
agens: 113; —intellectus fidei: 58,
59, 111, 122,

intelligentia: 113.

intentio: 104, 116, 153, 154; —intentio
auctoris: 153, 207, 208.

interpretare pie: 147.

inferpretatio pia: 146,

item: 109.

judicium: 84,
fura et libertates: 15, 16.

lectio: 80, 81, 84, 85, 86, 89, 90, 97,
99, 207, 237, 253, 258, 300; —lectio
divina: 255, 258; —prae-lectio: 81,

lector: 81, 205, 301.

lectura: 241, 244-247.

legere: 90, 237,

{libertas], see jura et libertates.

licentia. docendi: 12, 20.

littera: 85, 208, 217, 251, 256; —alia
littera: 217; —circumstantia litterae:
144; —dubia circa litteram: 270,

loca parallela: 272.

logica nova: 74; —logica vetus: 74.

lumen: 172,

lux: 172,

magister: 237; —magister in sacra pa-
gina: 47, 233, 235-237, 242, 246,
253, 302; —magister in theologia:
47, 242, 253, 302.

magistralis, see definitio, dictum, glossa,
sententia, via.

magistri: 20, 134, 135, 137, 237, 271;
—universitas magistrorum: 21,

materialiter: 159; —materialiter-~forma-
liter: 175.

[maxime], see principium.

media aetas: 104.

meditatio: 80, 81.

memoria: 120,

mens: 101, 102, 110, 113, 120.

moderni: 137, 138, 271, 272.

modus intelligendi: 175; —modus lo-
quendi: 141; —modus parisiensis:
242; modus ratiocinativus: 253;—per

DTA

modum commenti: 220; —per mo-
dum scripti: 220; —quidquid recip-
itur ad modum recipientis recipitur:
186; —uno modo . . . alioc modo:
173.

moralis: 256,

moralisatio: 257.

murmurantes: 339,

mysterium, see significatio,

mystice considerandum est: 254.

narrationis series: 302, 307
natura: 119,

naturalia: 74,

necesse est: 185, 186,
nominales: 60.

non, see sic et non

objectio: 94; —per hoc patet responsio
ad objecta: 193.

objicere: 94.

oblatio: 252,

obviatio: 95.

opinio: 113,

oportet: 185, 186.

opuscula: 323.

ordinarie: 84.

ordo agentium respondet ordini finium:
188; —ordo disclplinae: 266, 299,
301, 302, 304, 307; —ordo mon-
asticus: 340; —ordo wvivendi: 56;
—ex ordine universi: 184,

originalia: 47, 48, 129, 131, 152.

ornatus: 260,

pagina: 233; —pagina sacra: 233, 243,
259; —see magister.

passio: 114, 119, 120, 163, 168.

pati: 119,

patibilis qualitas, see qualitas.

patres: 138,

peccatum: 115.

pecia, petia: 17, 226, 230.

per: 252; —per se . . . per accidens:
175.

phantasia: 113,

philosophi: 138, 273,

philosophia perennis: 68,

postilla: 241,

potentia: 104, 113, 114, 121, 163; —
potentia obedientialis: 121. ..

praecepta moralia, caeremonialia, ju-
dicialia: 260,

Technical Words and Expressions

praedicare: 90, 238,

praedicatum: 112,

primum in unoquoque genere est causa
omnium illius generis: 186.

principtum: 268; —in quolibet genere
td quod maxime dicitur est princip-
tum aliorum: 186; —ut ad prin-
clpium et finem: 308.

pro et contra: 62, 95,

probabile: 104.

problema dialecticum: 62,

[procedere]; —sic proceditur: 94; —ab
uno primo et stmplici non procedit
nisi unum: 187; —haec ratio pro-
cedft de, see ratio.

profanae novitates: 74,

proportio: 110,

proportionalitas: 110,

proprietas vocabuli: 168,

propriissime: 168,

prudentia: 14,

quadrivium: 62,

quaeritur: 94; —clrca primum quaeri-
tur: 94; —hic quaeritur: 270;—po-
test aliquis quaerere: 253.

quaestio: 78, 80, 94-99, 253; —quaes-
tio de quolibet: 91, 285; —quaestio
disputata: 78, 96, 301; —hic est
duplex quaestio: 253; —hic oritur
quaestio: 253; —status quaestions,
see status. . -

quaestiones: 86, 220, 239, 240, 243,
253, 258, 259, 300; —quaestiones et
responsiones: 86,

qualitas: 112, 1168; —patibilis qualitas:
163.

quasi: 120,

quidam: 136, 137, 271,

quidditas: 110,

quo est: 331.

quod est: 331,

quodammodo: 120,

quodlibeta: 92.

ratio: 103, 114, 165, 171; —ratio cog-
noscibilis: 117; —ratio inferior: 55,
159; —ratio intelligendi: 56, 57; —
ratio nominis: 119, 168; —ratio su-
perior: 56, 159; haec ratio procedit
de: 96; —evidens ratio: 185; —red-
dere rationem: 180; —sub ratione
Dei: 308,

rationes: 258; —rationes aeternae: 175;
—rationes figurales: 260; —rationes
necessariae: 61, 186; —rationes quae
sunt ad oppositum: 95; congruunt
rationes: 183; —inducere rationes:
94, 95; —per probabiles rationes:
252; —ponit duas rationes: 252,

reditio: 172,

reditus, see exitus et reditus.

reductio: 188, 190.

reflexio: 125, 172,

renovatio: 46; —renovatio temporis: 67,
73,

reportatio: 226, 236, 237.

res et signa: 55, 266, 270, 309.

resolutio: 125, 188, 190, 197; —see via.

respondeo dicendum: 95,

responsiones; —responsiones ad ob-

jecta: 95, 193; —quaestiones et
responsiones: 86.

restitutio bonarum litterarum: 73.

reverenter: 149,

reversio: 314.

sacramentum, see fides, caritas, sacra-
mentum,

sancti: 135, 136, 138, 272.

sapientia: 59, 104, 110, 119, 276,

scholares: 2586,

scientla: 104, 276,

scilicet: 221.

scola: 61,

scolasticus: 61,

scriptoria: 17,

[scriptura]; —de necessitate sacrae
Scripturae: 254, 255,

sed contra: 95, 253.

sensus: 85, 142, 251,

sententla: 85, 98, 127, 133, 139, 251;
—sententia communis: 136; —sen-
tentia magistralis: 136.

sermones: 249,

sic et non: 177, 181, 197.

signa, see res et signa.

significatio: 116; —significatio propria:
141; —per istam occisionem signifi-
catur: 254; —per Joseph signantur
praedicatores: 254; —see veritas.

[similitudo], see verae similitudines.

socius: 266; —ad fratres soclos: 330.

species: 103, 114, 189; —in specie:
175.

specificus: 112,
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spiritus: 101, 102, 113,

stationarii: 83.

status: 16; —status quaestionds: 138,
194,

studia: 243,

studium generale: 12, 205,

stylus rudis: 237,

subjectum: 112,

subsistentia: 110,

substantia: 110, 116, 141,

subtilis: 117, 174,

summa: 80, 88, 93, 233, 236, 259, 266,
274, 289, 298-301, 317-319; —
summa fidei: 298; —summarum con-
fectores: 299,

supernaturalis: 120,

suppositio: 61, 116; —ex suppositione:
187.

supremum infimi attingit infimum su-
premi: 186.

synderesis: 104, 113, 163,

tabula: 47, 48.

textualiter; 243,

textus: 265; —divisio textus: 97, 270,
277; —expositio textus: 97, 270.

theologi: 138.

theologia: —theologia-scientia: 259;
—see magister.

theoria: 51.

thesis: 986,

timor: 252,

translatio: 51; —translatio arabica, me-
dia, moerbecana: 217; —itranslatio
vetus: 217, 229; —translatio studii:
24,

trivium: 25, 62,

unalitas: 110,

universitas magistrorum, see magistri,

[unum], see [procedere].

usus loquendi: 141; —usus loquentium:
168,

uti, see frui et uti.

utrum: 87, 94, 274,

verae similitudines: 294.

verba: 142,

verbum: 189; —verbum essentiale: 279;
—verbum  notionale: 279; —nota
super illo verbo: 245,

veritas historiae: 239; —overitas sig-
nificationis: 168.

vestigia: 55.

vetula: 324.

via magistralis: 136; —uvia resolutoria:
190.

vige: 122,

viator: 54,

videtur quod . . . non: 109,

vim facere: 147,

virtus: 104, 113, 114,

vita apostolica: 76.

[vocabulum], see proprietas vocabli,

voluntas: 115,

II. Greex

drvakéyws: 1786.
dradluTicd; 191,
dmodetcTiny; 191,
dmopla; 94,

avfévrys; 129,
dxdpioTa: 219,
Bovhnais: 114, 134, 153,
dcaperinny: 191,
Suahéyeofar; 94,
dubplwors; 84,

Biopifeww, Sropioubs; 95,
86¢a: 182.

eldos: 103,

gkis: 101,

OéNmois: 114, 134, 153,
Adyos: 114,

mop@i: 103,

voUs; 57, 101.

oloy 76 gds; 171,

8 114,

év: 112.

8pyavov: 159,

dpurTied; 191,

mepl Yuxiis: 55, 57,
mrelua; 101, 102,

odpé; 101,
Zrotxelwais@eohoyixy; 995,
oVA-Néyor: 177,
TepaTiguara ydp fore; 114:
Tepéricuara; 114,

Ty ddwlperwy vénous; 103,
breppurs: 120,

@pérnaois: 114,

@bois: 103, 121,

XxdotoTa: 219,

Yuxh: 101, 102.

[alyfa)

Proper Names of Persons

Abelard, 16, 22, 32, 47, 59-61, 81, 86,
89, 96, 107, 132, 137, 139-141, 144,
149, 150, 174, 267, 298, 302-304,
309.

Absalon of Saint Victor, 35.

Acker, L. van, 336.

Adam, C., 84.

Adam of Buckfield, 231,

Adam of Saint Victor, 348,

Adenulphus of Anagni, 247,

Aelred of Riveaulx, 29.

Alan of Lille (Alanus de Insulis), 144,
187, 255.

Alberic of Reims, 81, 87.

Albert of Cologne, see Albert the Great,

Albert the Great, 12, 14, 16, 19, 20,
22, 24, 29, 33, 36-38, 4144, 46,
75, 76, 96, 109, 114, 115, 121, 131,
137-139, 147, 162, 175, 183, 190,
192, 196, 203-208, 215, 218-220,
222, 226, 227, 230-232, 250, 252,
261, 271-274, 278, 279, 283, 290,
319, 331, 333, 338, 345, 351, 354.

Alcuin, 24, 25, 27, 107.

Alexander, 29.

Alexander 1V, 12, 290,

Alexander Neckham, 33, 114,

Alexander of Aphrodisias, 195, 208,

215, 292.
Alexander of Hales, 9, 94, 137, 147,
270, 283, 319.

Alexander of Villedieu, 82,
Alfred of Sareshel, 33,

Allen, 50.

Allers, R., 346.

Alphonsus of Liguori, 59,
Alszeghy, Z., 93.

Altaner, B., 295,

Alverny, M., Th.,, &, 75, 110.
Amann, E., 355.

Amaury of Béne, 52, 227.
Ambrose (Saint), 47, 133, 135, 258.
Ammonius, 215, 216.
Anawati, M. M., 75,

Anderson, J. F., 288, 297.

André, Father, 66.

Andrew of Longjumeau, 295.

Andrew of Saint Victor, 47, 238, 239,

Anmnibald of Annibaldi, 345.

Anselm of Canterbury (Saint), 59, 61,
63, 66, 81, 107, 110, 112, 122, 123,
135, 141, 153, 182, 183, 186, 307,
363,

Anselm of Laon, 280.

Ariosto, 27.

Aristotle, 3, 13, 18, 21, 22, 26, 27, 29,
30, 32-39, 41-43, 46, 48, 50, 52,
55, 57, 62, 65-68, 74, 75, 81-87,
94, 97, 101-103, 105, 108, 111, 113-
115, 117, 120, 121, 126-129, 133,
134, 142-144, 148, 152-155, 158~
160, 163, 164, 166, 167, 169-171,
174, 175, 177, 178, 181, 182, 190-
192, 194, 195, 197, 203-223, 226-
231, 251, 271, 272, 277, 291, 293,
302, 311, 324, 331, 338, 339, 350-
352, 360.

Arius, 148,

Arnulf (Master), 81.

Ashton, J. F., 75.

Audet, Th—-A., 300, 308.

Auger, P., 17.

Augustine, 3, 38, 40, 43, 47, 51-59,
64, 66, 76, 77, 79, 102, 103, 105-
111, 114, 115, 117, 120, 122, 126,
127, 129, 131-135, 138, 141-143,
145, 148, 149, 152-155, 159, 162,
171, 173-175, 180, 181, 194, 195,
197, 204, 239, 247, 251, 255, 257,
258, 266, 267, 275, 303, 309, 310,
317, 318, 358.

Augustine (Pseudo-), 118.

Averroes, 23, 37, 38, 42, 103, 138,
152, 192, 206, 213, 215, 218-220,
275, 290, 291, 331, 347,

Avicebron, 190, 331,

Avicenna, 37, 42, 75, 82, 83, 103, 124,
136, 171, 206, 275, 331.
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Bachhuber, A. H., 325.
Backes, I., 133, 134, 151.
Bacon, see Roger Bacon.
Balie, C., 187.

Balthasar, N., 295.
Bardy, G., 86, 151.
Barraclough, G,, 71.
Barry, 1., 124,

Bartholomew of Capua, 151, 247, 287.

Bartholomew of Constantinople, 344.

Bartholomew of Lucca, 337.

Basil (Saint), 131.

Bassiano from Lodi, 333.

Bastable, P. K., 296.

Bastan, R. J., 77.

Bataillon, L.-]., 245,

Baur, L., 299,

Bede (Venerable), 105, 131, 135,

Bédoret, H., 225,

Beekenkamp, W. H., 67,

Beltran de Heredia, V., 71.

Benedict (Saint), 17, 40, 81, 258.

Berengar of Tours, 61, 66, 67, 89, 365.

Bergson, H.,, 198.

Bernard, Abbot of Monte—Cassino, 327.

Bernard, A., 297.

Bernard Guidonis, 246, 277.

Bernard of Chartres, 67, 68,

Bernard of Clairvaux (Saint), 52, 66,
111, 236, 237, 249, 258, 261.

Bernardus Silvestris, 260,

Bernier, R., 288,

Berr, H., 356.

Berthier, J. J., 352,

Bertrand, E,, 317.

Birkenmajer, A., 33, 285,

Blanche, F, A,, 94, 95,

Blécourt, A. S. de, 362.

Bloch, M., 27, 73.

Bochenski, I, M., 329, 352, 364.

Boethius, 32, 65, 74, 82, 87, 94, 104
105, 107, 112, 113, 146, 158, 160,
204, 215, 216, 225, 264, 276-279,
324, 331, 355, 365.

Boethius of Dacia, 338,

Bollandus, J., 352.

Bonald, de, 67.

Bonaventure, 19, 20, 29, 35, 52, 53,
56, 59, 62, 64, 66, 96, 103, 109,
110, 112, 121, 122, 132, 137, 152,
170, 180, 183, 184, 192, 195, 210,
213, 239, 250, 252, 270, 271-273,
278, 299, 302, 317, 319, 338, 353.

>
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Bonitz, H., 114.

Borgnet, A., 351,
Bouillard, H., 54, 275.
Bourke, V. ]., 8, 288, 325.
Boutroux, E., 50.
Bouyges, M., 283, 295.
Boyce, G. C., 70.

Boyer, C., 325, 346,

Bréhier, M. E., 99, 198, 307, 311, 312.

Brennan, R. E.,, 276, 325.

Brewer, J. S., 357, 361.

Borne, E,, 162.

Bridges, J. H., 353.

Brown, 49,

Browne, M., 337.

Brunet, A,, 71, 96, 261, 268,

Brunet, see Elie Brunet,

Bullough, F. S., 78.

Burbach, M., 137,

Burchard, 53.

Burckhardt, J., 26, 72.

Butler, H. E,. 112,

Buttimer, C, H., 81, 85, 238, 251, 258,
353,

Cabrol, F., 354.

Cajetan, 26, 110, 117, 119, 121, 207,
223, 322, 360,

Callan, C. J., 329.

Callus, D. A., 36, 48, 74, 90, 214, 297,
231, 333, 362.

Calmette, J., 70.

Cano, M., 116,

Capponi della Porrecta, S., 63.

Cappuyns, M., 51, 190, 307, 314,

Capreolus, 273.

Carlyle, 2.

Cassiodorus, 105.

Castagnoli, P., 327.

Cathala, R., 221,

Cauchy, V., 296.

Cavallera, F., 52, 267, 359,

Cayré, F., 58,

Chambat, Dom, 275.

Chanter, see Peter the Chanter,

Charlemagne, 24, 25, 27, 29, 30, 128.

Charles I, 23,

Charles, E., 148,

Charles of Anjou, 13,

Charles, King, 24.

Chatelain, A,, 354.

Proper Names of Persons

Chenu, M.-D., 5-7, 18, 20, 45, 47, 51,
680, 73, 76, 77, 88, 99, 125, 130, 131,
137, 138, 155, 209, 227, 237, 239,
260, 262, 269, 271, 272, 277, 300,
333, 334, 352.

Christian of Troyes, 108.

Chrysostom, see John Chrysostom,

Cicero, 29, 82, 94, 104, 112, 114, 115,
127, 133, 158.

Clapham, J. D., 69.

Clarenbald of Arras, 87, 99.

Clark, G. N,, 71,

Claudius, 24.- )

Clegg, 1. E., 70.

Clement 1V, 12.

Cohen, G., 70.

Collins; J. B., 327, 328.

Comestor, see Peter Comestor,

Congar, M. Y., 181, 271.

Constantine the African, 82.

Conway, P., 223.

Cooke, H. P., 168.

Coornaert, E., 70

Copernic, 74.

Copinger, W. A,, 357,

Copleston, F. C., 77.

Corte, M. de, 218, 231.

Corvez, M., 288.

Crabb, P., 49.

Craster, H, E,, 71,

Curtius, E. R., 73, 123,

Cyril (Saint), 153,

Dalgaims, J. D., 245.

Daly, L. J., 24,

Damascene, see John Damascene.

Damian, see Peter Damian.

Daniel of Morley, 33.

Dante, 105, 125, 129, 209.

Daremberg, C., 355.

David of Dinant, 52, 190.

Dawson, C., 26.

Décarie, V., 219.

Decker, B., 177, 188, 276, 355.

Deferrari, R. J., 124, 147, 302,

Delhaye, P., 71, 139, 264,

Delisle, L., 265.

Delorme, F., 230, 317,

Delvigne, T., 275.

Deman, T., 222, 322.

Denifle, H., 204, 216, 220, 222, 265,
351, 354,

Denzinger, H., 355,

Descartes, R., 56, 83, 198, 317,
Destrez, J., 5, 17, 245, 286, 326, 333,
" 334

Diago, F., 289.

Dickson, C., 237.

Diekamp, F., 320.

Dionysius, 3, 31, 38, 42, 48, 51, 56,
65, 68, 80, 97, 98, 101, 111, 120,
124, 197, 132, 134, 141, 143, 151,
153, 166, 170, 171, 203, 209, 216,
296, 297, 298-230, 232, 309, 324.

Dominic (Saint), 45, 53, 75, 76, 234,
235, 260, 340.

Dominic of Soto, 275.

Donatus, 82, 128,

Dondaine, A., 48, 123, 217, 227, 231,
241, 246, 268, 269, 281, 283, 335.

Dondaine, H~D., 181, 275, 292.

Douais, C., 231.

Doucet, V., 264, 270.

Douie, D. L., 90, 268, 347.

Downes, A, H. C., 73, 210, 212, 214,
228,

DuCange, C., 241, 357.

Duchesne, L., 145.

Duhem, P., 74.

Dunn, R. J., 326.

Duns Scotus, 62, 77, 174, 213, 317.

Durandus of Huesca, 241.

Durantel, J., 124, 151, 152, 216, 232,

Dwyer, W. J., 326, 339,

Eckhart, 63.

Eginhard, 107,

Ehtle, F., 72, 166, 216, 220, 222, 351.

Elie Brunet, 267.

Emden, A. B., 82,

Erasmus, 28, 29.

Erigena, see Scotus Erigena,

Ermolao, 116.

Eschmann, I. T, 99, 219, 223, 245-
247, 282, 292, 300, 324-326, 329,
336, 345, 354.

Every, L., 328.

Evrard of Béthune, 82, 129,

Fabro, C., 153, 225,
Faral, E., 24, 27, 73,
Farrell, W., 297, 356.
Faure, E., 46.

Favre, L., 357.
Febvre, L., 50.
Feder, A., 232.
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Felder, H., 317.

Féret, A. M., 314, 315.

Ferguson, W, K., 72.

Festugiére, A.-J., 32, 115, 116, 213,
218, 219, 225,

Fink-Errera, G., 17.

Firminger, W. K., 328.

Fitzpatrick, M. C., 282,

Fliche, A., 356.

Florent of Hesdin, 341,

Focillon, H,, 70, 318.

Forest, A., 74, 75, 189,

Foster, K., 22, 23, 78, 89, 118, 151,
205, 211, 212, 220, 223, 224, 247,
268, 356,

Franceschini, E., 216, 217, 231.

Francis of Assisi (Saint), 18, 45, 48,
67, 75, 234, 340.

Franklin, A., 265.

Frederick II, 11~-13, 22, 23, 27, 38,

Fretté, S, E., 365.

Friedberg, A., 354.

Friel, G, Q., 319.

Fries, A., 283.

Froissart, 132.

Gabriel, A, L., 24, 364,

Gagnon, E,, 317.

Galantiére, L., 346,

Galbraith, G. R., 76, 265,

Galea, A., 345,

Galen, 43, 82.

Gallus, see Thomas Gallus.

Gandillac, M. de, 74.

Ganshof, F. L., 70.

Gardeil, A., 102, 151, 275.

Gardet, L., 75

Garin, E,, 1186.

Garrigou~Lagrange, R., 320.

Garvin, J. N., 364,

Gauthier, R. A., 214, 273, 288, 292,
296.

Geenen, G., 48, 134, 152, 262.

Geiger, L. B., 122, 123, 153, 165, 180,
187, 214, 226, 279,

Gentile, G., 354.

Gény, ., 148.

Genzer, E., 98.

Geoffroi of Vinsauf, 24.

Gerald of Cambrai, 357,

Gerald of Wales, 237,

Gerard of Abbeville, 286, 342,

Gerard of Besancgon, 336.

Gerard of Cremona, 37, 110.

Gerlaud, M., J., 288.

Getino, F., 336.

Geyer, B., 354.

Ghellinck, J. de, 31, 32, 48, 52, 73,
108, 123, 133, 152, 155, 187, 233
264, 267, 271, 278.

Gigon, O., 351.

Gilbert of la Porrée, 48, 51, 225, 265,

Gilby, T., 328.

Giles, H. R., 40.

Giles, J. A., 40.

Giles of Lessines, 338,

Gillon, L., 77.

Gilson, E., 7, 24, 26, 29, 47, 50, 56,
58, 61, 72, 77, 110, 111, 120, 122,
165, 195, 209, 210, 212, 214, 219,
298, 229, 260, 262, 279, 320, 321,
346, 354.

Giraud of Bairi, 62,

Glaber, see Raoul Glaber.

Glorieux, P.,, 92, 93, 193, 244, 246,
247, 264, 270, 282, 285-287, 300,
327, 343, 347,

Glotz, G., 357.

Godfrey of Fontaines, 286,

Goetz, W., 72.

Gomez, E., 283,

Gorce, M. M., 291,

Grabmann, M., 23, 32, 36, 38, 74, 77,
204, 205, 207, 220, 225, 230, 231,
236, 278, 279, 318, 322, 324, 325,
320, 330, 345-347, 360.

Grandclaude, M., 337.

Gratian, 22, 128, 134, 140, 152, 204,
262,

Grech, G. M., 223, 297,

Gregory IX, 36, 74, 88, 204, 231,

Gregory X, 13.

Gregory of Nyssa, 159, 309.

Gregory of Tours, 106.

Gregory the Great (Saint), 47, 103,
131, 134, 135, 159, 246, 255, 257,
258,

Gribomont, J., 261.

Grossetéte, see Robert Grossetéte.

Grumel, V., 153.

Grundmann, H., 75, 260,

Gui, see Bernard Guidonis.

Guibert, J. de, 279,

Guibert of Toumai, 67.

Guindon, R., 245, 247, 262, 263, 333.
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Guitmundus, 89.
Gunmere, R, M., 112,
Guy of Bazoches, 256.
Guyot, B. G., 247.

Hain, L., 132, 357.

Haldane, G. S., 84.

Hall, E. C., 73, 307.

Halphen, L., 70, 360.

Halsey, F. D., 69,

Hamer, J., 269,

Hamilton, N.E.S.A,, 51.

Hannibald (Cardinal), see Annibald
of Annibaldi,

Haring, N. M,, 48.

Harrison Thomson, S., 71,

Haskins, C, H., 26, 71, 72, 74.

Hayen, A., 268, 300, 301.

Hélin, M., 123.

Heloise, 47.

Henle, R. J., 155, 325,

Henry II (of England), 23.

Henry VIII, 50.

Henry of Segusia, 299,

Henschel, G. A. L., 357.

Henschenius, G., 352,

Herennius, 82.

Hermes Trismegistus, 118.

Hertling, G. von, 77, 134.

Hilary (Saint), 147, 160, 294, 295.

Hildebert of Lavardin, 34.

Hilduin, 229.

Hinnebusch, W. A,, 76. !

Hinz, J., 279, ’

Hippocratus, 43,

Holbor, H., 72.

Holmes, U, T., 73.

Homer, 257.

Honorius III, 11.

Honorjus of Autun, 253, 298,

Horace, 27, 108.

Hoste, A., 29.

Hubert, M., 123.

Huf, O., 348.

Hugh (Pseudo-), 131.
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